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EDITORIAL NOTE 

THE object of the rditor of mi$ series is a very definite ""'· He 
. rltsires above all things that, in their humble way, these books shall 
be the ambana.twrs of good-will and 11,111,rstanding ~tween East and 
West, tht: old world of ThoughJ, and tk new of Action. He is 
confident duit a duper knowledge of the great idrals and lofty philo­
sophy of OrimJal thought may help to a revival of that true spirit of 
Charity whid, neither tkspises nor Je.ars the nations of another a-eed 
and c,,/cur. 

so. Al.uMAnB Sn.EST, 
LoNDo~·. W.1. 
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INTRODUCTION 

THB year 195 I is being celebrated throughout the Muslim world, 
and especially in Persia, as the millew,ary according to I= 
reckoning of the birth of A vicenna, one of the greattst and most 
original thinkers produced by Islam. Born in 370 (980) at the 
little village of Afshana in the province of Bukhara-<t tcgion 
now hopelessly lost within the territories of the Soviet empire 
-Abu 'Ali al-I;lusain ibn 'Abd Allah called lbr. Sina (to give 
hint his Muslim name) largely by virtue of his own exception.al 
genius and diligent self-instruction became a master alike of the 
ancient Greek learning and the Arab sciences, and was the author 
of large works on medicine and philosophy which, tranSlatcd 
into Latin, continued to be studied in the med.ie,nl universities 
of Europe to the end of the sixteenth century. 

ConcerningAvicenrui.'s genealogy we know virtw.lly nothing. 
His father 'Abd.All.h, a native ofBalkh, was appointed governor 
of an outlying district of Bukhara by the Samacid ruler N~ ll 
ibn ~ur, and was therefore presumably a man of some 
substance ; hi.s grandfuner' s rume was al-J;bsan, his great­
grandfather's name was 'Ali, but that i.s all history records of 
them. How he came to be called Ibn Sina i.s entirely obscure : 
it has been fancifully supposed that the name indicar,s a Chinese 
origin, but the word for Chinese inAnbici.sspeltwith a difuent 
kind of s. The region of Transox:mia, territories over which 
the Sa.m.anid dynasty reigµcd, certainly had a very mixed popu­
lation in the tenth century A.D. ; lying within the broad :irca 
of lranim occupation since pro-history, it had been the SCCllC 

of repeated struggles against invading Turkish tribes, long before 
. I ' ' 
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2 AVICBNNA ON THEOLOGY 

the Arab legion.s carried Islam into an expan.se once extcn.sivdy 
lluddhist. It thus arises th•t Arabs, Persians and Turks all claim 
Aviccnn.a as a compatriot; at this point of history, with the 
scmty information at out di.spos:u, it is impossible to pass final 
judgment on the merits of these rival preten.sion.s. llut it can 
almost certainly be said that Avicclll1'l had at least a half-share 
of Pcrsia.n blood in him, for his mother's name was Sita.co., 
which in Pcrsia.n means II star ". 

If out knowledge of Avicenna's ancestry and nationality is 
thus meagre, we are fottunate in possessing comparatively excel­
lent sources for rccon.struetiitg his biogr:>.phy. For his early 
years we are able to rely upon his own autobiography a.s recorded 
by his pupil Abu 'Ubaid :il-Jiizjani, and quoted by the Arab 
historians of philosophy and medicine, al-Qif!i (d. 1248) and 
Ibn Abi U1aibi'a (d. 12,70) ; the story of his later life has been 
written · by the same al-Juzjii.ni and prtserved by the same 
authorities. These first-hand documents have been c:ranslated 
and appended to this introduction. Other secondary sources 
confirm the facts presented in these two accounts, and add 
further illustrative details. 

A brief summary of the political history of Persia during 
/1viccnna's lifetime is noccssary, to indicate the somewhat con­
fused and unsettled circumstanees under which he worked and 
wrote.. Though nominally part of the vast empire ruled over 
by the caliphs of llaghdad, these territories since early in the 
niJuh century had been direaly governed by virtnally independ­
Cllt princes, unda whom the old proud spitit, and ,vith it the 
rich and varied culture of Iran, crushed by the stwming shock 
of the Anh conquest, was now reviving. llukhara itself was 
the capital of the Sa.m>nid amirs ; the first seventeen years of 
A.viccno>.'s life were passed wida N~ 11, whose reign was dis­
turbed by frequent UlSW'7:ectlOllS and brushes with neighbouring 
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INTRODUCTION 3 

principilities, and saw the rise to power of the Turkish slave 
Subuktagin, futher of the famous Mal_uniid of Gluzna. After 
Nu.l,.'s dc.1th in 997 the Samanid kingdom r:ipidly broke up, the 
dynasty coming 10 an end in 999 when Ma\imild the Ghaznavid 
overran its remaining territories. 

This catastrophe marked the beginning of Aviccnna's wander­
ings, fortunately not before the precocious youth had made 
himself master of many sciences and acquired that encyclopaedic 
knowledge upon which his later original achievemerus were 
securely based. Though Ma\imiid was cager ro add him to 
the galaxy of talent and learning which he was pleased to have 
illuminate his court, the philosopher preferred to throw in his 
lot with Persian princes rather tlw, risk the capricious patronage 
of the fanatical Turkish paroen11. 

Avicenna's first refuge was Gurganj (Jurjaniya) in northern 
Khwarizm, the ruler of which had lately succeeded in reuniting 
the whole pro-.ince under one throne, thus refounding the 
brilliant regime of the Khwarizmshahs. lluc he did not feel 
settled there, having in mind, as be tells us, to join the service 
of Qabiis ibn Washmgir, the Ziyarid prince of Tabaristan, who 
in 998 regained his throne after lo,,g exile, only to lose it in 
101z before the philosopher could come to rum. Mter extended 
wanderings Avicenna eventually came co rest in Raiy, the capital 
of the eastern Buyid ruler Majd al-Daula ; his stay was not 
prolonged, however, for the Buyid house, . once great and 
powerful, was now rent by family quarrels and a ready prey 
to adventurous rebels and more vigorous neighbours. 

He next tried his luck at Hamadhan, and found favour with 
Shams al-Daula, the brother and rival of his former proteeror 
Majd al-Daula. Shams al-Daula had seized power in 101~. 

and eujoyed his throne w1cil 1022 ; during these ye2rS Avieenna 
was hdd in high favour at the court of Hamad.ban, being twice 



4 AVICBNNA ON THEOLOGY 

appointed vizier. Shams al-Daula's son on succeeding to the 
ruleohip wou.ld have contir,ued Avicenna in office; but the 
philosopher, no doubt di.ag:iosing the mortal sickness of the 
regime and foreseeing its early demise, begai1 secret overtures 
co transfer bis allegiance to the Kakuyid ruler 'Ala' al-Daula, 
who from bis capital Isfailan was plotting the overthrow of the 
Buyids of Hamadlw,_ Avicenna was thrown into prison by 
Tij al-Mulk, who however after sulfcring defeat at the bands 
of 'Ala'al-D:wla sought to make bis peace with him; but one 
night the great philosopher escaped in Sufi disguise and succeeded 
in .=king bis way to r.fahan, bis fuw refuge. It was in 'Ala' 
al-Daula's service that be ended bis days in 428 (1037). 

Politics have always been closely incerwoven with theology 
in the patt,:m of the Islamic state; the fortunei of princes during 
Avicmn.a's lifetime were butfu:ets of the wider struggle between 
ortb.odoxy and schism. The caliphate of Baghdad was Sunni, 
and the days were long past when the liberal Ma'miin (d. 813), 
great patron of Greek learning, could nominate as bis successor 
a Shi'ite imam. Mutawakkil (d. 847), under the influence of ~ 
bis fundalnenlalist ukma, cncoungcd a reaction against all 
toreign influences in Islam. ~hi'ism, in retreat at the capi;al, 
took rduge with the semi-independent courts of the Samanids 
and the Buyids ; the Facimids, establishing themsclves in Cairo, 
socretly plotted the overthrow of the orthodox caliphs of I.slam 
and sent their lsmi'ili propq.gandists as fu afield as distant 
Ttansoxania. The mystical doctrine of the hereditary lmamate, 
die theory of that divine light which was transmitted through 
die Jineo.l dcsccndam:s of the Prophet-a notion itself closely 
~ to the old Per:si.an legend of the royal splendour-found 

, wclcom.e support in the fantastic speculations of the later Helleni- . , 
:. ' ; ~ philosophers. In the cdebrated Epistles of the Brethren of ,j 
t- 'Pllrlly, circulaced dnring the last quarter of the tenrh. century ~ 
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INTRODUCTION 5 
in order to win sympathy for ultra-Sluice political pretensions, 
a bold attempt was made to reconcile an allegoriud Islamic 
theology with Neo-pythagorcan, Gnostic and Hermetic notions 
which were the principal constituents of a characteristic oriental 
syncretism. 

Aviccnna seems almost ceruinly to have belonged to a Shiite 
family ; though this is not a decisive argument, all the names 
of his household known to us were popular in Shi'ite circles ; 
his father, according to the autobiography, became converted 
to Isrna'ilism. N~ II was a Shi'ite sympathiur, and we read 
with great interest of the magnificent Sanunid lib=r to which 
the youthful Aviccnna had access; this vast repository, later 
destroyed-no doubt by those Swuu ualots who did not sauple 
to whisper that the torch which 6.red the treasury of learning 
was lit by the philosopher himsdf, jcalous to keep to himself 
knowledge he had there imbibed-contained many manuscripts 
of Greek science not available elsewhere. Avicenna rejected 
with scorn the mumbled mysteries of Isma'ili propaganda, but 
made his own attempt to reconcile Islamic doctrine with Greek 
philosophy, uncontaminated by irrational" wisdom" accretions. 

The fame of Avicenna rests chiefly upon his two greatest 
books. The Qaniln, bis comprehensive treatise on medicine, 
translated into Latin in the twelfth cenrury, became the chief 
tcXtbook of medical studies in medic~ Europe and figured 
in university curricula for five hundred .years. His Shift, an 
encyclopaedia of Aristotelian philosophy and science with many 
original addenda, proved scarcely less in.Buential in the history 
of human thought. The present little volume does not pretend 
to estimate A viceru,a' s contribution to medicine and scieru:e, 
and is concemed with his philosophy only to a very limited 
extent ; its chief object is to isolate from the great mass of his 
writings some aspects of his theological speculation. 
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Even during his lifetime h. vicenna was suspected of infidelity 
to Islam ; after his death accusations of heresy, frccthought and 
ad'ieism were repeatedly leveUcd against him. The battle 
between free speculation and orthodox bdief was decisively 
won by his great compatriot Ghazali (d. nu), whose Tah.ifi,t 
al-falii.sifo (" Incoherence of the Philosophers") ended forever 
any possibility that Aviccnna's system might provide the pattern 
for' a broader Wamic theology. 

It is not possible within tho scope of this brief essay to discuss 
all thc points of dispute between Avicenna and the orthodox. 
Some of the charges brought against him were obviously Wltrue, 
so far at least as a non-Muslim may presume to judge. He 
ocrt2inly believed in One God ; he certainly accepted the 
doctrine of prophetic inspiration, and the authority of Muham­
m,.d as thc lawgiver of Islam; he both practised, and defended 
on theoretical grounds, the ritual woi:ship ancl religious obliga­
tions of his faith. But it cannot be denied that for him, as 
for the Greeks of old whose writings he knew so well, God's 
highest gift to man was not f>ith but reason. And on one most 
important point of doctrine he was unquestionably. gloriously 
heretical : he rejected untescrveclly the resurrection of the body, 
and with it the ~teral acceptanee of those passages in the Koran 
describing in graphic physical terms the pleasures of paradise 
and the tortures of the damned. For him, as for the Neo­
platonists, the supreme rewud of virtue, the purest felicity 
att:tiru.ble by man, was the intellectual apprehension of God. 
A thousand years have gone by since he tlirew down the 
chalkngc, and never in Warn · or Chriswnity has the paradox 
of a physical rcsurnection been more boldly or more forlornly 
exploded.. 

To read Avicenna on theology, as the attempt has been made 
co present him in the following pages, is to be aware o~swiding 
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in the presence of one of the profom\dcst and moot courageous 
thinkers in history. He was a Muslim, and the crown of his 
achievement as a speculative philosopher was to extend Aristote­
lian metaphysics, as intcxpreted by the Hellenistic commentators, 
so as to embrace the fundamental doctrines :uid practices of the 
religion he professed. His arguments required but little elabora­
tion to adapt them to an equally powerful defence of basic 
Christianity and Judaism. So fat as the present writer can sec, 
his case for a reasoned monotheism, for the immortality of the 
soul, and for the lofty beatitude of intellectual contemplation, 
is not unacceptable even to-day, a millennium after he was born. 
Surely his greatness needs no further advertisement. 
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AUTOBIOGRAPHY OF AVICBNNA 

MY father was a man of Balkh, and he moved from there to 
Buklura during the days of Nill) ibn Man.iiir ; in his reign 
he · was employed in the adminismtion, bcing governor of a 
village-<entre in the outlying district ofBukhar• calledK!wmai­
tlw,. Near by i< a village named Afihana, and there my father 
married my mother and took up his residence; I was also born 
there, and after me my brother. Later we moved to Bukhara, 
where I was put under teachers of the Koran and of letters . . 
By the time I ms ten I had mastered the Koran and a great 
deal of literature, so that I was marvelled at for my aptitude. 

Now my father was one of those who had responded to the 
Egyptian propagandist (who was an Jsmaili) ; he, and my 
brother too, had listened to what they had to say about the 
Spirit and the Intellect, after the fashion in which they preoch 
and understand the matter. They would therefore discuss these 
things together, while I listened and comprehended all that they 
said ; but my spirit would not assent to their argument. Pre­
sently they began to invite me to join the movement, rolling 
on their tongues talk about philosophy, geometry, Indian arith­
metic ; and my father sent me to a certain vcgetabk-scller who 
used ihe Indian arithmetic, so that I might learn it from hin1. 
Then there came to Bukhara a man called Abii 'Abd Allah. 
al-N:itili who cl2irncd to be a philosopher ; my father invited 
him to stay in our house, hoping that I would learn from him 
also. Before his advent I had already occupied myself with 
Muslim jurisprudence, attending lsmi'il the Ascetic ; so I was 
an excellent enquirer, having become familiar w:ith the 'methods. 

9 
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10 AVICBNNA ON THEOLOGY 

of postulation and the techniques of rebuttal according to the 
usages of cl,. canon lawyCf'S. I now commenced reading the 
Isagog,, (of Porphyry) w:ith al-Natili: when he mentioned to 
me the definition of genus as a term applied to a nwnber of things 
of diffe<ent species in answer to the question " What is it ? " 
I sec about verifying this dcfuution in a manner such as l1e had 
never heard. He ma.rvelled at me exceedingly, and warned my 
father that I should not engage in any other occupation but 
L:arning; whatever problem be stated to me, I showed a better 
mental conception of it than he. So I continued until I had read 
all thc scraigbtforward parts of Logic with him ; as for the 
subtler points, he had no acquaintance with them. 

Prom then onwatd I took to reading texts by myself; I 
studied the commentaries, until I had completely mastered the 
sqer,ce of Logic. Similarly with Euclid I read the first five 
or six figures w:ith him, and tliereafter undertook on my own 
account to solve the entire remainder of the book. Next I 
moved on to the Almagest {of Ptolemy) ; when I had finished 
die prolegomena and reached the geometrical figures, al-Natili 
told me to go on reading and to solve the problems by myself; 
I should mcrdy revise what I read with him, so that he might 
indico.tc to me what was right and what was wrong. The 
truth is that he did not rcally teach this book ; I began to solve 
the work, and many were the complicated figures of which he 
had no knowledge witil I presented them to him, and made 
him understand them. Then al-Natili took leave of me, setting 
out for Gurganj. 

I now occupied myself with mastering the various texts and 
commentaries on n.atur"1 science and metaphysics, until all the 
gates of knowledge w= open to me. Next I desired to study 
mcdicioe, and proceeded to read all the books that have been 
wriam on this subject. Medicine is not a difficult science, and 



AUTOBIOGRAPHY OP AVICBNNA II 

Wlturally I excelled in it in a very short time, so that qualified 
physicians beg:u, to read medicine with me. I also undertook 
to treat the sick, and methods of treatment derived from practical 
experience revealed themselves 10 me such as baffle description. 
At 1besame time I continued between whiles to study and dispute 
on law, being now sixteen years of age. 

The next eighteen months I devoted entirely to reading; 
I studied Logic once again, and all the parts of philosophy. 
During all this time I did not sleep one night through, nor 
devoted my attention to any other matter by day. I prepared 
a sec of files ; wicll each proof r examined, I set down the 
syllogistic premisses and put them in order in the files, then 
I examined what deductions might be drawn from thexn. I 
observed methodically the conditions of the premisses, and pr<>­
ceeded unt!-1 the truth of each particular problem was confirmed 
for me. Whenever I found myself perplexed by a problem, 
or could not find the middle term in any syllogism, r would 
repair to the mosque and pray, adoring the All-Creator, until 
my puzzle was resolved and my difficulty made easy. At night 
I would return home, set the lamp before me, and busy myself 
with reading and writing; whenever sleep overcame me or 
1 was conscious of some weakness, I turned aside to drink a 
glass of wine until my strength returned to me ; then I went 
back to my reading. If ever the least slumber overtook me, 
r would dream of the precise problem which r was considering 
as I fell asleep ; in that way many problems revealed themselves 
10 me while sleeping. So r continued until I had made myself 
master of all the sciences ; I now comprehended them to the 
limits of human possibility. All that r learned during that time 
is .exactly as I know it now ; I hove added nothing more to 
my knowledge to this day. 

I was now a master of Logic, ru1tural sciences and mathe­
B 
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m2tics. I therefore returned to metaphysics ; I read the Meta­
phyJit,, (of Aristotle), but did not widcrsund its contents and 
was baflled by the author's intention; I read it over forry times, 
unril I had the tcXt by heart. Even rhcn I did not understand 
it or what the author meant, and I despaired within myself, 
saying, " This is a book which there is no way of widcrstand­
ing." . But one day at noon I chane<:d to be in rhe boo.ksdk:rs' 
quarter, and a broh:r was there wirh a volume· in his hand 
which he was calling for sale. He offered it to me, but I returned 
.it to him impatiently, belirnng that there was no use in this 

· particular science. However he said to me, "Buy this book 
from me : it is cheap, and I will sell it to you for four dirhams. 
'I1ie owner is in need of the money." So I bought it, and 
found that it was a book by Abu Na;r al-Fariibi On tk Objects 
of tk Me14pltysic4. I returned home and hastened to read it ; 
and at once thc objects of that book became clear to me, for 
I had it all by heut. I rejoiced at this, and upon the next day 
distributcd much in alms to the poor in gratitude to Almighty 
God. 

Now the Sultan of Bukhara at chat time was Nii.l;l ibn ~iir, 
and it happened that he fell sick of a malady which baflled all 
the physicians. My name was famous among them because 
of the breadth of my reading ; they therefore mentioned me 
in his presence, and begged him to summon me. I attended 
the tid:...:oom, and collaborated wirh them in treating the royal 
patient. So I came to be enrolled in his scrvie<:. One day I 

'.• asked his leave to enter their library, to examine rhe contcncs 
o m4 =d the boob on medicine ; he granted my request, and 
i l cni=:d a mansion with many chambers, each chamber having 
,;;,; cLcsts of boob piled one upoo another. In one apuunent wcre 
~ -~ on language and poetry, in another law, and so on; each r:.. ~ W:1$ set~dc for boob on a single science. I glanced . . .. ,.,,i<f:t, 
f•' ' .. 
~ ~ 

~}l<~~_;..:._ .. ' ~;... .:r;.,.;.,. 
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through the catalogue of the works of the ancient Greeks, and 
asked for those which I required ; and I saw books whose very 
namos are as yet unknown to many-works which I had never 
seen before and have not seen since. I read these books, taking 
notes of their contents ; I came to realize the place each man 
occupied in his particular science. 

So by the time I reached my eighteenth year I had exhausted 
all these sciences. My memory for learning was at that period 
of my life better than it is now, but to-day I am more mature; 
apart from this my knowkdge is exactly the same, nothing 
further having been added to my store since then. 

There lived near me in those days a man called Abu 'I-J;bsan 
the Prosodist ; he requested me to compose a comprehensive 
work on this science, and I wrote for him the Majmi/' f' Com­
pendium") which I named after him, including in it all the 
branches of knowledge except mathematics. At that time I 
was twenty-one. Another man lived in my neighbourhood 
called Abii Bakr al-Barqi, a Khwarizmian by birth ; he was 
a lawyer at heart, his interests being focused on jurisprudence, 
exegesis and asceticism, to which subjects he was extremely 
inclined. He asked me to comment on his books, and I wrote 
for him al-Iµfil wa'l-mal;ful (" '!he Import and the Substance") 
in about twenty volumes, as well as a work 011 ethics c:alled 
al-Birr wa' 1-ithm (" Good Works and Sin") ; these two books 
are only to be foW1d in his libr>ry, and are Wlknown to anyone 
else, so that they have never been copied. 

Then my father died, and my circumstances changed. I 
accepted a post in the Sultan's employment, and was obliged 
to move from Bukhara to Gurganj, where Abu '1-1;.lusain 
al-Sahli was a minister, being a man devoted to these sciences. 
I was introduced to the Amir, 'Ali ibn al-Ma'miiu, being at 
that time dressed in the garb of lawyers, with scarf and chin'-
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wrap ; they fixed a hindsome salary for me, amply sufficient 
for the like of me. Then I was constrained to move to Nasi, 
and from there to Baward, and thence successively to Tns, 
Shaqqan, Sanunqan, Jajarm the frontier-post of Khurasan, and 
Jurjan. My entire purpose was to come to the Amir Qabus ; 
but it happened meanwhile that Qabus was taken and imprisoned 
in a fortress, where he died. 

Mt.er this I went to Dihistan, where I fell very ill. I returned 
to Jurjan, and tl1cre nude friends with Abii 'Ubaid al-Jiizjani. 



BIOGRAPHY OF AVICEN N A 

By Abii 'Ubaid al-Jiizjani 

(In co11tin,u,/ion of the " A11tobiography ") 

FROM this point I mention those episodes of the Master's life 
of which I was myself a witness during my association with 
him, up to the time of his death. 

There was at Jurjan a man called Abii Mu\mnmad .J-Shirii2i, 
, who loved these sciences ; he had bought for the Master a 

house near where he lived, and lodged him there. I med to 
visit him every day, reading the Almag,st and listening to him 
lecturing on Logic ; he dictated to me al-Mukh!Ofar al-ousa/ 
(" The Middle Summ.ry ") on that subject. Pot Abu Mub•m­
mad al-Shirii2i he composed al-Mabda' ,va'l-ma'iid (" The Origin 
and the Return") and al-Arfad al-kulliya (' The General 
Observations "). He wrote many books there, such as the 
first part of al-Qanun (" The Canon"), the Mukhta,ar al-Maji5? 
(" Summary of Almagest") and many essays. Then he com­
posed in the Jebel country the rest of his books. 

After this the Master removed to Raiy, where he joined the 
service of al-Saiyida and her son Majd al-Daub ; they knew 
of him because of the many letters he brought with him contain­
ing appreciations of his worth. At that time Majd .J-D>.U!a 
was overcome by melancholy, and the Master applied himself 
to treating him. At Raiy he composed the Kitab al- Ma'iid 
(" Book of the Rerurn "), staying there until Shams al-Daula 
attacked the city following the slaying of Hila! ibn Badr ibn 
I;fasanawaih and the rout of the Baghdad army. Th=fter 

IS 
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circllm$tanCCS conspired to oblige him to leave Raiy for Qazwin, 
and from Qazwin he proceeded to Hamadhan, where he entered 
the service of Kadhbaniiya in order to investigate her finances. 
Shams al-Daula then became acquainted with hiIDs, and sum­
moned him to his court because of an attack of colic which 
had a.f!licted him ; he treated him, until God cured him of the 
sickness, and he departed from his palace loaded with many 
costly robes. So he returned home, having passed forty days 
and nights at the palace and become one of the Amir's intimates. 

Now it came to pass that the Amir went up to Qarmisin, to 
malce war on 'Anaz, the Master accompanying him ; but he 
w:is routed, and rcturncd to Hanudhan. They then asked him 
to take the office of vizier, and he accepted ; but the army 
conspired against him, fearing for themselves 011 his account ; 
they surrounded his house, h:tled him off to prison, pillaged !us 
belongings, and took ill tliathe poocsscd. They even demanded 
of the Amir that he should put him to death, but this he refused, 
though he was agreeable to banishing him frol\l the State, being 
anxious to ooncili•tc them. The Master concc:tled himself for 
forty days in the house of Abu Sa'd ibn Dakhdiik; at the end 
of which time Shams al-Daula was again attacked by colic, 
and sent for him. . He came to court, and the Amir apologized 
to him profoundly ; so the Master applied himself to treating 
him. & a result he continued in honour and high consideration 
ar court, and w,s appointed vizier a se<:ond time. 

1'.bm it was that I asked him to write a commentary on the 
works of .Aristotle ; but he remarked that he had not the leisllfe 

,. 'It that time, adding, "If you will be satisfied for me to compose 
,, a book. setting forth the parts of those sciences which I believe 
t • , to . be sound, not disputing, therein with any opponents nor 
r~:,. ~ ro reply ro their argumc,us. I will gladfy do so." iS· ~!>Iler Iaa::cpted, aniihe.began work on the physicalsea:ions 

·1· . 
kt.~, . . 
m:~··•.!. 
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of the Kiti1b al-Shifii' (" Book of the Remedy"). He had 
already composed the first book of the QanDn ; and every night 
students gathCied in his house, and by turns I would read the 
Shifa' and another the Qaniin. When we had finished the 
allotted portion the various musicians would enter ; vessels 
were brought out for a drinking party ; and so we occupied 
owcsclves. The studying was done by night b«ause during the 
day his attendanct upon the Amir left him no spare time. 

We continued aftCI this fashion for some while. Then the 
Amir set out for Tarm, to fight the prince of that place. Up0n 
this expedition the colic again visited the Amir near Tarm ; the 
attaek was severe, and was aggravated by complications brought 
on by his irregular habits and his disi.nclwtion to follow the 
Master's advice. The army feared he would die, and at once 
returned towards Harnadhan carrying him in a er2dle, but he 
died on the way. Shams al-Daula's son was thCieupon sworn 
in as Amir. and the army now requested that the Master should 
be appointed vizier, but this he declined ; he corresponded in 
secret with 'Ala' al-Daula, sec.king to come to his court and join 
his service. Meanwhile he remained in hiding in the house of 
Abii Ghalib the Druggist. I requested him ro complete the 
Shifa', and he summoned Abii Ghalib and asked for paper and 
ink ; these being brought, the Master wrote in about twenty 
parts (each having eight folios) in his own hand the main topics 
to be discussed ; in two days he had drafted all tltc topics, 
without having any book at hand or source to consult, aooom­
plishing the work entirely from memory. Then he placed these 
parts before him, took paper, and began to examine each topic 
and write his comments on it. Each day he wrote fifty leaves, 
until he had completed the narural sciences and metaphysics 
save for the books of zoology and botany. He com.meneed 
work on the logic, and wrote one part of this ; but then Taj 
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al-Mullc suspected !um of corresponding with 'Ala' al-D•ula, 
and disapproving of this instituted a search for him. The 
Master's wherrabouts were betrayed by an enemy, and he was 
committed to a fortress called Fardjan, where he remained for 
four months. , 

Then 'Ala' al-Daula attuud and captured Hamaclhan ; Taj 
al-Mullc was routed, and passed into the very same fortress. 
pres,ndy 'Ala' al-Oaula withdrew from Hamadhan; Taj 
al-Mullc and the son of Shams >1-Daula retumed, carrying with 
them the Master, who took up his lodging in the house of 
>1-'Ala-ovi and busied himself with composing the logic of the 
Shifi. While imprisoned in the fortress he had written the 
KU,;], al-Hiday• (" Book of Guidance "), the Risa/a Jfaiy ibn 
Y<f¥.<ln (" Treatise of Living the Son of Wakeful") and the 
KiJ$b al-QiI/anj (" .Book of Colic ") : as for al-Adwiyat al--qalbiya 
(' The Cardi>c Remedies"), this he composed when he first 
came to Hamadhan. 

So some time elapsed, and Taj al-Mullc was all the while 
encouraging him with handsome promises. Then it seemed 
good to the Master to betake himself to Isfahan ; he went forth 
in disguise, =omparued by myself, his brother and two slaves, 
in the habit of Sufis, and so we r=:hed Tabaran at the gate of 
!s&han, having suJfered great hardslups on the way. Friends 
of the Master, and courtiers of 'Ala' al-Dau.la came out to 
welcome him ; robes were brought, and fine equipages, and he 
was lodged in a quarter called Gun-Gunbadh at the house of 
'Abd Allah b. filbii ; his apartment was furnished and carpeted 
in the most ample manner. At court he was xeccived with the 
respect and consideration which he so richly merited ; and 
• Alii' al--Oaula appointed every Friday night a meeting for learned 
diacussion before him, tx> be =ded by all the scholars according 
10 their various degrees, the Master Abu • Ali arnong them ; 
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in these gatherings he proved himself quite supreme and 
unrivalled in every branch of ICID1ing. 

At Isfahan he set about completing the Sl,ifa' ; he finished 
the logic and the Almagest, •nd had already epitomiu:d Euclid, 
the arithmetic and the music. In each book of the mathematical 
section he iJ1troduced supplementary materials as he thought to 
be necessary ; in the Almagest he brought up ten new figures 
on various points of speculation, and in the astronomical section 
at the end of that work he added things which had never been 
discovered before. In the same way he introduced some new 
examples into Euclid, enlarged the arithmetic with a number 
of e,:cellent refinements, and discussed problems on music which 
the ancient Greeks had wholly neglected. So he finished the 
Shif'a', all but the botany and zoology which he composed in 
the year when 'Ala' al-Daula marched to Sabur-Khwast; these 
parts he wrote en route, as well as the Kitiib al-Najat (" Book of 
Deliverance"). 

The Master had now become one of the intimate courtiers 
of 'Ala' al-Daula. When the latter determined to attack 
Hamadhan, the Master accompanied him ; and one night a 
discussion took place in the Amir's presence con=i.ng the 
imperfections that occur in the astronomical tables w:ording 
to the observations of the ancients. The Amir commanded the 
~ter to undertake observations of the stars, supplying him 
with all the funds he might requite ; so he began this new work, 
deputing me to select the instrwncnts and e!lgage the skilled 
assistants needed. So many old problems were elucidated, it 
being found that the imperfections in the former observations 
were due to their being conducted in the course of many journeys, 
with all the impediments resultiJ1g therefrom. 

At Isfahan the Master also wrote the 'Alai (an encyclopaedia 
named after 'Ala' al-Daula). Now one of the remarbble things 
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about the Master was, that during the twenty-five years I accom­
panied and served him I never saw him take a new book and 
read it right through ; he looked •lwa}'$ for the difficult passages 
arid complicated problems and examined what the author had 
said on these, so as to discover what his degree of learning and 
lcvd of understanding might be. 

One day the Master was seated before the Amir, and Abii 
Mantiir al-Jabban was also present. A philological problem 
came up for discussion ; the Master gave his views as they 
occurred to him, whereupon Abii ~iir turned to him and 
i:cmadccd, " You are a philosopher and a ,vise man ; but you 
have =er studied philology to such an extent that we should 
be pleased to hear you discourse on the subject." The Master 
was stung by this rebuke, and devoted the next three years to 
studying books on philology; he even sent for the Talulhib 
al-luglui of Abii Ma,u.iir al-Azhari from Khurasan. So he 
achieved a knowledge of philology but rarely attained. He 
composed three odes full of rare expressions, as well as three 

• k:ttcrs---One in the style of Ibn al-'Amid, one after the fashion 
of al~~b. and the third imitating al~iibi ; then he ordered 
t:bcsc ro be bound, and the binding to be rubbed. So he sug­
gested to the Amir th:tt he should show this volume to Abu 
Man!iir al-Jabbiin, remarking that " we found this volume in 
the desert while hunting, and you must look it through and.tell 
us wh>t it cowalns ··. Abil M~iir examined the book, and 

· was baffied by many passages occurring in it. The Master 
snggcstcd to him that " all you arc ignorant of in this book you 

;; Cllll und 111C11cioned in such-and-such a context in the works on 
{ philology ", iwrung books wdl -known in that science ; for 
~ ~ . he had memorized these phrases from them. Abii ~iir 
·~''\ -~ ~y c:oajecrurcdas ~ the words ~hich ~ Master innod~d, 
.•-V. ~ any teal.~ as ,tn their meanmg ; then her~ ~;; ~•· ..,..,, ~ --. 

--.I:'= '· 
'·... . =·· : . . 
~:i:'L"",: ·~,, 
"-'~-.;,; ,. ; · ::IP,,./ i,,,c ~ t·· _31~·-~·:. ,, 
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that the letters had really bccu composed by the Master, and 
that he had bccu iuduccd to do so by the affiont he had offered 
him that day ; he therefore cxm.ctcd himself from the situation 
by apologizing to the Master. The latter then composed a 
work on philology which he entitled Lisiin al-'Arab (" The 
Arab Language"}, the like of which was never composed ; 
he did not transcribe it into a fair copy, so tlm at his ~ it 
was still in the rough draft and 110 man could discover a way 
to put it in order. 

The Master had many renw:kable experiences in the course 
of the various treatments he undertook, and he resolved to 
record them iu the Qi!nun ; he had actually annotated these on 
some quires, but they were lost before the Qiiniin was completed. 
AtJurjan he had composedal-Mukhu,;aral-<1.fghar (" The Smaller 
Epitome ") on Logic, and it is tlus that he afcerwards placed 
at the beginning of the Najiil. A copy of tlus came to Shiraz, 
where it was cxamiued by a group of scholars ; they cook 
objection to a number of points, and wrote their observations 
upon a separate quire. The Cadi of Shiraz was one of their 
persuasion, and he forwarded the qwre to Abu '1-:Qasim al­
Kirmini, the friend of Ibrahim ibn Baba al-Dailami, who had 
much to do with esoteric matters ; the Cadi enclosed a letter· 
of his own to Abu '1-Qasun, and delivered the two docummts 
into·the hands of a post-messenger, with the request that he 
should prcs,,nt the quire to the Master and elicit from him his 
answers. Abu '1-Qasim came to the Master when the sun was 
yellowing upon a summer's day ; he showed him the leax:r 
and the quire ; the Master read the former and returned it to 
Abu '1-Qasim, while the latter he kept before him, examining 
it while a general conversation was iu progress. Then Abu 
'.J,.Qasim went out ; and the Master commanded me to bring 
·fair parchn;i.cot and cut some quires. I sewed up five quires for 
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him, each of ten folios of a generous format. We prayed the 
evening wayer ; candles were brought, and the Master ordered 
drinks to be laid out. He made me and bis brother sit with 
him and drink, while he commenced to answer the questions 
that had been propounded to him. So he continued writing and 
drinking until half the night was gone, when I and his brother 
were overcome by sleep ; he therefore bade us depart. In the 
morning a knock came at the door, and there was the Master's 
messenger summoning me. I found him at his prayers, and 
before him the five quires completed. "Take them," he said, 
"and go with them to Abu 'l-Qasim al-Kirmani ; tell him I 
made haste to reply, so that the post-messenger might not be 
dehyed." When I brought the communication to him he was 
most astonished ; he dispatched the messenger, ~nd informed 
bis friends of the circumstances of the matter. The story 
became quite 211 historic occasion. 

WJ,jJe engaged upon bis astronomical observations the Master 
invented instruments the like of which had never been seen 
before ; he also composed a treatise on the subject. I remained 
eight years engaged upon this work, my object being to verify 
the observations which Ptolemy reponecl, on his own account, 
and in fact some part of these were confirmed for me. The 
~ also composed the Kitiib al-In.iaf (" Book of Rectifica­
tion"), but on the day when Sultan Mas'iid came to lsfalun 
his army plundered the Master's luggage; this book was part 
of it, and was never seen again. 

Tu Master was powerful in all his faculties, and he was 
especially strong sexmlly ; this indeed was a prevailing passion 
with him. and he indulged it to such an extent that his 
constitution was alfected ; yet he relied upon bis powerful 
,constitution to pull him through. Ac lase in the year when 
'.Ali' al-Daula fought rash Pmash at the gates of al-Karkh. 

,, 
. ' 
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the Master was attacked by the colic ; because of his eagerness 
to cure himself-being afraid the Amir might suffer defeat, in 
which case his sickness would not allow him to travel back­
he injectedh.imsclf eight times in a single day, so that his intestines 
were ukerated and the abrasion showed on him. Yet he must 
needs accompany 'Ala' al-Daula; so they made haste towards 
Idhaj, where the epilepsy which sometimes follows colic mani­
fested itself. Despite this he continued to treat himself, taking 
injections for the abrasion and the rest of the colic. One day 
he ordered the mixing of two "'1ngs of celery-seed in the in­
jection, desiring to break the wind of the colic ; one of the 
physicians attending him put in five Jirhams of celery seed­
I know not whether purposely or in error, for I was not with 
him-and the sharpness of we celery aggravated the abrasion. 
He also took mithradat1m1 for the epilepsy ; but one of his sl>ves 
went and threw in a great quantity of opium, and he consumed 
the mixture ; this being hr.c"'nse they h~d robbed him of 
much money from his treasury, and they desired to do away 
with him so that they might escape the perulty of their 
actions. 

In this state the Master was brought to Isfahan, where he 
continued to look after himself, tl1ough he was now so we"1< that 
he could no longer stand ; nevertheless he went on treating 
himself, until he was able to walk. He once more attended the 
court of'Ala' al-Daula; however, he was incautious and indulged 
his sexual appetite too far, so that he was never wholly cured, 
suffering repeated relapses. Then 'Ala' al-Daula marched to­
wards Hanudhan, ·and the Master went with him ; the same 
malady revisited him upon the way, and when he finally reached 
Hamadh~ he kriew that his strength was exhausted and no 
longer adequate to repel the disease. He therefore gave up 
treating himself, and took to saying, " The manager who used 
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to mmagc me is incapable of m=ging me any more ; so it is 
no use trying to cure my sickness." . 

So he continued some days, and was then transported to the 
Presence of his Lord. He was buried at Hamadhan, being 
58 yeus old ; his death occurred in the year .µ8 . 

, /ii-\ 



ON THE NATURE OF GOD 

That there Is a Necessary Being 

WHATEVER has being must either have a reason for its being, 
or have no reason for it. If it has a reason, then it is contingent, 
equally before it comes into being (if we m:tke this mental 
hypothesis) and when it is in the state of being-for in the 
ease of a thing whose being is contingent the mere fact of ics 
entering upon being does not remove from it the contingent 
nature of its being. If on the other hand it has no reason for 
its being in any way whatsoever, then it is necessary in its 
being. This rule having been confirmed, I shall now proceed 
to prove that there is in being a being which has no reason for 
its being. 

Such a being is either contingent or necessary. If it is neo,,­
sary, then the point we sought to prove is established. If on 
the other hand it is contingent, that which is contingent cannot 
enter upon being except for some reason which sways the 
scales in favour of its being and against its not-being. If the 
reason is also contingent, there is then a chain of contingents 
linked one to the other, and there is no being at all ; for this 
being which is the subject of our hypothesis cannot enter into 
beillg so" long as it is not preceded by an infinite succession 
of beings, which is absurd. Therefore contingent beings end 
in a Necessary Being. 

Of tk Unidty of G<>d 
It is not p<>SSible in any way th•t the Nec=ary .Being should 

· be two. Demonstration : Let us suppose that there is another 
•s 
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ncccssary being : one must be distinguisluble from the other, 
so that the terms "this "and" that" may be used with reference 
to them. This distinction must be either essential or accidental. 
If the distinction between them is acciden~..J. this occidental 
element cannot but be present in each of them, or in one and 
not the other. If each of diem has an accidental element by 
which it is distinguished from the other, both of them must be 
caused; for an accident is what is adjoined to a thing afu:r its 
essence is realized.. If the accidental element is regarded as 
adhering to its being, aod is present in one of the two and not 
in the other, then the one which has no accidental clement is 
a necessary being and the other is not a necessary being. If, 
however, the distinction is essential, the clement of csscntiality 
is that whereby the essence as such subsists ; and if this clement 
of csscntialiry is different in eoch and the two arc distinguishable 
by virtue of it, then each of the two must be a compound; 
md compounds arc caused ; so that neither of them will be a 
necessary being. If the element of esscntialiry belongs to one 
only, md the other is one in every respect and there is no com­
pounding of any kind in it, then the one which has no eleme11t 
of esscntialiry is a necessary being, and the other is not a necessary 
being. Since it is thus established that the Necessary Being 
cm.not be two, but i" All Truth, then by virtue of His :Esscuwl 
Reality, in respect of which He is a Trucl,, He is United and 
One, and no other shares with Him in that Unity : however 
the All-Truth •trains existence, it is through Himself. 

Tlu,1 G«I Is Without Caust 

A ru:ccssary being has no cause whats0ever. Causes arc of 
four kinds : clue from which a thing has being, or the active 
cause ; that on account of which a thing has being, or the fuul 
ao.d completi-.e cause ; clut in which a thing has being, or th~ 
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material cause ; and that through which a d1ing has being, or 
the formal cause. 

The justificarion for limiting causes to these four varieties is 
that the reason for a thing is either internal in its subsistence, or 
a pm of its being, or external to it. If it is internal, then it is 
eithet that part in which the thing is, potentially and not actually, 
that is to say its matter ; or it is that part in which the thing 
becomes actwilly, that is to say its form. If it is external, then 
it can only be cithet that from which the thing has being, tlut 
is to say the agent, or that on account of which the thing has 
being, that is to say its purpose and end. 

Since it is established that these are the roots and principles 
of this rnattet, let us rest on them and clarify che problems which 
are constructed upon them. 

Demonstration tnat He !us no active cause : This is self­
evident : for if He had any reason for being, this would be 
adventitious and that would be a necessary being. Since it is 
established that He has no active cause, it follows on this line of 
reasoning that His Quiddity is nor other than His Identity, that 
is to say, other dun His Being; neither will He be a subsistence 
or an accident. There cannot be cwo, each of which derives its 
being from the other ; nor can He be a necessary being in one 
respect, and a contingent being in another respect. 

Proof that His Quiddity is not other than His Identity, but 
rather that His Being is unified in His Reality : If His Being 
were not the same as His Reality, then His Being would be other 
than His Reality. Every accident is caused, and every dung 
caused requires a reason. Now this reason is either external 
to His Quiddity, or is itself His Quiddity: ifit is exr.crnal, then. 
He is not a necessary being, and is not exempt from an active 
c:uise ; while if the reason is itself the Quiddity, then the reason 
must nc=sarily be itself a complete being in order that the 

. C 
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being of another may result from it. Quiddity before being 
has no being; and if it had being before this, it would not require 
a second being. The question therefore returns to the problem 
-of being. If the !Icing of the Quiddity is accidental, whence 
did this lleing supervCJ1e and adhere ? It is therefore established 
that the Identity of the Necessary !Icing is His Quiddiry, and 
that He has no active cause ; the necessary nature of His Being 
is like the quiddity of all other things. From this it is evident 
that the Necessary Being does not resemble any other thing 
in any respect whatsoever ; for with all other things their being 
is other than their quiddity. 

Proof that He is not an accident : An accident is a being in a 
locus. The locus is precedent to it, and its being is not possible 
without the locus. But we have stated that a being which is 
necessary has no reason for its being. 

Proof that there cannot be two necessary beings, each deriving 
its being from the other : Each of them, in as much as it derives 
its being from the other, would be subsequent to the other, 
while at the same time by virtue of supplying being to the 
othet, each would be precedent to the other : but one and the 
same thing cannot be both precedent and subsequent in relation 
oo its being. Moreover, if we assume for the sake of argwnenc 
that the other ls non...:xlstent : would the fim then be a necessary 
being, or not ? If it were a necessary being, it would have no 
connexion with the other : if it were not a necessary being, it 
would be a contingent being and would require another neces-
sary being. Since the Necessary Being is One, and does .not 
&rive Its being from any one, it follows that He is a Necessary 
Being in c:veey respect ; while anything else derives its being 

·, •from anothtt. 
, "- , :·~,;.Proof that He cannot be a Necessary Being in one fcspea 
T · .imd .:.contingent being in another respect: Such a being; in 
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as much as it is a contingent being, would be connected in being 
with something else, and so it has a reason ; but in as much 
as it is a necessary being, it would have . no connexions with 
anything else. In that case it would both have being and not 
have being ; and that is absurd. 

Demonstration that He has no material and receptive cause : 
The receptive cause is the cause for the provision of the pbce 
in which a thing is received; that is to say, the place prepared 
for the reception of being, or the perfection of being. Now 
the Necessary Being is a perfection in pure actuality, and is not 
impaired by any deficiency ; every perfection belongs to Him, 
derives from Him, and is preceded by His Essence, while every 
deficiency, even if it be metaphorical, is negated to Him, All 
perfection and all beauty arc of His Being ; indeed, these are 
the vestiges of the perfection of His Being ; how then should 
He derive perfection from any other ? Since it is thus established . 
that He has no receptive cause, it follows that He docs not 
possess anything potentially, and that He has no attribute yet 
to be awaited ; on the contrary, His Perfection has been realized 
in actnality; and He has no material cause. We say" realiud 
in actuality", using this as a common term of expression, mean­
ing that every perfection belonging to any other is non-existent 
and yet to be awaited, whereas all perfection belonging to Him 
has being and is present. His Perfect Essence, preceding all 
relations, is One. From this it is manifest that His Attributes 
are not an augmentation of His Essence ; for if they were an 
augmentation of His Essence, tl1e Attributes would be potential 
with reference to the Essence and the Essence would be the 
reason for the Attributes. In that case the Attributes would be 
subsequent to a precedent, so that they would be in one respect 
active and in another receptive; · their being active would.be 

, ,· other than the aspect of their being receptive; and in oon-
1 ' ' , . 
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sequence they would possess two mutually exclusive aspects. 
Now this is impossible in the c:ue of anything whatsoever ; 
when a body is in motion, the motivation is from one quarter 
and the movement from another. 

!fit were to be stated that His Attributes are not an augmenta­
tion of His Essence, but th>.t they entered into the constitution 
of the Essence, and that the Essence cannot be conceived of as 
existing without these Attributes, then the Essence would be 
compound, and the Oneness would be destroyed. It is also 
evident, as a result of denying the existence of a receptive cause, 
th>.t it is impossible for Him to change ; for the meaning of 
change is the passing away of one attribute and the establishment 
of another ; and if He were susceptible to change, He would 
pcssess potentially an clement of passing-away and an element 
of establishment; and that is absurd. It is clear from this that 
He has no opposite and no contrary ; for opposites arc essences 
which succeed each other in the occupation of a single locus, 
there being between them the extreme of contrariety. But He 
is not receptive to accidents, much less to opposites. And if 
the term " opposite " is used to denote one who disputes with 
Him in His Rulership, it is clear too on this count that He has 
no opposite. It is further clear that it is impossible for Him 
not to be : for since it is established th>.t His Being is necessary. 
it follows that it is impossible for Him not to be ; because 
everything which exists potentially cannot exist actually, other­
wise it would have two aspects. Anything which is receptive 
to a thing does not cease to be receptive when reception has 
actually taken place ; if this were not so, it would result in the 
r=onl of both being and not-being, and that is untenable. 
This rule applies to every essence and every unified reality, such 
as angels and human spirits ; they-are not susceptible to not­
being ar all, since they are free from corporeal odjunccions. 

j 
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Demonstration that He has no formal cau.se: A formal, 
corpore:,l cause only exists and is confirmed when a thing is 
possessed of matter : the matter has a share in the being of the 
form, in the same way that the form J»s a part in the dispo>ition 
of the matter in being in actuality ; such a thing is therefore 
caused. It is further evident as a result of denying this cau.se 
to Him, that He is also to be denied :,II corporeal attributes, 
such as time, space, direction, and being in one pi= to the 
exclusion of all other ; in short, whatever is possible in relation 
to corporeal things is impossible in relation to Him. 

Proof that He has no fuul cause : The final cause is that 
on account of which a thing has being ; and the First Truch 
has not being for the sake of anythi11g. rather docs everything 
exist on account of the perfection of His Essence, being con­
sequent 10 His Being and derived from His Jleing. Moreover 
the fuul cause, even if it be posterior i11 respect of being to all 
other causes. yet it is mentally prior to them all. It is the fuuJ 
cause wruch makes the active cau.se become a cau.se in actuality, 
that is co say in respect of its being a final cau.se. 

Since it is established that He 'is exalted above this last kind 
of cause too, ic is dear that there is no cause to His Attributes. 
It is also evident that He is Pure Jlenevolence and True 
Perfection ; the meaning of His Self-Sufficiency likewise 
becomes manifest, namely that he approves of nothing and dis­
approves of nothing. For if He approved of anything, that 
thing would come into being and would continue to be ; while 
if He disapproved of anything, that thing would be converted 
into not-being and would be annulled. The very divergency 
of these beings proves the nullity of such a pcoposirion ; for 
a thing wruch is one in every respect cannot approve of a thing 
and of its opposite. It is ilio not necessary for Him to observe 
the rule of greater expediency or of expediency, as eert2in 



AVICENNA ON THEOLOGY 

Qualitaria.ns have idly pretended; for if His acts of expediency 
were obligatory to Him, He would not merit gmitude and 
pr.usc for such acts, since He would merely be fulfilling that 
which it is His obligation to perform, and He would be to all 
intents and purposes as one paying a debt ; He would therefore 
deserve nothing at all for such benevolence. In fact His acts 
procccd on the contrary from Him and for Him, as we shall 
demonsttate later. 

His Attributes as I,uerpreted A«o~Jing to tk Foregoing Principles 

Since it is establinied that God is a Necessary Being, that He 
is One in every respect, that He is exalted above all causes, and 
that He has no reason of any kind for His Being ; since it is 
further established that His Attributes do not augment His 
Essence, and that He is qualliied by the Atttibutes of Praise and 
Perfection ; it follows necessarily that we must state that He 
is Knowing, Living, Willing, Omnipotent, Speaking, Seeing, 
Heacing, and Possessed of all the other Loveliest Attributes. 
It is also necessary to recognize that His Attributes are to be 
classified as negative, ~itive, and a compound of the two : since 
His Attributes are of this order, it follows that their multiplicity 
does not destroy His Unity or conttadict the necessary nature 
of His Being. Pre-eternity for instance is essentially the negation 
of not-being in the first place, and the denial of causality and 
of primality in the second place ; similarly the term One means 
that He is indivisible in every respect, both verbally and actually. 
Whtn it is seated that He is a Necessary Being, this means that 
He is a Being without a cause, and that He is the Cause of other 
than Himself : this is a combination of the negative and the 
,P0$1tive. Examples of the positive Attributes arc His being 

(~ : · Cceator, Originator, Shaper, and the entire Attributes of Action. 
; , i.J. for the collli"'und of both, this kind is illustrated by 'His , 

( . 
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being Willing and Omnipotent, for these Attributes are a 
compound of Knowledge with the addition of Creativen.ss. 

God's K.w1vledge 

God has knowledge of His Essence : His Knowledge, His 
Being Known and His Knowing arc one and the same thing. 
He knows other than Himself, and ill objects of knowledge. 
He knows ill things by virtue of one knowledge, and in a 
single manner. His Knowledge does not change according to 
whtther the thing known bas being or not-being. 

Proof that God has knowledge of His Essence: We have 
stated that God is One, and that He is c."<.a!ted above all causes. 
The meaning· of knowledge is the supervention of an idea 
divested of all corporeal coverings. Since it is establi.shed that 
He is One, and that He is divested of body, and His Attributes 
also ; and as this idea as just described supervenes upon Him ; 
and since whoever has an abstract idea supervening upon him 
is possessed of knowledge, and it is immaterutl whether it is 
his essence or other than himself; and as further His Essence 
is not absent from Himself; it follows from all this th.at He 
knows Himself. 

Proof that He is Knowledge, Knowing and Known : Know­
ledge is another term for an abstract idea. Since this idea is 
abstract, it follows that He is Knowledge ; since this absttaet 
idea belongs to Hi~ is present with Him, and is not veiled 
from Him, it follows that He is Knowing ; and since this 
abstract idea does not supervene save through Him, it follows 
th.at He is Known. The terms employed in each case arc 
different ; otherwise it might be said that Knowledge, Knowing 
and Known are, in relation to His Essence, one. Take your own 
experience as a parallel. If you know yourself, the objea of 

, your knowledge is_ either yourself or something else ; if the 
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object of your knowledge is something other than yourself, 
then you do not know yourself. But if the object of your 
knowledge is younclf, then both the one knowing and the 
thing known arc your self. If the image of your self is impressed 
up0n your self, then it is your self which is the knowledge. 
Now if you look back up011 younclf reflectively, you will not 
find any impression of the idea and quiddity of your self in 
your>clf a second time, so as to give rise within you to a sense 
that your self is more than one. Therefore since it is established 
that He has intelligence of His Essence, and since His Intclligcnce 
is His Essence and does not augment His Essence, it follows 
that He is Knowing, Knowledge and Known without any 
multiplicity attaching to Him through these Attributes ; and 
there is no difference between " one who has knowledge" and 
" one who has intelligence ", since both are terms for describing 
the negation of matter absolutely. · 

Proof that He has knowledge of other than Himself : Who­
ever knows himself, if thereafter he· does not know other than 
hi.xnsdf this is due to some impediment. If the impediment is 
esscntul, this implies necessarily that he docs not know him.self 
either ; while if the impediment is of an external nature, that 
which is eXtcnul can be removed. Therefore it is possiblc­
nay, n=ry-that He should have knowledge of other than 
Himself, a, you shall learn from <his eh.,pccr. 

Proof that He has knowledge of all objects of knowledge : 
Since it is established that He is a Necessary Beipg, that He is 
One, and that the universe is brought into being from Him 
and has resulted out of His Being ; si1\CC it is established further 
that He has knowledge of His Own Essence, His Knowledge 
of His Esscncc being what it is, namely that He is the Origin 
of all realities and of all things that have being ; it follows 
diat nothing in heaven or earth is remote from His Knowledge 
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--<)n the contrary, all that comes into being docs so by reason 
of Him : He is the causer of aU reasons, and He knows that of 
which He is the Reason, the ~iver of being and the Originator. 

Proof that He knows all things by virtue of one knowledge, 
in a manner which changes not according to the change in the 
thing known : It has been established that His Knowledge docs 
not augment llis Essence, and that He is the Origin of all things 
that have being, while beingexaltedaboveaecidentandehanges; 
it diercforc follows that He knows things in a manner unchang­
ing. The object< of knowledge arc a consequence of His 
Knowledge ; His Knowledge is not a consequence of the things 
known, that it should change as they change ; for His Know­
ledge of things is the reason for their having being. Hence it is 
manifest that Knowledge is itself Omnipotence. He knows all 
contingent things, even as He knows ill things that have being, 
even though we know them not ; for the contingent, in relation 
to us, is a thing whose being is possible and whose not-being 
is also possible ; but in relation to Him one of the two alterna­
tives is actually known. Therefore His Knowledge of genera, 
species, things with being, contingent things, manifest and secret 
things-this Knowledge is a single knowledge. 

Acts Ematiadng from Cod 

Since you now know that He is a Necessary Being, that He 
is One, and that He has no Attribute which augments His 
Essence (for that would imply a succession of various acts, 
whereas the Act of God is the vestiges of the Perfection of His 
Essence) ; this being so, it follows that His First Act is one. 
For if there had emanated from Him two acrs, the emanation 
would have been in two diJferent manners, for duality in the 
act- implies duality in the agent. He who acts by virtue of his 
own essence, if his essence is one only one ace emanates from 

\ 
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· it ; whereas if he has a duility of essence, he must be a com­
' pound ; and we have proved the impossibility of this as regards 
God. It follows necessarily that the first thing to emanate from 
God was not a body; for every body is compounded of matter 
and form, and these require either two causes, or a single cause 
with two aspects ; this being so, it is impossible that these two 
should have emanated from God, it having been established that 
thctc is no compounding in God whatsoever. Since the fint 
thing to emanate from God was not a body, it follows that it 
was an abstract subslance, namely, the First Intelligence. This 
has been confirmed by the true religion, for the Prophet said, 
"The first thing God created was Intelligence," and again, 
"The first thing God created was the Pen." The phrase Thou 
wit not find any cha,;,gt in tk Way of Cod (Koran xxxiii. 62) 
refers to the perpetuiry of the Creation ; the phrase Thou shalt 
not.find any altcaJion in tk Way of God (Koran xxxv. 41) refers 
to thc pcrpecuiry of the Command. Certainly, the Univene 
cmamted from Him in due succession of order and media. So 
when we say that this Act emanated from Him through a reason, 
and that that reason was of Him al.so, this implies no imperfection 
in His Activity ; on the contrary, totaliry emanated from Him, 
through Him, and unto Him. Therefore all things having beiug 
emanated from Him according to a knowu order aud known 
mcrua : that which came later cannot be earlier, and that which 
caJne earlier cannot be later, for it is He Who causes things to 
be ea.diet and later. Ind«d, the first thing having being that 
cmaoated from Him was the noblest ; thereafter came a descent 
from the nobler to the !owe,-, ontil the lowliest of all was reached, 

«-' ri'. l'iist was Intclligence ; then Soul ; then the Body of Heaven ; 
._,.-- then the materials of the four Elements with their forms (for 
~ , ~ mallCri.al.s arc common to ,JJ, only their forms differ). 
fi. · n- thcre is a mounting up from the lowliest to . the noblest ;. 
;t., ., . I 
ffJ:;· . lt~~ .. ~ ... ~ .8-. 
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the noblest of all ending at a degree panlld to the degree of the 
Intelligence. Through this process of odgination and returning 
back, God is said to be dte Originator and the Returner. 

(From al-R.uiilat al-'Arshiya.) 

' : 1 
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PREDESTINATION 

(A VICBNNA was asked to explain the meaning of the Sufi saying, 
" TQ. nuke known the secret of predestination is an act of 
h=r•" His reply was as follows.) 

This i.s an extremdy recondite problem, and one which cannot 
be put on paper save in the language of cypher, a matter which 
may not be made known except as a hidden mystery : to disclose 
it in full would work much mischief to the people at large. 
The fundamental text in this connexion i.s the saying of the 
Prophet : "Predestination is the secret of God : do ye not 
disclose God's secret." It is rdated that a man asked the Caliph 
Ali about predestination, and he answered : " Predestination 
is a deep sea: do not embark upon it." Asked a second time, 
he replied: " It i.s • hard road : do not tread it." A third time 
asked, he retorttd : " It is an arduous ascent : do not undertake 
. " lt. . 

Now the secret of predestination is constructed upon certain 
propositions : lint, the fact of an ordered universe, then the 
doctrine that men's actions will be rewarded and punished, and 
fuaily the belief tlut the soul will be restored after death. 

Fltst Proposilion. There is nothing whatsoever in the entire 
world, and in all its higher and lower parts, which is excluded 
from the statement that God is the cause of its being and its 
origination in time, that God has knowledge of it and disposes 
it, and that God wills it to exist. On the contrary, the whole 
world is disposed and predetermined, known and willed by God ; 
though it is n=ry to add that in describing the matter thus 
our intention is to describe it in terJns confumed as accurate 
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by the reason, not after the usage of scholastic theologians. 
Proofs and logical demonstrations can be offered in confirmation 
of this assertion. For if this world which we know were not 
compounded of the effects of good and evil forces, and of the 
products of both righteousness and corruption in its inhabitants, 
the world order would not have been fulfilled completdy. If 
only pure righteousness prevailed in the world, this world would 
not be the world we ]mow, but another world. But since it 
was necessary that the world should be compounded after this 
manner and order, it follows that both righteousness and cor­
ruption prevail in it. 

Second Proposition. The ancient philosophers held that " re­
ward" is the supervening of a certain pleasure in the soul 
according to the degree to which it achieves perfection, while 
"punishment" is the supervening of a cenain pain in the soul 
according to the degree to which it remains imperfect. The 
continu:mcc of the soul in :i state of imperfection is the sate of 
remoteness from God : that is what is meant by being under 
a cucse, suffering punishment, encountering Divine Wrath and 
Anger : the pain which the soul has to endure is a consequcru:e 
of that imperfection. Similarly the perfection of the soul is 
what is meant by saying that God is pleased with it, that it is 

' near and nigh unto God and close to God's Presence. Such 
then is the meaning of reward and punishment : this and nothing 
dse. 

Third Proposition. Restoration after death is the return of 
human souls to their own world : therefore God said, 0 soul 
at mt within thyself. return to thy Lord, well pleased and well 
pleasing (Koran boocix . .27). These summary statements require 
of course to be supported by logical demonstrations. 

These propositions being established as valid, it is DCCC$Sat)' 

for us to add that the apparent evils which occur in this world 
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cannot be accepted by the judgment of reason as wlut is purposed 
of the world ; good only is purposed ; evil is annihilation. 

Pnto held that the whole was purposed and willed ; and 
that the commandments and prohibitions relating to the acts 
of responsible beings in the world are to be understood as 
encouragements for those of whom it is known in God's fore­
biowledge that they will perform the things so commanded, 
and deterrents co those of whom it is known in God's fore­
piowledgc th>t they will refu.in from the things so forbidden. 
The commandment is a cause of the act happening in the case 
.of those of whom it is known that the act will occur from 
them; the prohibition is the cause of abs=tion in those who 
arc repelled from the wickedness for that reason. But for the 
commandment, the agent of good would not be encouraged 
to act ; but for the prohibition there would not be this abstention 
on his part. Pnto imagined that it would have been possible 
for corruption to occur a hundred per cent but for this pro­
hibition ; with the intervention of the prohibition, it has only 
occurred 6.fty per cent. fa the same way if there had been no 
commanc/ment, nothing of righte0usness would have occurred 
at all ; with the supervening of the commandment fifty per 
cent of righte0usncss rcsul~. 

AJ for praise and blame, these have rwo objects ; one. to ,, 
incite the agent of good to repeat the like act which it is willed 
should occur from him; the other, to deter the one from whom 
the act has resulted from repeating a like act, and to ensure that 
the one from whom such an act may result may abst.in from 
doing what it is willed should not occur from him, it being 
within his eompeteocc to do that thing. 

. . It .is not right to hold that reword and punishment are in 
% Rdance with what the scholastic theologia.is supposc--to 
:,.- :'., ~ tj,e fornicator, for example, by loading him with _cha.uis 
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and shaclcles, to bum him with fire again and again, and to loose 
snakes and scorpions against him. Such conduct is the way 
of those who desire to have their revenge on their enemy, by 
some mischief or pain befalling him as a reprisal for his aggression 
against them ; and it is clearly untenable that God should be 
Possessed of such an attribute, or that He should so visit one 
whom He willed to refrain from committing a like action, or 
to be restrained from repeating such a deed. It is likewise not 
to be conceived, as they have imagined, that after the resurrection 
any soul shall again be made responsible, or be made the object 
of any commandment or prohibition, so that it should be 
restrained or refrain from a course of action by reason of being 
a spectator of Divine reward and punishment in that world. 

As for the sanctions established by the sacred law with reference 
to those who commit acts of disobedience against God, these 
operate after the same fashion as the prohibition itself, in that 
they restrain those who will .i~tain from :nteh M. act, whercas 
but for the prohibition it is conceiyable that that act might occur 
from them. There is also some advantage ill having sanctions, 
since they prevent the olfender from entering up<ln • further 
course of corruption. Moreover me11 must be bound by one 
kind of fetter or mother-either of the sacred law, or of reason 
..:.in order that the order of the world may be nuintaincd in full 
perfection : it is a matter of common obscrv>tion, that if any 
man were loosed from both sets of chains the corruption he 
would commit would be quite intolerable, and the entire order 
of the world's aJlaiIS would be impaired as a result of his release 
from both kinds offcttcrs. But God knows better, andi.s wiser. 

I. 
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ON PROPHECY 

Now it is wdl known that man differs from all other animals 
in that he cannot enjoy a good life in isolation and alone, manag­
ing all his affairs without any partner to assist him in the fulfil­
ment of his needs. A man must perforce attain satisfaction by 
means of another of his species, whose needs in tum are satisfied 
by him and his like : thus, one man will act as conveyor, another 
as baker, another as tailor, another as sewer ; when all wute 
together, the needs of all are satisfied. For this reason they 
were constrained to construct cities and societies. Those makers 
of cities who did not observe the conditions required in their 
undertaking, confining themselves only to coming together in 
one community, achieved a kind of life little resem9ling that 
which is proper to men, being devoid of those 'perfections' 
which men require. 

This being so, it is necessary for men both to associate with 
each other, and to behave liJce citizens. This is obvious ; it 
also follows that it is necessary to the life and survival of mankind 
that there should be co-operation between them, which can only 
be realized through Q. comm.on transaction of business ; in. 
addition to all the other means which secure the same purpose. 
This transaction requires a code of law and just regulation, which 
is their turn call for a lawgiver and regulator. Such a man 
must be in the position to speak to men, and to constrain them 
oo accept the code ; he must therefore be a man. 

Now it is not feasible that men should be left to their own 
opinions in this matter so that they will differ each from the 

, other, every man considering as justice that which favours him, 
and as injustice that which works against his advaD12ge. The 
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survival and complete self-realization of the huoun =e requires 
the existence of such a lawgiver, far more than for instance the 
growth of hair on the eyelashes and eyebrows, the development 
of a hollow instep, and such other advantages as arc not necessary 
to survival but are at the most merely useful to that end. 

It is entirely possible for a righteous nun to exist; and it is 
not feasible that the Divine ProlTicknce should have required the 
other small advantages, and no~ have required this which is 
the foundation of them all ; neither is it reasonable to suppose 
that the First Principle and the Angels should have been "ware 
of the former and not have known of the latter. Finally it is 
not likely that this, being a matter known to be cxis1C11tially 
possible and actually necessary to establish a beneficent order, 
should yet not exist ; indeed, how should it not exist, seeing 
that th,ot which depends and is constructed upon ii,; existence 
does in fact already exist? 

It follows therefore that th~ro should exist a prophet, ~ 
that he should be a man ; it also follows that he should have 
some distinguishing feature which does not belong to other 
men, so that his fellows may recognise him as possessing some­
thing which is not theirs, and so that he may stand out apart 
from them. This distinguishing feature is the power to work 
miracles. 

Such a man, if and when he crisis, must prescribe laws for 
mankind governing all their affairs, in accordance with God's 
ordinance and authority, God inspiring him and sending down 
the Holy Spirit upon him. The fundamental principle upon 
which his code resis will be to teach them that they have One 
Creator, Almighty and Omniscient,Whose commandment must 
of right be obeyed ; that the Command must belong to Him 
Who possesses the power to create ; and that He has prepared 
for those who obey Him a future life of bliss, but wretchedness 
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for such as disobey Him. So the masses will receive the pre­
scripcioru, sent down upon his tongue from God and the Angels, 
with heedful obedience. 

It is not necessary for him 10 trouble their minds with any 
• part of the knowledge of God, save the knowledge that He is 

One, True, and l1as no like ; as for going beyond this doctrine, 
so as to charge them to believe in God's existence as not to be 
defined spati211y or verbally divisible, as being neither without 
the world nor within it, or anything of that sort-to do this 
would impose a great strain upon them and would confuse 
the rdigious system which they follow already, bringing them 
co a pass whcre&om only those rare souls can escape who eajoy 
especial favour, and they exceodingly uncommon. The gener­
aliry of mankind cannot imagine these things as they really are 
except by hard toil ; few indeed are they who can conceive 
the truth of this Divine Uniry and Sublimiry. The rest are 

, soon apt to disbelieve in this sort of Being, or they fall down 
upon the road and go off into discussions and speculations which 
prevent them from attending to their bodily aca, and often 
enough cause them 10 fall into opinions contrary to the good of 
sociery and inconsistent with the requirements of truth. In 
such circumstances their doubts and difliculties would multiply, 
211d it would be hard indeed by words to control them : not 
every man is ready to understand metaphysics, and in any case 
it would not be proper for any man to disclose that he is in 
possession of a truth which he conceals from the masses ; indeed, 
hc,must n.ot allow himself so much as to hint at any such thing. 
His duty is to teach men to know the Majesty and Might of 
God by means of symbols and parables drawn fi:om things which 
qiey reg;trd as mighry and majestie,,imparting to them simply 

, dus much, that God has no equal, no like and no 1"'1"'1"'·· ,: 
Similarly he miist establish in -them the belief in ,an, afterli(e. ' 
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in a manner that comes within the range of their imagination 
and will be satisfying to their souls; he will liken the happiness 
and misery there to be experienced in terms which they c•n 
understand and conceive. As for the truth of these matters, 
he will only adumbrate it to them very briefly, saying that it 
is something which " eye bath not seen nor ear heard ", and that 
there is pleasure awaiting us beyond the grave which is a mighry 
kingdom, or pain that is an abiding torment. God cert:linly 
knows the ~eficent aspect of all this, and it is always right to 
take what God knows exactly for what it implies. There is · 
therefore no harm in his discourse being interspersed with sundry 
hints and allusions, to attract those naturally qualified for specula­
tion to undertake philosophical research into the nature of 
religious observances and their utiliry in terms of this world 
and the next. 

Now this person, the prophet, is not of the kind that often 
comes jnto the world, in every age : the gro" nu.ttcr able to 

receive his sort of' perfection' occurs in but few temperaments. 
It follows from this that. the prophet must devise means of 
securing the survival of his code and laws in all the spheres of 
human welfare. There is no doubt that the advantage in this 
is, that men 'will continue to be aware of the cxistcncc of God 
and of an afterlife ; and the danger of their forgetting these 
things, a generation after the propb.ct' s mission, will be cirCUID­
ventcd. He must therefore prescribe certain acts which men 
should repeat ot close intervals, so that if the time for the per­
formance of one act is missed there may soon be an opportuniry 
for performing the next like act while the memory is still fu:sh 
and has not yer become obliterated. . 

·1'hcsc acts must of course be linked up with some means of 
,calling God and the aftalife to mind, else they will be useless: 
-this mnemonic can only consist of set words to be uttered, ot' 
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set resolves to be intended in the imagination. Men must also 
be told that these acts are means of winning God's favour and 
of qualifying for a great and generous reward : these acts should 
in fact be of such a sort, and should be like the religious observ­
ances prescribed for men to follow. In a word, these acts 

should be reminders ; and those reminders must be either 
certain motions, or the denial of certain motions resulting in 
odier motioru. The former category may be illustrated by the 
instance of formal prayers, the latter by fasting ; for though 
futing is in itself a negative idea, it stirs nature violently and so 
reminds the faster that what he is doing is not meaningless, 
wid, the result that he remembers what his intention is in 
futing, namely to win the favour of Almighty God. 

He should also if possible mbc in with these observances other 
interests, in order to strengthen and extend the code, and to 
make their practice generally advanrageous in a material SellSC 
also. Examples of this arc Jehad and Pilgrimage. He should 
specify certain places in the world as the most suitable for 
worshlp, stating that they belong exclusively to God ; certain 
oblig,.tory acts must also be specified as being done for God's 
sake only-<IS for instance the offering of sacrifices, which are 
o( great hdp in this connexion. The place which is advant--
2.gt-0m io. th.it context, if it~ the town where the 12.wgiver toolc 
refuge and dwelt, will also serve the purpose of bringing him 
to mind, an advantage second only to that of remc.mbering 
God and the Angels. This single place of refuge cannot be 
close at hmd for the whole co=unity of the Faith ; obviously 
therefore it must be prescribed as a place for migration, and for 
journeying unto. 

"The noblest of these observances from a certain point of view 
is that one in which the performer assumes that he is addressing 
God in private converse, that he is turning to God and standing 
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before Him. This observance is Prayer. Certain steps pre­
paratory to prayer must also be prescribed, similar to those 
which a man customarily undertakes of his own accord before 
entering the presence of a hwnan ruler ; namely, purification 
and cleansing. The regulations laid down for tl1csc should be 
effective and impressive. The act of prayer should further be 
accompanied by those attitu.ks and rules of conduct usually 
observed in the pre$Cnce of kings: humility, quietntss, lowering 
the eyes, keeping the lunds •nd feet withdrawn, not turning 
about md fidgeting. For every moment o_f the act of worship, 
approprfate and seemly rules and usages should be prescribed. 
All these conditions of religious observance serve the useful 
purpose of keeping the people's thoughts fixed fumly upon the 
recollection of God ; in this way they will continue in their 
close attachment to the laws and ordinances of the Faith ; with­
out these reminders they will be apt to forget all about it one 
or two generations after the prophet's death. These practices 
will also be of enormous advantage co them in the hereafter, 
by purifying and lifting up their souls as we Juve already shown. 

So far as the elect are concerned, the advantage they derive 
from all these prescriptions is mainly connected with the afterlife, 
We have established above the true nature of the hereafter, 
and proved that happiness in the world to come is to be acquired 
by d=ing and uplifting the soul, through removing it fu: 
from such bodily conditions as conBict with the means of secur­
ing that luppiness. Spiritual elevation is achieved through the 
acquisition of moral qualities and virtuous habits, which in their 
tum are acquired by DlC3llS of acts calculated to divert the soul 
from the body and the senses and to remind it of its true 

substance. 
If the soul is frequently rurned in cowards itself, it will not 

b9 affected by the physka.l cirCUDlStances of the body. It will 
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be reminded and hdped to do this by acts which are in them­
selves fatiguing, and outside the usual habit of the reason ; 
indeed, the reason itself is stimulated by them to undertake these 
c.sks. They fatigue the body and the animal faculties, destroy• 
ing their inclination to take things easily, to be slothful and 
unwilling to go to my trouble, to dull the natural zest and 
avoid all discipline save for the purpose of getting advantages 
in the form of bestial pleasures. The soul will be constrained 
to attempt these motions by the very recollection of God, of 
the Angels and of the world of perfect happiness, whether it 
will or no ; consequently it will become firmly disposed to 
chafe at the in.Buences of the body and will acquire the habit 
of dominating it and not to be inerdy passive in its control 
Bodily actions as they occur will not then affect the soul so 
powerfully and habitually as would be the case if the soul were 
satisfied and content to submit to the body in everything. All 
this proves the truth of the saying, that good habits drive out 
evil ones. If a man continues in this course, he will acquire 
the habit of turning automatically towards the true, and away 
,from the false ; he will become thoroughly prepared and ready , 
to be delivered into cckstial happiness when the body is left 
be.hind. 

If a man performs these acts without believing them to be 
a duty imposed by God, and in spite of this his each act is accom­
panied by the remembrance of God, and a rurn.ing away from' 
all other things, he will be worthy to acquire some measure 
of ·this spiritual fervour : how much the more, then, if he 
follows this use knowing that the Prophet has come from God 
and has been sent to men by God, that it was metaphysically 
ncccssary that he shoold be sent, and that all the laws which 
he established were those which he was obliged by God to 
p~, he acting ih all this as God's agent. For the ).>rpphet 

~ ., 
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was truly charged by God to impose d1ese religious observances 
upon his followers : observances which arc of benefit to men 
in that they perpe1113te amo1tg them the Prophet's laws and 
ordinances, which are the means whereby rhey live at all, and 
by stimulating rhem to spiritual zeal bring them near to the 
nigh Presence of God in rhe world to come. 

Such a man is richly qualified to dispose rhe •ffairs of his 
fellows in a m.nner securing the regular provision of their well­
being in this world, and rheir ultimate salvation in the world 
to come : he is a man distinguished above all his fellows by 
his godliness. 

(From the IGtiib al-Najiit.) 

" 
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ON PRAYER 

On 1/,, Nature of Prayer 
WBEN God had created the animals, after the plants, the minerals 
and the dements, and after the spheres, the star>, the unsub­
santial spirits wd the intelligences perfect in thcmsdves ; when 
He had completed His work of origination and creation, He 
desired to finish His creation with the most perfect species, even 
as He had begun it with the most perfect genus. He therefore 
di,tinguished Man ftom out of aJt His creatures, so that as the 
bcgdlll.ing 112d been with Intelligence, so too the conclusion 
should be. He begw with the noblest of substances, Intelligence, 
and He concluded with the noblest of beings, the Intelligent. 
The high purpose of creation was Man, and nothing dse. 

Having realized all this, thou must know that Man is the 
Microcosm ; wd as ill other beings are graded in their world, 
so too nt:u1 is graded according to his deeds and his nobility. 
Some men there are whose deeds accord with those of angds ; 
some whose actS accord with those of devils, so that they perish. 
For Man h.s not been produced out of one thing only, that he 
should be subject to a single set of eond.itio,u : God ha., com­
pounded him of many things of various sorts, and temperaments 
of divcn kinds .• God divided Man's substantia.lity into body 
and soul, the former containing his grosser and the latter his 
snbtler dernents. He bestowed upon him sense and reason, 
both secret and nwiifest ; then He adorned his outward and 
manifest part, his body, with the five senses in the amplest degree 
and fullest order. Next out of his inward and secret parts He 
chose those which were strongest and noblest. The physical 

so 
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element He implanted in his liver, to regulate his digestion and 
evacuation (or attraction and repulsion), to balance the membe" 
and replace by means of nourishment the parts lost through 
dissolution. The animal element He associated with his heart, 
connected with the faculties of appetite and anger, to accord 
with the congenial and oppose the uncongenial : this He made 
the fountainhead of the live senses, and the source of the imagina­
tion and of movement. Lastly He fashioned the human, ratio~ 
soul in the brain, which He lodged in the highest situation and 
most appropriate station. He adorned it with thought, memory 
and recollection, and gave the intellectual substance power over 
it, that it might be as it were a commander with the faculties 
fot soldiers ; the .. common-sense n served as a courier, to act 

as an intermediary between the brain and the senses. The 
senses were to be the spies of the brain, each stationed at its 
appropriate gate, to sally forth from time to time into their 
own world and pick up all that was let fall by their fellows, 
which they should convey to the particular messenger ; the 
latter would then deliver it, sealed and envdopcd, to the faeulry 
of the intelligence, to discriminate and choose what accorded 
with it, and to reject that which was not genuine. 

Man was thus equipped with these souls out of all the world, 
through each faculry sharing with one class or other of living 
beings. By virtue of the animal soul he shares with the animals ; 
his physic.J soul links him with the plants ; his human soul 
is a bond between him and the angels. Moreover each of these 
faculties has a special sphere, and a particular function to pca-­
fol'Dl : according as one of the three prevails over the other 
twO, the individual is defined by that prevalent sphere, and 
related afrcr his perception to his own genus. Similarly each 
function has its own sphere, its own teward, and its own purpose. 

The function of the physical soul is to eat and drink, co 

7274 .. 
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maintain the parts of the body, and to cleanse the body of 
superfluities : th,.t is all : it has no business to compete or dis­
pute with the function of any other. The purpose of its function 
is to keep the body in order and the limbs in proper balance, 
while supplying strength to the physique. The proper order 
of the body is proved by a well--0iled flesh, sturdy limbs and 
a strong physique ; and these are acquired from eating and 
drinking. The reward of the physical soul's function is not 
to be expected in the spiritllll world, and does not wait upon 
die resurrection, for this soul will not be raised up after death : 
it resembles a plant, in that when it dies it is dispersed and 
oblite<2ted, never to be recalled to life. 

The funaion of the animal soul is movement, imagination, 
and the defence of all the body by good management. Its 
=ry sphere and particular function is confined to appetite 
and anger ; anger is a branch of appetite, since it seeks to repress, 
to overcome, to dominate and to tyrannize ; these arc the 
vorious sons of leadership, and leadership is the fruit of appetite. 
The special function of the animal soul is fundamentally appetite, 
and incidentally anger. Its purpose is to preserve the body 
dirougb the faculty of anger, and to perpetuate the species 
dirough the faculty of appetite ; for the species is pcrpetu2ted 
al-w>ys by means of generation, and generation is regulated by 
chc £.culty of appetite ; while the body remains guarded fr6m 
injuries by virtue ofits being defended, which means to dominate 
the enemy, to bu the gate of harm, and to prevent the harmful 
dfu:ts of tyranny, and all these ideas are contained and confined 

,, ·i,,;_d,in the faculty of anger. Its remrd is the realization of its 
l~ hopes in this lower world ; it is not to be expected aft.er death, 
' , ' for the animal soul dies with the body, and will not be raised 
~. · · <ttp-·at the tesutrection. It resembles all the animals, in diat it 
:}' -i,. not qualwed to rec,:i.vc the D~ AIIO<:Ution, and maycnot ,., . 
~: < 
~ ... 
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therefore expect any reward. When the emanation of a•thing 
is annihilated, it cannot be raised up after death ; upon death 
its entire existence dies, and its happiness is past. 

The function of the human, rational soul is the noblest function 
of all, for it is itself the noblest of spirits. Its function consist3 
of reBecting upon things of art and meditating upon things of 
beauty : its gaze being turned towards the higher world, it 
loves not this lower abode and meaner station. &longing as 
it does to the higher side of life and to the primal substances, 
it is not its business to cat and drink, neither does it require 
luxury and coition ; rather its function is to wait for the 
revdation of truths, and to reBect with perfect intuition and 
unclouded wit upon the perception of subtle ideas, reading wid,, 
the eye of inner vision the tablet ofDivine Mystery 2nd opposing 
with strenuous devices the causes of vain fancy. It is distin­
guished from other spirits by the -possession of perfect reason 
md Cu-reaching, all-embracing thought ; its ambition and 
striving all through life is co pwify the sensual impressions and 
ro perceive the world of inrelligible truths. God has singled 
it out above all other spirits for the gift of the faculty of reason. 
Reasoning is the tongue of the angds, who have no speech or 
utterance ; reasoning belongs to them especially, which is per­
ception without sensing 2nd communication without words. 
Man's rdation to the world of Spirit is est>l,lished by reasoning ; 
spocch follows after it. If a m>n possesses no knowledge of 
reasoning, he is incap•ble of expressing truth. 

The function of the soul is therefore as we have sunun.uized 
it hue, in the fewest possible words. The subject can be greatly 
ampli&d, but we have abbreviated its discussion here, since our 
putpose in this tre>tisc is not to give >n >CCOunt of the human 
faculties and their functions. We have therefore broughtforwar.d 
and ese:,blished merely what we required by woy of prcfuc. 

, . 
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The function peculiar to the human soul is knowledge and 
pcrception: its use is manifold. To it belong remembrance, 
humble petition, and wor,hip. When a man knows his Lord 
by the mcd.ium of his thoughts, and apprehends His .Essence 
through his reason acting upon his knowledge, and perceives 
His Goodness with his intellect acting upon his reason, l1e con­
siders attentively the inward nature of creation, and perceives 
creation as most perfectly displayed in the heavenly bodies and 
supcnw substances : these arc the most perfect of created beings 
because they are the furthest removed from corruption, im­
purities and diverse compounds. Then he sees within his 
ational soul • semblance of that immortality md ratioll2lity 
which subsist in those bodies. Reflecting upon the Creator, he 
reali= that Comrnand is indeed associated with Creation, as God 
Himself declares : To Him belong IM Creation and tire Command 
(Koran vii. s2). Knowing thus that the Divine Ern>nation 
descends into creation out of the wodd of Command (which 
is to say, those spiritual subscances}, he desires ardently to 
comprehend their .several ranks, and is cager to establish relations 
with them and to resemble their elevation. So he is ever 
humbling himself and meditating passionately, with prayer, and 
&.sting ; and he attains to a great reward. For the hun,an 
soul has indeed a reward: it survives after the body has 
perished, and decays not with the lapse of tiruc ; it is raised 
up after death. Death is the separation of the soul from the 
body; resurrection is its union with those spiritual substances ; 
the soul's reward and felicity come after these events. A man 
is rcw..rdcd 3Cf0rding to his acts ; if he is perfect in works, 
be obtains an ample.reW2.td; but if his acts arc imperfect and 
fall short, in like mcasur.c is his fcliciry imperfect and his reW2.td 
~ short, so that he rcmains forever sorrowful and downcast, 
nay'. fonu.cn and damned. If his ~ and physi~ &eulties 
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prevail over his rational faculty, he is bewildered after death 
and wretched after resurrection ; but if his blameworthy faculties 
arc deficiei1t, and his soul is divorced from evil thoughts and 
mean passions, if his self is adorned with the ornament of reason 
and the necklace of knowledge, if he has trained himself to 
acquire all praiseworthy qualities, he will remain forever pure, 
refined and happy ; having attained his heavmly reward, he 
will abide eternally with his owi1 dear kith and kin. 

Now that we have finished this preamble, we would remark 
that it is prayer which causes the human, rational soul to 
resemble the heavenly bodies, ctemally worshipping Absolute 
Truth, and seeking the imperishable reward. The Prophet of 
God declared, " Prayer is the foundation-stone of religion" ; 
and religion is the purifying of tl1e human soul of all devilish 
impurities and carnal suggestions, turned away from mean 
worldly interests. Prayer is the woroiip of the First Cause, 
the One Supreme 2nd Mightiest Worshipful: adoration is to 
know Him Whose Being is Necessary. le needs not that we 
should interpret the text And ji~ and ~• 111m nat creaud save 
to worship Me (Koran Ii. 56) as meaning " to know Mc", for 
worship is knowledge, and to be aw>rc of the existence of One 
Whose Being is necessary and absolute, being seized of His 
Being with a pure heart, a spirit undefiled, and a soul wholly 
. devoted to Him. The real nature of prayer is therefore to know 
Almighry God in His Uniqueness, as a Being wholly Ncoess>ry, 
Whose Essence is infinitely exalted and Whose Qualities >re 
infinitely holy, with habits of sinccriry in prayer ; by which 
sinccriry I mean, that one should know tlie Qualities of God 
in such a m= that there remains no opening to a multiplicity 
of gods, no intC11t to join others to His worship. Whoso acts 

thus may be ~d to be truly sincere in prayer, not erring or 
. straying from the path ; but he who acts not thus is a forger, 
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a liar and a rebd ag>inst God, Who is Supreme and Omnipotent' 
beyond all such confoundings. 

Of tk Outward Form arul Inward Tfflth of Prayer 

·When thou bast understood all that we have already stated 
in this discounc regarding the nature of prayer, it now becomes 
necessary for thee to rcaliu: that prayer is divided into two 
imts, one being outward (the part of discipline, that appertains 
to the body) and one inward (the real prayer, that concerns the 
soul). The outWard part of prayer is that prescribed by the 
religious law and recognized as a fundamental duty of religion : 
our Lawgiver imposed it as an obligation for every man, calling 
it faliit and malcing it the foundation of faith, saying, " There 
is no faith in him who has no fa/at, and there is no faith in him 
who is not faithful." 

The numbers of prayer arc recogniu:d, and its times precisely 
laid down : the Prophet counted it as the noblest of devotions, 
and assigned it the highest rank among all aets of worship. 
This outward or disciplinary part is connected with the body, 
because it is composed of =in postures and dements such 
as recitation, genuBcccion and prostration : while the body is 
li1::ewise compounded of certain principles and elements, such 
2S. w:tt.er, e1.rth, air, fire :ui.d $imifat tempe-r2.ments. The body 
is the physical envelope of man ; and that which is composed . 
is itself connected with its like. These postures of prayer, com­
posed of recitation, genuBeaion and prostration and occurring 
in.rcgoltr and dclinite numba:s, are visible evidence of that real 
pcL}'cr which is cooneacd with and adherent to the rational 
soal. They act as controlling the body, to bring it into tune 

~. · with the· general harmony of the uruverse. The numbers 6f 
" · pi2yer ate part of die. scheme of discipline prescribed by ;the 
!if'' .religious law ; the Lawgiver-imposed them upon evecy .adlllt • 
' . . '-,,. . 
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man of sound mind. In this manner the body is made to imitate 
that attitude, proper to the soul, of submission to the Higher 
Self, so that through this act man may be distinguished from 
the bcastS. The beasts arc not favoured by the Divine Allocu­
tion ; they arc exempt from J udgrnent ; they do not look for 
Divine chastisement and reward. Man however has received 
the Word of God, and shall be chastised or rewarded according 
as he obeys the commandments and prohibitions of religion and 
reason. The Law follows in the wake of Reason. The Law­
giver, having observed that Reason imposes upon the rational 
soul the dury of prayer true and wudulterated-the knowlcdgc 
and apprehension of God-therefore prescribed prayer for the 
body as an outward symbol of that other prayer ; he com­
pounded it of number,, and arranged it precisely in the mosc 
beautiful forms and most perfect postures, so that the body 
might follow after the spirit in worship, even though it docs not 
:>cc(lrd Mth it in r>nk. The L:twgiver re:alizcd that "11 men 
ate not capable of mounting the steps of reason ; they therefore 
required some regular bodily train.ing and discipline to oppose 
their natural inclinations. He pioneered a road and fashioned 
a rule consisting of these number, of prayer, which men could 
generally follow and undcr,tand with the senses ; they would 
be connected with the outer parts of man, and would prevent 
him from imitating the beasts and other animili. He ordained 
this as a supreme commandment, saying, "Pray in the manner 
that ye have seen me pray." There is much advantage in this, 
and a gcncr>l benefit which, will not escape the notice of any 
intelligent man, even though the ignorant may not acknowledge 
the fact. 

As for the second or inward part or truth of prayer : this is 
to-•con.tcmplatc God with a pure heart, and a spirit ahstraetcd 
~ -cleansed of all desires. This part docs not follow the way. 

~ 
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of bodily numbers >Jld sensual dements, but rather the path 
of pure thoughts and eternal spirits. The Prophet himself 
was often preoccupied with the true apprehension of God, and 
was thereby prevented from following the numerical order of 
formal prayer, which he sometimes shortened and sometimes 
prolonged. This is the kind of prayer that is exclusively the 
concern of the intellect ; reason oonfums this statement, bearing 
in mind the Prophet's words, " The man at prayer is in secret 
converse with his Lord." It is obvious to the intelligent man 
that such converse is not effected through the physical parts 
and the audible and visible tongue, because conversation and 
converse of that kind co.n only take place with somebody con­
wned in space and determined by time. As for the One 
Supreme Being, Who is circumscribed not by space nor touched 
by time, to Whom reference cannot · be made through any 
direction. Whose Predicament varies not in respect of any 
pmicular Attribute, and Whose Essence changes not at any 
time : how should He be perceived by man, who is li,ruted 
by form and body, is subject to physical dimensions and em­
powered only to the extent of his senses, faculties and physical 
fume ? How should moruls have converse with Him, the 
confines of Whose Directions they know not, neither perceive 
the environs of the padu of His Tending, ? The True and 
Absolute Being is absent from the sensible world, and is neither 
seen nor contained in space ; while it is the wont of corporeal 
beings only to have converse and ooneoursc ,vith such beings 
as they can s<:c and point to, reckoning as absent and far off any 
that they =not so behold ; and converse with one absent is 
plainly impossible. It is axiomatic that He Whose Being is 
Nca:ssary must be absent and fu off from these physical bodies, 
since they are subject to aoc:ideneal change and corporeal accident, 
.roquire space and preservation, and by virtue of their weight 

·(;. 
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and grossness dwell upon the face of this dMk earth. Even 
those simple, sublime substances which arc not touched by time, 
nor set in any measured space, l!ee ,way from these bodies as 
animated by the hostility of concrariety ; and the Necessary 
Being is loftier than all simple substances, far more exalted and 
sublime than they-how then should He be associated with by 
scnsu,l, corporeal beings ? 

Since it is established that it is impossible 2nd absurd to assert 
and specify God in relation to any direction, it is obv:iously still 
more absurd to suppose or conjecture that converse with Him 
m2y be established through the cxterruil senses. The Prophet's 
words, " The = at prayer is in secret converse with his Lord," 
are therefore only to be predicated of that inward knowledge . 
which belongs solely to pure souls that are abstracted and free 
from events in time and directions in space : they contemplate 
God intellectually, and behold Him with spiritual, not corporeal 
vision. It is thus evident that true prayer is spiritual contempla­
tion, and that pure worship i< spiritual Divine love. 

All the foregoing argument proves conclusively that prayer 
is of two kinds. And now we would observe that the outward, 
disciplinary part of prayer, which is connected with pcrson.J 
motions according to certain numbered postures and confined 
elements, -is an act of abasement, and of passionate yearning on 
the part of this lower, p•rtial, compound and limited body 
towards the fuuary sphere ; which latter, operating through the 
Active Intellect, controls this world of generation and decay. 
!?raying aftcr this fashion is converse with that Intellcct by means 
of the h= tongue ; for it sustains and controls all created 
beings. Outward prayer is a humble petition that the Active 
Intellect may preserve and maintain the integrity of the person 
so abasing himself in worship and emulation, Wt he shall, 
~y continue guarded 2nd protected against the misfortunes 
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of time, so long as he remains in th.is world. The true, inward 
part of prayer, which is =ociated with pcstures and divorced 
from ,ill changes, is an abasement unto God through the rational 
soul. which knows and is aware of the Unicity of the True 
God : this kind of prayer has no reference to any direction, and 
is not in any way confounded with any physical element. It is 
an imploring of Absolute Being to perfect the soul through 
contemplation of Him, and to complete the worshipper's felicity 
through the inner knowledge and apprehension of Him. The 
Intellectual Command and Holy Emanation descends from the 
Heavenly Void into the confines of the rational soul as a result 
of th.is prayer ; th.is form of worship is imposed without 
corpcreal weariness or human imposition. Whoso prays afu:r 
tnis fashion is delivered out of his physical faculties and natural 
V<Stigcs, and climbs the intellectual steps until he beholds the 
mysteries of Eternity. It is to this that God refm in the w9rds, 
Pr,ytr prohibw abominati<m and all blam,worthy a,ts; tht remtm• 
b,ana of God is grttJkr than all othtr dteds; and God knoweth what 
things ye do (Koran xxix. 44). 

What Part of Prayer is Incumbent upon Wlwm 
Now that we have set forth the nature of prayer, and shown 

that it is divided into two parts each of which we have explained, 
it remains for us ro remark to which class of people each part 
bdoogs and is appropriate. 

It is clear that man has in him something of the lower world 
and something of the upper world also : these two portions of 
hwrum nature we have briefly expcunded above. It has 
emerged from the discussion that prayer is divided into the 
disciplinary-physical and the real• piritual ; I have accorded each 
part sufficient treatment as befits the scope of the present treatise. 
I will now add that men v:u-y one from the other accord,ing .to 
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the influence of the po17icers of the spirits compounded in each. 
If the physical and aninul element pre-..ils, he will be p.usion­
ardy attached to the body, loving to keep it in good order, 
nurtured and healthy, fond of feeding it, giving it to drink and 
clothing it, attentive to securing its advantage and to ward off 
mischief from it. A man so intending is to be numbered among 
the animals, nay, he is to be counted as bdonging to the order 
of the brute beasts ; his days are wholly absorbed in caring for 
his bodily wdfare ; his every moment is dedicated to his petronal 
interests ; he is heed!..-,; of the Creator and ignorant of the Troe 
God. It is therefore not permissible for him to neglect the 
commandment of the religiow law, which is absolutdy binding 
and incumbent upon him. If he is not accwtomed to perform 
this duty, he must be disciplined and compelled to such a point 
that lie will not omit to discharge his obligation, to be reverent 
and yearningly to betake hirnsdf to the Active Intdlect and 
the Revolving Sphere, that it may emanate in its bounty over 
him and deliver him from the chastisement inherent in his 
existence, freeing him from bodily desires and bringing him 
safdy to the true goal of his hopes. And truly, if but a little 
portion of the emanation of that gra,;e were denied to him, 
swiftly would he hasten into great evil, and become the lowest 
of the aninuls and ravening beasts. 

As for the man in whom the spiritual faculties prevail, so that 
his rational faculty dominares his passion, and his soul is abstracted 
from terrestrial preoccupations and the attachments of this lower 
world : such a man has attained true security and spiritual 
worship ; and that pure prayer which we have described is 
incumbent upon him most urgently and is his most strong 
obligation. Being ready in the cleanliness of his soul to receive 
the emanation of God's grace, if he but turns towards God in 
love and is earnest to worship Him, supernal blessings and 
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heavenly fdicity will swiftly flow over him ; when the time 
co= for him to be separated from the body and to depart out 
of this life, he will immediately contemplate his God, dwelling 
in His Presence and enjoying tlie company of those his true kin, 
the dwellers in the Divine Kingdom, the bodies of the celestial 
worlds. 

'This is the type of prayer which was incumbent upon our 
Lord and Founder of our Faith, Muhammad the Elect of God, 
on the night when be was separated from rus body and divested 
of all worldly desire, so that there remained with him no trace 
of animal ~ion or the pull of natural wants. He enjoyed 
converse with God in his soul and intellect, saying, " 0 Lord, 
I have discovered a strange joy this night : grant me the means 
to perpetuate it, and provide for me a way that will always bring 
me unto it." It was then that God commanded the Prophet 
to pray, saying, " 0 Muhammad, the man at prayer is in secret 
converse with his Lord." 

Those who practise only the outer part of prayer experience 
but a defective p0rtion of that joy ; but those who pray in the 
spirit know that joy in full and abundant measure ; and the 
fuller ~t measure is, the ampler is their reward. 

This is as much as I desired to say briefly in the ptescnt treatise, 
and only then afra hcsit3ting long to embark at all upon the 
intetprctation of praycr, the dissecting of its real nature and the 
setting forth of its two parts. But when I saw intelligent men 
disregarding its cxtcrnal forms, without considering its inward 
mcaoi~ I felt that it was my duty to explain the subject, and 
my obligation to state these &as. The intelligent man will thus 
be able to reflect up00 what I have said, and the learned av,d 
fully qualified man ptocecd to ex:arnioe die matter further; he 
will then come to rcalizc who is called upon to discharge the 
disciplinary part of prayer only, and to whom the spiritual side 
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is appropriate and attainable. He will find it easy to proceed 
along the path of worship, and to penistinhis prayers ; enjoying 
converse with God, not indeed as in p<:rson, by word of mouth, 
by ocular vision and the senses, but in the spirit and reason, with 
the inward vision and speculative insight; for it is a delusion 
to suppose that one can ever approacl, God in person, and a 
vain fancy to desire to sec Him, and to worship and convene 
with Hirn thtough the senses. 

All the other ordinances of religion are explicable along die 
lines which have been sketched in the present treatise. We 
would have desired to expound each particular act of worship 
separately ; but it was impossible for us to enter upon = 
which may not fitly be communicated to every man. We have 
accordingly escablishtd this clear and straightforward division, 
knowing that a mere hint is suflicicnt for the liberal mind. And 
I forbid that this treatise be presented to any man whom passion 
has led astray, or whose heart has been stamped Vllith its brand. 
The impotent man can have no conception of I.he pleasures of 
intercourse, any more than the blind man can believe the joys 
of sight. 

I wrote this treatise, thanks be to God's assistance and abundant 
grace, in a period of less than half an hour, and that despite 
numerous hindrances and little leisure. I therefore ask the 
indulgence of those who read it ; and I request that all who are 
blessed with the emanation of reason, and the light of justice, 
will not disclose my secret, even though they may be secure 
from any mischief that I may be the cause of. The matter rests 
with my C-reator ; and my Creator knows all my al&ir, and 
none other beside Him. 

,\ 
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THE AFTER-LIFE 

Tm! afttt-life is a notion received from religious teaching'; there 
• is no way of establishing its truth save byway of religious dogma 

and acceptance of the prophets' reporcs as true ; these tefer to 
what will befall the body at the resurrection, and those corporeal 
delights or torments which are too well known to require restat­
ing here. The true religion brought into this world by our 
Prophet Muhammad has described in detail the state of happiness 
or misery awaiting us hereafrer so far as the body is concerned. 
Some further support for the idea of a hereafter is attainable 
through reason and logical demonstration~d this is confirmed 
by prophetic teaching-namdy, tlut happiness or misery posiud 
by spiritual appraisemcnt ; though it is true tlut our conjecture 
falls short of rcalizing a full picture of them now, for reasons 
which we shall explain. Metaphysicians have a greater desire 
to achieve this spiritual happiness than the happiness which is 
purdy physical ; indeed they s=cdy heed the latter, and were 
they granted it would not consider it of great moment in com­
p:uison with the former kind, which i< prorimity to the First 
Truth, in a manner to be described presently. Let us therefore 
consider this state of happiness, and of contrasting misery : the 
physical sort is fully dealt with in the teachings of religion. 

Every faculty of the soul has its own particular pleasure and 
good, its own especial pain and evil. For example, pleasure and 
good as appertaining to the appetite consists in the realization 
of a congenial sensual state through the senses 1 pleasure in 
rdation to choler is the achievement of mastery ; pleasure in 
tertns of the imagination is the sensation of hope ; the pleasure 
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of memory is rhe reminis=ce of agreeable circumsWlCCS that 
happened in the past. Pain in each case is the opposite of the 
corresponding pleasure. All of these have one feature in com­
mon, chat consciousness of agreeable and congenial circumstances 
which constitutes the good and pleasure of each. What is 
essentially and really agreeable to each is the realization of a 
sense of fulfilment which is relatively speaking the achievement 
in actuality of its potential perfection. 

While the various faculties have these features in common, 
in reality they differ among themselves in degree : one kind 
of perfection is completer and more excellent, another is quaru:i­
ti-.cly greater, another is more enduring, another is more readily 
attainable. The sort which is in actuality more perfect and 
excellent, and is in itself more intense in realization, of course 
involves a more exquisite and satisfying pleasure. 

Moreover it may happen in the actualization of some sorts 
of perfection chat the perfection is known to exist and to be 
pleasurable, but chat its state cannot be pictured in the mind, 
nor the pleasure connected with it sensed until the state itself 
is realized ; and chat which cannot be sensed consciously is not 
desired or yearned after. Thus, while an impotent man may be 
quite convinced chat intercourse is pleasurable, yet he does not 
desire and long for it in the manner peculiar to that sensation 
but with quite another appetite-like chat of a man who is 
experimenting to discover how a certain sensation may be 
achieved, even .if it be in fact painful : in short, he cannot 
imagine it at all. Similar is the state of the blind man in relation 
to beautiful forms, or of the deaf in regard to melodious tunes. 

Hence it behoves not the intelligentman to suppose that every 
pleasure is coWlCcted with the belly and the sexual instinct, u 
is the case with asses ; that the Fmt Principles, which dwell 
in dose proximity to the Lord of All, are wholly without 
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pleasure and exultation ; or that Almighty God in His Sublime 
Splendour and Infinite Power d= not enjoy a State of Noble 
Pre-emiru:nce and Well-being which we reverently refrain from 
ailing pleasure. A=!; and wild b= have it is true their own 
sort of well-being and pleasure ; but wru.t relation is there 
between these mean delights, and the sensation enjoyed by the 
I.ofry Principles ? Their beatitude we may only imagine and 
contemplate : we cannot know it in our conscient minds, but 
solely by analogy ; our state being that of the deaf man who 
never in all his life heard or could imagine the joy of music, 
-yet he was sure that it was truly excellent. 

It cm further happen that perfection and 2bsolutc congeniality 
may be within the reach of the apprehending faculty, but there 
is some impediment or preoccupation in the soul which causes 
it to hate that perfection and to prefer its opposite. Thus, a 
sick man will sometimes ru.tc wholesome food and desire only 
the unwholesome, which is essentially detestable ; or one may 
not actually hatc a certain perfection, but merely lack all sense 
of pleasure in it ; as when a man much afraid secures a triumph 
or a pleasure of some sort but is not aware of the fact, and feels 
no pleasure in it. 

Agoin, the apprehending faculty may be atrophied by that 
whic.h is the oppru:lte nf in pr.rfection ~nd ~o nnt sen~e nr recoil 
from its state until, when the obstacle is removed, it is pained 
by the realization of its situation and so reverts to its normal 
condition. A bilious person may not be aware of the acidity 
,in him until his temperament is restored and his members 
healed ; only then will he recoil from the condition which has 
.bc:&llen him. Similarly an animal may have no appetite for 
food, at all and may positively. dislike it, though it is the most 
suic.hle thing it can have, and continue so for a long time ; but 

, wlien the obst:acle is removed it will rctnm to its naturalwUtse 
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of feeling violently hungry, and have so great an appetite for 
food that it cannot endure to be without it, and will perish if it 
cannot find any, One can be exposed to conditions causing 
great pain, such as burning or freezing, yet because the senses 
are impaired the bo&y may not fed any discomfort until the 
injury is repaired ; then it•wil! feel the severe pain. 

Having established the foregoing principles, we may now 
return to our immediate object. 

Now the peculiar perfection towards which the rational soul 
strives is t!ut it should become as it were an intdlccnul micro­
cosm,.impresscd ,vith the form of the All, the order intelligible 
in the All, and the good pervading the All : fut the Principle 
of the All, then proceeding to the Noble Substances and Absolute 
Spiritu>lity, then Spirituality connected in some fubion with 
corporeal things, then the Celestial Bodies with their various 
dispositions and powers, and so continuing until it rcali= com­
pletely within iucl.f the dupe of :ill Being, ond thus convttal 
itself into an intelligible cosmos of its own in correspondence 
with the whole existing Cosmos, contemplating perfect CoIW>-
lincss, absolute Good and true Beauty, and united therewith. 
So it will have become graven after its idea and putcrn, and 
strung upon its thread as a pearl is strung upon a necklace, being 
refashioned into the sdf~ame substance thereof. 

When this state is compared with those other pcrfoccions so 
ardently bdoved of the other faculties, it will be found to be 
of an order so enltcd as to mak~ it seem monstr0us to describe 
it as more complete or more excellent than they ; indeed, there 
is no relation betwoen it and thern whatsoever, whether it be t_ of cxcdlcnce, cornpletenc,s, abundance, or any other of the 

~ r.-.nects wherein delight in sensual attainment is coi,snrnrnatcd 
ij; ~; ifit be a question of dwability, how sruill eternal N>Drionance 
t;'~ · be, rornpared with changefulocss and corruptibility? Or if it 
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be a matter of the degree of accomplishment, how can the 
accomplishment of surface contact be measured ag,,.inst that of 
penetrating into the very substance of the recipient, so that it is 
as if the twain are one without any divmon whatsoever ? For 
intelligence, intdligible and intelligent arc one thing, or nearly 
so. That the object so apprehended is more perfect in itsdf 
is manifest at once ; that the realization too is more intense is 
likewise immediatdy obvious, if the foregoing argument is kept 
at all in mind. 

The rational soul has far more numerous objects to apprehend, 
and is far more strenuous in seeking out its object and isolating 
it from those accretions which affect not its real meaning save 
accidentally : it is able to penetrate the object of its apprehension 
both internally and externally. How indeed can tlic two sorts 
of apprehension be at all compared, or this spiritual pleasure 
be measured against the other sensual, bestial, choleric pleasure ? 
llut we within our world and body, plunged as we arc into all 
kinds of abomination, do not sense that other pleasure even when 
any of the means of attaining it are within our power ; so we 
have already indicated above. Consequently we do not seek 
or yearn after that at all, save indeed if we have tom from our 
necks the yoke of •ppetite, anger and their sister passions, and 
so catch a glimpse of that higher pleasure. Even so, the image 
we perceive is but faint and feeble, and then only at a time 
when all our entanglements are loosened and our eyes are strained 
towards the precious objects of our quest. Our delight before 
an.d after may then be thought to staod in the same relation to 
each other as the sensual delight in inhaling the odours of 
ddicious foods compared with the delight of tasting them ; 
.indeed, the conlnst is infinitely greater. 

You yourself know how, when you arc medicating some 
abstruse matter that engages you, and then some sensual appetite 
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supervenes, and you arc coruttained to choose between the two 
competing interests, you pay no heed to that appetite, if you be 
a man of noble spirit. Even common spirits too will deny 
chance lusts and prefer terr:blc pains and £rightful sufferings, 
because they arc ashamed of being exposed to disgrace or oppro­
briwn, or because they are eager for some signal triumph. All 
these arc intellectual states ; some of them are preferred above 
natural inJluences, and for th:ir sake natural discomforts will be 
endured. From this it is realized that intclleau.al ends are more 
ennobling to the soul than other worthless things ; how fu 
exceeding then those pure and lofty objects of the spirit ! Bat 
mean souls sense only the good and evil that are attached to 
worthless things, and perceive not the circumstances attend­
ing noble objects, because of the impediments already 
stated. 

When the time comes for us to be separated from the body, 
and our soul has become aware while still in the ha<ly of th:u 
perfection which is the object of its love, yet has not attained 
it, though naturally still yearring after it, for it has in fact l'C3lized 
that it exists though its preoccupation with the body has caused 
it to forget its own essence and its true beloved (and so sicb= 
will cause us to forget the need of replacing the parts that arc 
dissolved within us, or even the pleasure of sweet things and the 
appetite for them ; and unnatural desire will make a sick man 
incline after revolting things )- then at that time our soul i; 
truly affected by pain at the loss of our cherished object, equal 
to the supervening pleasure whose existence we have proved 
and whose lofty rank we have indicated. This then is a misery 
and a torment far exceeding the bodily pain and physical anguish 
of burning and freezing. At that moment we arc lilce lX> a· 
man who has been drugged, or so offcctcd by fire or cold that 
the material clothing his senses prevents him from feeling any-
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thing, so that he senses no cliscomfort for the while ; but then 
the intervening obstacle is removed, and he is conscious of great 
suJfering. If, however, the intellectual faculty has achieved such 
a degree of perfection within the soul that the latter is able, 
on lea'liog the body, to realize that full perfection which lies 
within its p0wer to attain, the soul will then resemble a mao 
drugged who is given to 12Ste some most delicious food, or 
oonfrooting him a most ravishing situation, without his being 
conscious of the fact ; when the drug passes off, he discovers 
great pleasure all at oru:e. But the pleasure enjoyed by the 
soul at that moment is not at all of the order of sensual or 
animal delight; rather does it resemble that delectable state 
which belongs to pure vital substances, mightier and nobler than 
all other pleasure. This then is the happiness, and that the 
misery which await every soul at death. 

Now this misery does not come upon every man who is any 
way wmting ; rather is it the portion of those who have 
invested their intellectual fuculty with the yearning to achieve 
perfection. This happens when it has become conclusive to 
them ,that it is the business of the soul to apprehend the very 
essence of perfection, by attaining through knowledge the 
unknown and stri'>ing to actualize its potential perfection. This 

· is no natural and inborn property of the soul. nor indeed of. 
any of the faculties ; on the contrary, most of the faculties 
become conscious of their respective perfections only as a result 
of certain causes. 

Simple, unsophisticated souls and faculties are as it were mere 
objecti6ed matter, and never acquire this yearning; for this 
yeaming only occurs, and is graven upon the snbstance of the 
so!JI, when it is conclusi-my proved to the spiritual fu;ulties that 
. thc<c are cereain m.atb:rS, the knowledge of which they can 
acquire in the prooesses ofl?gic. Odierwise there is no ycan\i!lg 
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in the soul for these far heights ; yearning follows upon opinion, 
and opinion such as this bdongs not a priori to the soul but is 
acquired. ' So when these me:,. acquire this opinion, this yearning 
necessarily attaches to their souls ; if their souls depan out of 
the body not having as yet acquired that state which will bring 
them after ,separation from the 6esh to completion, they &II 
into this sort of everlasting wretchedness ; for the element> 
of the faculty of knowledge were only to be acquired through 
the body, and now the body has passed away. Such men a:c 
'either incapable of the effor. required to achieve human per­
fection, or dse they are obstinate, unbelieving, fanaricilly 
attached to wrong opinion, contrary to the true ; and the 
unbelieving are in the worst case of all, having acquired dis­
positions cliametrieally opposed to perfection. 

As for the question how far the human soul needs to be 
capable of conceiving intelligible abstractions, so that it may 
pass beyond the point where this misery is bound to befall. and 
in cransgressing which that luppiness may be justly hoped for : 
this is a matter upon which I can only pronounce approximately. 
I suppose this position is reached when a man achieves a true 
mental picture of the incorporeal principles, and believes in them 
implicitly because he is aware of their existence through logical 
demonstration. He is acquainted with the final causes of everus 
happening in universol (not partw), infinite movements ; he 
has a firm grasp of the dispcoition of the All, the mutu>l pro­
portions of its parts, and the order pervading the Cosmos from 
the Pitst Principle down to the remotest beings, all duly arranged .. 
~ can apprehend Providence in action, and realizes what kind 
of being belongs exclusivdy co the Essence Preceding All, whar 
sqrt Qf Unity that Essence possesses, bow that Essence achieves 
-cogo,irion without any consequent multiplicity or change of 
01/-Y kind, in what manner other beings a:c rdated in due order 
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to that Essence. The clearer the inward vision of the speculative 
becomes, the more fully qualified he is to attain supreme 
luppiness. 

A m,.n will hardly free himself from this world and its 
entanglements, except he be more firmly attached to the other 
world, so that his yearning to be gone thither and his love for 
wlut awaits him there bl0<:k rum from turning back to gaze 
at wlut lies behind him. 

I would add, that this true happiness cannot be consummated 
save by amending the practical part of the soul. Character, 
as I have remarlcecl clscwhece, is a "habit" whereby certain 
actions issue out of the soul easily and without prior deliberation. 
Aristotle in his books of ethics lays it down that we should 
·observe the Mean between two opposing chaneteristics, and 
not that we should strive to make our individual actions conform 
to the Mean : we must acquire the habit of the Mean. Now 
this habit of the Mean appears to belong to both the rational 
and the animal faculties : to the latter, through acquiring the 
disposition to submit and be passive, and to the former, through 
acquiring the disposition to dominate. Similarly the habits of 
excess and shorteoming belong equally to the rational and the 
animal faculties, but in an inverse relationship. It is well known 
that excess and shoncoming arc necessary features of the animal 
faculties ; when the animal faculty is strong, and it acquires 
the lubit of domination, the rational soul finds itself disposed 
to submit ; once passivity becomes ingrained in the rational 
soul, it strengthens its attachment and confirms its subservience 
to the body. The hahit of the Mean aims to liberate the rational 
soul from all disposition to yidd, to maintain it in its natur.il 
state, and to endow it moreover with the disposition to dominate 
and to defy-an utitude which is by no means contrary to its 
true substance, or apt to incline it towards the body, but rather 
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away from it : always the Mean plucb the rational soul from 
the two extremes. 

A:; for the = substano, of the soul, it is the body which 
overwhelms it and diverts it, causing it to forget its proper 
yearning and its q=t for perfection ; it kills within it all sense 
of pleasure in that perfection should it ever achieve it, or of 
the pain of imperfection when falling short of its goal. It is 
not the case that the soul is as it were ingrained and submerged 
in the body : the bond which unitts body and soul-that narun1 
yearning of the soul to control the body and its preoccupation 
with the body's exploits, the crises that it brings upon itself, 
and the habits which become fixed in it-this bond has its origin 
in the body. 

When a man departs this life having within him the habits 
resulting from his union with the body, he is in a state closely 
similar to that which was his while still in the body. A:; that 
state diminishes, he becomes correspondingly less heedless of 
the motion of yearning afttr perfection ; to the degree that it 
remains with him, he continues veiled from :,bso)ute union 
with the place wherein his happiness resides, so that he is 
alfected by confused motions which prove ~ia:cedingly 
painful. 

Such a bodily dispositioll is contr:,ry to the very substance 
of the soul, md is injurious to its subst2nee ; the body, and tbc 
soul's complete immenion therein, diverts the soul from all 
consciousness of itself. When the soul leaves the body it senses 
that mighty opposition and is greatly pained by it ; yet that 
pain, that anguish is not due to my nc=y circumstance but 
is the result of :,n accidental contingency, and as such is not 
permanent and everlasting. It passes away and is nullified with 
the abandonment of those actions whose repetition srrengdienod 
that disposition ; so that it follows that the torment resulting 
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from this circumstaru:e is not eternal, but passes away and is 
obliterated little by little until tbe soul is purified and attains 
its propct happiness. 

& for those foolish souls which have never acquired the 
yearning for pctfcction, yet leave the body without having 
acquired any vicious bodily disposition, these pass to the wide 
Mercy of God and attain a kind of ease. If, however, they have 
acquired some vicious bodily disposition and have no other 
condition but that, nothing within them to oppose or strive 
with it, then they continue inevitably to be bemused by their 
yearning after whar is for them an absolute necessity, and are 
exquisitely tortured by the loss of the body and all the body's 
rcqoire=ts without being able to attain the object of their 
desire. For the instrument of their desire has been destroyed, 
while the habit of attachment to the body still sur­
vives. 

It may also be true, as some theologians state, that when souls, 
supposing they are pure, leave the body, having firmly fixed 
within them some such beliefs re~ding the furure life as arc 
appropriate to them, being the sort of picture which can properly 
be presented to the ordinary man-when such men as these 
leave the body, la~ both the force to draw them upwards 
to complete petfection (so that they achieve that supreme 
happiness) and likewise the yearning after such petfection (so 
that they experience that supreme misery), but all their spiritual 
dispositions arc rurned towards the lower world and drawn to 
the oorporeal ; since there is nothing to prevent celestial matter 
from being operable to the action of any soul upon it, these 
souls may well imagine all those aftcr.-life circumstances in which 

• they belic.-ed as actually taking place before them, the instru­
ment _reinforcing thtir imagination being some kind of celestial 
body. , . . 
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In this way these pure sow will r..Uy be spectators of the 
events of the grave and the resurrection about which they were 
told in this world, and all the good things of the after-life ; 
while the wicked souls will simikrly behold, and suffer, the 
punishment which was portrayed to them here below. Ccr­
cunly the imaginative picture is no weaker than the sensual 
image ; rather is it the stronger and clearer of the two. This 
may be observed in dreams : the vision seen in sleep is often 
of greater moment in its kind than the impression of the senses. 
The image contemplated in the after-life is however more stable 
than that seen in dreams, bec•use there arc fewer obstacles in the 
way of its realization ; the soul being isolated from the body, 
the receiving instrument is therefore absolutely clear. As you 
know, the image seen in dreams and that sensed in waking are 
alike simply impressed upon the soul ; they differ only in this, 
that the former kind originates from within and descends into 
the soul, while the latter sort originates from without and moUJ1ts 
up into the soul. It is wben the image has already been 
impressed upon the soul that the act of contemplaJ:ion is con­
swnmated. It is this impression, then, that in reality pleases 
or pains the soul, not any e>."!cmal object ; whatever is imprcs:sed 
upon the soul docs its work, even if there .be no cxtemal cause. 
The essential cause is the impression itself; the external object 
is the accidental cause, or the cause of the cause. 

These then are the baser sorts of celestial happiness and misery, 
which are apposite to base souls. As for the souls of the blessed, 
they arc far removed from such circumstances ; being perfect, 
they are united to the Essence, and arc wholly plunged in true 
pleasure ; they are forever ftec of gazing after what lies behind 
them, and the kingdom thtt once was theirs. If there had 
remained mthin them any trace of those things, whether by 
reason of dogmatic belief or through acceptance of a phy,i~ 
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theory, they would be so injured thereby as to fall short of 
scaling the topmost peak of heaven, until that thing be finally 
obliterated from their souls. 

(From the Kitab al-Naji/I.) 



POEM OF THE SOUL 

Our of her lofty home she bath come down 
Upon thee, this white dove in all the pride 
Of her reluctant beauty ; veiled is she 
Prom every eye eager to know her, though 
In loveliness un.<hrouded radiant. 
Unwillingly she came, and yet perchance 
Still more unwilling co be gone from thee ; 
So she is tom by griefs. First she refrained, 
Being all unaccustomed ; but at last, 
When she was firmly knit, she loved the use 
Of being neighbour to this arid waste. 
And now methinks she bath forgo~n quite 
The tenrs where once she dwelt, the far abodes 
She was so little satisfied to leave. 
So, being now united with these depths 
And parted from her sandy hills of yore, 
Her wings are heavy upon her, and she rests 
Dejected mid these waymarks and mean mounds 
Weeping (yet she rcmembereth not her home 
Of yore}, until her tears abundant flow, 
And she not yet set forth. But when the time 
Is nigh for her departing to that place 
And near the hour to be upon her way 
Unto the broader plain, then perching high 
Upon the topmost steep, she carollcili-
For knowledge doth uplift the lowliest heart­
With ken of every hidden mystery 
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In all the world returning, still unstopped 
The orifice of heeding ; and it proves 
Her coming down was necessary woe 
Th.at she might list to truth else all unheard. 
Why then was she cast down from her high peak 
To this degrading depth? God brought her low, 
But for a purpose wise, that is concealed 
E'en from the keenest mind and liveliest wit. 
And if the taugled mesh impeded her, 
The narrow cage denied her wings to soar 
Freely in heaven's high ranges, after all 
She was a lightning-flash that brigbdy glowed 
Momently o'er the tents, aud then was hid 
& though its gleam was never glimpsed below. 

• 
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