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INTRODUCTION., 5

leng as any shred of law remains recogniscd, religion is
vd?, though there be no legislator but blind necessity.
This watering down of the meaning of the word Re/ivien, !

as to dilugad i Y i Yy st 5'{Na
uld be less confusing, if it openly washed away with it [/ Av{M
1 discharged all the theological terms which it emptics /7’;'/,’“';«%/
significance,  But the reader, to his great surprise, is el naimaon
I that this reduced religion is still Theism; that it is

1 to regard as an effeisi one who sees in mature no

ce of ordering mind ; and that such a one, in his bare

ognition of law or repgularity anywhe  still has his God,

r, to the man of Science, for whom wie cosmos is all in .

. the word * Ged is merely a synonym for nature®; the A s "“éf““
¢s of nuture are ‘laws of God’; and in the field of nature 767 4 & f(/rﬂ
stands as if ‘in the presence of an infinite and eternal — /1,4&2,:, g
ing,” nay, a “Jivine being’; so that he is as truly a theist A7 aluem «

one who bends down in prayer, There might be some :

wuse for this paradoxical statement, if its author were

aling with the FPpef's personification of nature as an

inite organism, looking with deepest expression into the

man soul; for this conception does really, for the

anent, both wr - and animate the world, and brighten
nts face as with a flash of inner meaning from beneath

form; and, while this vision lasts, there is a transient
manence of mind with which the seer may commune,
at, the assertion is expressly made of that lowest view of

ture which, like Comte’s, rids the observer of all ideas of

usality or power, and resolves the All into phenomena,
lated only in time and place, in resemblance and differ- .
e, and simply  suped into sets under these heads.] 74eq =a €
e defication of such bundles of facts (and ‘laws’ arel 7 j4-et (~fr~€J
sthing else), the transference of the name Ged to the sumy r./ - <
them, the recognition of their study as Thessm, involve a PR TR
#radation of language and a confusiou of thought, which| r-. % 74 o e,
v truly surprising in the distinguished author of ‘Natural ¢, ma, ¢ » ¢
cligion.'  The subversion of established meanings fo ‘

! Natural Religion, ch. ii. pp. 27, 43. * 1l il p. 45,

8 INTRODUCTION.

rwal]ow up eternity: they subsist and are intelligible only

ogether ; and nothing can be more mistaken than to treat

hem as mutually exclusive. It is no hindrance to theology,

f the laws of phenomena pursue their undeviating way : it

—s no hindrance to science, if the laws of nature are laws of

jod j the matter of both studies is furnished by the same

elation ; only taken up at the opposite ends, 5o as to render

_xplicit;jn-each case the term which is implicit in the other.

But though there is no ‘awiagemilm’ between them,

r o jonfithesis there certainly is; and nothing can be more

A’ wing {. misleading than to say that *God is merely a synonym for

rades nature’ The attributes of nature are birth, growth, and

Loresn 4' leath; God can never begin or cease to be : nature is an

yrdiie, aggregate of effects ; God is the universal cause: nature is

V+~ lan assemblage of objects; God is the infinite Subject of

Mm which they are the expression: nature is the organism of

intelligibles ; God is the etenal intellect itself, Cut these

puirs asunder; take away the unchangeable, the causal,

the manifesting Subject, the orginating “Thought; and

what is then left is indeed *Nature,” but, thus bereft and

alone, is the negation and not the ‘synonym’ of God. And

80, | am constrained to deny the antagonism whick our

4 author afbrms; and to affirm the antithesis which he
- denies.

: A) ,:’ A further instance of the confusion arising from the pro-

( 7 ’ posed remoulding of well-defined terms will render our

A"”“"’.“j’ appreciation of it still clearer. As, in order to be a theist,

f A s ihe only condition is that you should, somewhere or other,

find a bit of regularity in the succession of events, you

would apparently earn the name by listening for thunder

after lightning, or throwing paper into the fire to be burned.

With the qualifications reduced so low, it would seem hardly

possible to escape from the category; and the search for

an atheist becomes, one would think, more hopeless, with

even the best of lanterns, than the search of Diogenes for

an bonest man. Perhaps then this is just the conclusion

to which our author intends to lead, viz. that the speciea
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INTRODUCTION. 13

pbject given you, and you have not even reached the
specified point of ‘admiration” Within the limits of pure
sincerity, no one can worskép either a nature beneath him
or an idea within him: however big may be the one,
though it comprise all forces and all stars, if that be all,

will be venerable to no spirit that can comprehend it;
and however fine may be the other, if it be but a dreamer’s
image, a phenomenon of pgrishable conscionsness, it can
never be more than the personality that has it, so as to
make him its suppliant.

The definition of religion as * habitual and permanent
admiration’ can hardly be intended for any rigorous-appli-
cation, Like the '_frequent'identiﬁcation in devotiona

terature of all poodness with Zoge, it forgets to take
account of the odject on which the feeling is directed, and
on the worth of which the whole character and place ol
the feeling depend. To love amiss is no evidence of
goodness ; and it is possible so to admire as to contradict
the very essence of religion. 1Is there any more ¢ habitual
and permanent adhniration” than that of the handsome fop
—the Beau Brummel or Count d'Orsay of his day—for
his own person, as he stands before the mirror; and he
is only a more visible example of many varictivs of self-
complacency and self-homage equally sincere ; and surely
no temper of mind is more utterly closed against the tender
reverence and abnegating service which religion inspires.
It would therefore be necessary, if this definition were not
relinguished, to stipulate that the object of admiration
should be something other than ourselves.  That condition
is no doubt fulfilled by the Positivists' calendar, which
gathers into one view the nobles and martyrs of history,
and leaves no day of the year without its tribute of ccle-
bration; and T shall not challenge the right of this com-
memorative discipline to call itself a ‘refigion of humanity
Tt dues Test essentially upon reverent affection, net on
the whole, unwiscly and unworthily dirceted ; and if it
were possible for human souls to ilummate and uphold

INTRODUCTION. 15

for its own antithesis, I cannot but scriously protest. A
God that is merely nature, a2 Theism without God, a Re-
ligion forfeited only by the * nil adimirari,” can never reconcile

the secular and the devout, the Pagan and the Christian

mind. You vainly propose an eppuedy by corruption of a
word. The moment the device is put to the test, the anti
pathic elements which you have brought .together spring

asunder with more aversion than ever. Can you expect
. T i -
for mstance, that'om: to whom the whole cssence of relizion
consists In conscious personal relations with a THvine Spirit,
and who cannot live apart from that ever-present Friend,
should consent to reduce this expericnee o a secondary
position, and feel still a religious fellowship with his neigh-
bour who deems it all adreain? The most you can detnand
is that cach should respect the conscientinus belicl of the
other, and refrain from expressed or implied reproach. But
the alicnati e .
1_({:&11011 of sympathy is inevitable ; and, resting upon
n T e o - ? 4
rtaildll’ln.r(,ncm, is bevand the rewch of verbal fusinn.
I For llhese reasons, [ retain the old meanings of the chief
itheologlc terms, and decline to loosen their precision ; and
I[by_ Retigion [ understan? the believers worship of Snpreme
Mind and Will, dirceting the universe and holiling moral
Jrelations with homan Hfe,  This T state as £ esemt s bt
I.x_\'h.ale\'cr this esience may either neceasarily carry as a con-
;Seraence, ar, with the coltateral aid of other evidence, may
.;JLinlli_\' Us in accepting as true, witl also find its place under
-the category of relivion,

IT. Wiy eETHics priorE RRinarms.

The eniuirics on which we are now vnering have heen
preceded ' by @ treatient of ethieal theory, tie results of
which will here be assemed 18 known.  This order of ex-
position undnul_}tcdiy iplics that T do not regard moral
rules as depending upon prior religivus Dbelief : and that I

b do regard the consciousness of duty as an originating con-
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A P NDIX,

Note ., page €.

NATURAL AND REVEALED  ELIGION.

¢ Hindus regard the Vedas, the Parsees the Zend-
sta, and the Mohammedans the Koran, as having
1 immediately and specially inspired. This means o Dl

:“l_" [ER

they belivve the spiritual troth contained in these DA T

*
ks to belong to revealed religion, although it, in e 2

ity, 1s merely a portion of natural religion. The ... 7o~ &

eks and Romans could not distinguish between 4;.” v o

e and revelation, reason and faith, because igno-

©of what we call revelation and faith.  Without L e Z{:"

cial revelation or inspiration the oriental and classi- ?
mind attained, however, to the possession of a very
siderable amount of most precious religious truth.
all ages of the Christian Church there have been
slogians who have traced at least the cerminal prin-
¢s of such truth to written or unwritten revelation ;
t probably few patristic or scholastic divines would
e aitted that there was a knowledge of (God and
His attribntes and of His relations to the world which

326 Theism.

* The Knowledge of Divine Things from Kevelation, not
from Reason or Nature’ {1743), laboured to prove thai
neither the Leing of a God nor any other principle of
religion could be legitimately deduced from the study
of the phenomena of the universe. He argued on the
assumption that the senses are the only natural inlets to

knowledge. ‘The late Archbishop Magee adopted his

views on this subject. One of the most widely known
expositions and delences of the theory is that contained
in the ‘Theological Institutes’ (1823} of the eminent
Wesleyan divine, Richard Watson. In order to establish
that all our religions knowledge is Jerived from special
revelation, he employs all the usual argunents of scep-
ticism against the proofs of theism and the principles
of reason on which they rest.  In the Roman Catholic
Church, scepticism as to reason and the light of nature
has been often combined with dogmatism as to the
authority of revelation and the Church,  In the system
of what is called the theocratic school may be seen the
result to which attempts to establish the certitude of
authority by desiroying the credit of human reason
naturally lead. It is a system of whichk 1 have endeav-
onred to give some account m my ‘¢ Philosophy of
History in France and Germany,’ pp. 139-154.

The fact on which [ have insisted in the latter part of
the lecture—the fact that theism has come to mankind
in and through revelation —has caused some altogether

- to discard the division of religion inio natural and re.

vealed. ‘They pronounce it to be a distinetion without
a difference. and attribute it to sundry evit consequences,
It has ted, they think, «n the one hand, to depreciation
of revelutivn—and, on the other, to juealousy of rvason :
sume minds tooking upon Christianity as at best a repub-









334 Theism.

crease of force to our aspirations after goodness beyond
what they can receive from reference to a merely ideal
3. /}L.L{,C conception” (Theism, p. z52). His proof that the
314, >~ worship of God is inferior to the religion of humanity
JL_Wf‘(L /-5’ rests mainly on these three assertions: (1) That the
//_ {*3 N former, “what now goes by the name of religion,” ““ ope-
SO, L Tates merely through the fecling of self-interest;” (2) That
M’ﬂ:,M “jt  impossible that any one who habit: ~ - thinks,
75&‘1 ’f ’Ja.ud who is unable to Dlunt his inquiring intellect by
Covv % sophistry, should be able without misgiving to go on
‘fr"" f’_‘"‘d Tascribing absolute perfection to the author and ruler of
/é , . so clumsily made and capriciously governed a creation
/- ‘1 44> as this planet and the life of its inhabitants;” and {2},
(?5 bé/ ,-qAThat “jnankind can perfectly well do without the belief
:ﬁ,{_ﬁ.{ in a heaven.” It seems to me not only possible, bur
Sl h:?;%%f probable, that in a higher, and, above all, a happier con-
9. 1/)1 s Cam dition of humao life, not annihilation but immortality
Do il d MY be the burdensowme idea; and that human nature,
Ailsend — though pleased with the present, and by no means im-
A t’-‘r( ... patient to quit it, would find comfozt and not sadness in
a2t e - the thought that it is not chained through etemity to a
3- J 7N conscious existence which it cannot be assured that it
i il ¢ will always wish to preserve.”  On this last point more
@‘, e A5 mature reflection brought him to a different and wiser
€l 6t conclusion {see Theism, pp. 249, 250}
/é'/'ﬁ"i"z'r &~ Those who wish to study the important subject of the
ﬁj_gé’w; i relations of religion and morality will find the following
hw < a . references useful : the last chapter of M. Janet's ‘La
i ‘_; Morale ;* the &ude on ** La Morale indépendante 7 in M.
4 oo, , Caro’s ¢ Problemes de Morale Sociale;’ many articles
and reviews in M. Renouvier's ¢ Critique Philosophique ;'
‘{;f'_.;;::r‘miartenscn‘s ¢ Christian Ethics,' §§ 5-14; O. Plleiderer's

¥ e q,  Moral und Religion:® Luthardt's * Apologetic Lectures

Tecined -

Appendiz: Note 117, 339

could hardly be primitive, for writing 1s an art, a uot very
early acquired art, and one which does not allow docu-
ments of exceptional valye to be easily lost.  If it was
oral, then cither the language for it was created, or it was
no more primitive than the written.
lalion becomes a tradition, and a tradition requires either
a special caste for its transmission, beeomes therefore its
property, or must be subjected to multitudinous changes
and additions from the popular imagination-~becones,
therefore, a wild commingling of broken and bewildering
lights, DBut ncither as docmmentary nor traditional can
any traces of a primitive revelation be discovered, and
to assume it is only 10 burden the question with a thesis
which renders a critical and philosophic discussion alike
impossible."—Studies in the Phitosophy of Religion and
History, pp. 14, 15
‘There is an cxamination of the same theory in the
carned and alde wark of Profussor Cocker of Michigan
n Chrstianity and Greek Phifosopiy’ {1875). o
argues: 1. That it is highly tinprobabile that truths so
mportant and vital to man, s essential to the wellliving
{ the human race, so necessary to the perfect develop-
nent of humanity as are the ideas of God, duty, and
munortality, should rest on so precarious and uncertain
Dbasis as tradition,”  z. * That the theory is altogether
ncompetent to explain the wnfversalily of religious rites,
nd especially of religious ideas,” 3. “That a verbal
evelation would be inadequate to convey the know-
edge of Gnd to an intelligence purely passive amid
wterly unfurnished with any @ priord ideas or nvcessary
laws of thought."- Pp. 86-u
A good history of the traditive theory of the difinsion
of religion is a desideratum in thieologieal literature.

T"hen an cral reve- :
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352 HUMAN INTERCOURSE. [mssiy

This little incident led me to take note of French
ideas about England with reference to patriotic ignor-
ance, and I discovered that there existed a very general
telief that there was no intellectual light of any kind in
England. Paris was the light of the world, and only s
far as Parisian rays might penetrate the mental fog of the
British islands was there a chance of its becoming even
faintly luminous. It was settled that the speciality of
England was trade and manufacture, that we were all of
us either merchants or cotton-spinners, and I discovered
that we had no learned societies, no British Museum, no
Royal Academy of Arts.

An English painter who, for many years, had exhibited
on the line of the Royal Academy, happened to be
mentioned in my presence and in that of a French artist.
I was asked by some French peopie who knew him per-
sonally whether the English painter had a good profes-
sional standing. I answered that he had a fair though
not a brilliant reputation ; meanwhile the French artist
showed signs of uneasiness, and at length exploded with
a vigorous protest against the inadmissible idea that a
painter could be anything whatever who was not known

. w. "L~ 8t the French Qalap. “ 7/ a'est pas connu au Salon de

3 Z/',- A Paris, done, 1l a'existe pas—il wexiste pas. Les riputa-
/ P i tions dans les beaux-arts se font au Salon de FParis ¢t pas
(£ ",«-"’ 7 ABlleurs” This Frenchman had no conception whatever
"_l- .

J4-' " of the simple fact that artistic reputations are made in
)'d"- ,,./j every capital of the civilised world hat was a truth
p‘/" p which his patriotism could not tolerate tor a moment.
v t’Lﬁ‘x . ’{‘ﬁ' A French gentleman expressed his surpnise that I did
v a¥’ .r" oot have my books translated into French, * because,”
M /?‘,w"’ said he, “no literary reputation can be considered
-

e W

‘ M
N f‘y/'

o~
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xx] PATRIOTIC IGNORANCE. 253

established wntil it has received the consacration of
Parisian approval” To his unfeigned astonishment 1
answered that London and not Paris was the capital city
of English Literature, and that English authors had not
yet fallen so low as to care for the opinion of critics
ignorant of their lahguage.

I then asked myself why this intense French patriotic
ignorance should continue s persistently, and the
answer appeared to be that there was something pro-
foundly agreeable to French patriotic sentiment in the
belief that England had no place in tbe artistic and
:ntellectual world  Until quite recently the very exist-

L I"_‘j“.f_‘“-‘o(’
At ,‘;“I“V
..-/avfa ~‘:~
A ar

ence of an English school of painting was denied by a]l;—u-l cottc L,

patriotic Frenchmen, and, English art was rigorously
exciuded from the Logyre.! Even now a French writer
upon art can scarcely mention English painting without
treating it de Aaus en bas, as if his Gallic nationality gave
himm a natural right to treat uncivilised islanders with
lofty disdain or condescending patronage

My next exampie has no reference to literature or @
fine arts A young French gentleman of superior educa-
tion and manners, and with the instincts of a sportsman,
said in my hearing, “ There is no game in England.”
His tone was that of a man who utters a truth universally
acknowledged.

It might be a matter of little consequence as touch-
ing our national ptide, whether there was game in
England or not. [ have no doubt that some philosophers
would consider, and perhaps with teason, that the non-

b At prosent it is most inadequately represented by a few anim-
portant gifts, The donors have desired to break the role of exclu-
uon, and have succeeded so far, but that is all.

G gl &
MA—%
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| Bems Framgais, guamd jt vois mom verre /ﬂ'"D%""‘""""

| Pinm de or er comirnir de fiw ;fu-??Am

s Jo sompy o remerviant Dim - s T ~

l Q-':Ir-‘fln.{;..rn'an.rf‘{np'rm"f ‘f ‘"l M

The singers repeat gu'ff5 a'en ont pay, and bcsndcs this :
the whole of the lest line is repeated with triumphant / A A k-
emphasis. sin wle A

We need not feel hurtbythis little outburstof patriotiam, L fedl
There is no real hatred of England at the bottom of it, 6’ '
ouly a little “ma/ice” of & harmless kind, and the song 7-‘-1/““")
is sometimes sung good-humouredly in the presence of
Englishmen It iy, however, really connected with
patriotic ignorance  The common French belief is
that as vines are not grown in England we have no wine
in our cellars, so that nglish people hardly know the
tarte of wine, and this belief is too pleasing to the Freach
mind to be readily abandoned by those who hold it
They feel that it enhances the delightfulness of every
glass they drink. The case is precisely the mame with
fruit. The French enjoy plenty of excellent fruit, and
they enjoy it all the more heartily from a firm conviction
that there is no fruit of any kind in Englud, © Sar gy’ *ef- »
Sl said a countryman of Pjerre Dupont in writing .
about our unfavoured 1sland, * pat ug frudl semin? daxs <A < J““Td
&_pqri” 'What, not even a gooseberry? Were the
pluma, pears, srawbernies, appies, apricots that we con-
sumed in omnivorous boyhood every one of them unripe ?
It ia lamentable to think how miserably the English live
They have no game, no wine, no fruit (it appsars to be
doubtful, too, whether they have any vegetables), and
they dwell in a perpetual fog where sunshine is totaily
unknown. It is believed, alsc, that there s po land.

,.114.
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e r"‘/( | He spent the little that he had, first for what wa:
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F3.0.) HUMAN INTERCOURSE. [xasay

of the Philistine who sets his heart on the lower advan-
tages of riches, sacrificing leisure, travel, reading, and
conversation, in order to have a larger house and more
servants.  But how, without riches, is the Bohemian to
secure the advantages that he desires, for they also belong
to riches # There lies the difficulty, and the Bohemian's
way of overcoming it constitutes the romance of his ex-
istemce. 1 absolute destitution the intelligent Bohemian
life is not possible. A little money is necessary for it,
and the art and craft of Bohemianism is to get for that
small amount of money such an amount of leisure, read-
ing, travel, and good conversation as may suffice to make
life interesting The way in which an old-fashioned
Bohemian usualiy set about it was this: He treated
material comfort and outward appearances as matters of
no consequence, accepting them when they came in his
way, but eoduring the privation of them gaily. H:
learned the art of living en a little

Je sais pauvre, tris panvre, ot vis pourtant fort bien
C'est parce que je vis comme les gens de rien.!

rul]y necessary, and next for what n:a]]y gave hin
pleasure, but he spent hardly a  hing in deference t
the usages of society. In this way he got what he
wanted, lis books were second-hand and ill bound
but he 4ad books and read them; his clothes were shabby
yet still they kept him warm; he tmavelled in all sorts o
cheap ways and frequently on foot; he lived a good dea
in some unfashionable quarters in a capital city, and saw
much of art, nature, and humanity,

' Rodolphe, in /' Henmenr et ' Azgrns.

!
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THE NOBLE BOHEMIANISA 28y

:xemplify the true theory of Bohemianism let me
: from memory two rooms, one of them inhabited
.nglish lady, not at all Bohemian, the other by a
ol the coarser sex who was essentially and
hlv Bohemian,
room, being a reasonable sort of sitling-room
any exasperating inutilities, but it was extremely,
ely comiortable,  Half hidden amongst its
comfarts might be found & little rosewood book-
ntaining a number of pretty volumes in purple
» that were seldom, if ever, opened. My German
an was a steady reader in six languages, and if
scen such a room as that he would probabiy
ticised it as follows. He woutd have said, “It
in superfluities but has not what is necessary.
et is superfluous, plain boards are quite com-
enough.  One or two cheap chairs and tables
eplace this costly furniture. That pretty rose-
sokcase holds the smallest number of books at
atest cost, and is therefore contrary to rue
7; give me, rather, a sufficiency of long deal
all wnnocent of paint. What is the use of fine
i and gilt edges?  This little library is miserably
It is all in one language, and does not represent
nglish literature adequately; there are a few
bocks of poems and travels, but I find neither
nor philosophy.  Such a room as that, with ali
ort, would seem to me like a prison My mind
rider pastures.” remember his own toom, a
make a rich Englishman shudder. One climbed

The lady's room was not a

- by a stone corkscrew-stair, half-ruingys, in an g~ <

i®val hause, T_was a large room with a bed in

rr

1.2

;

e s il

. Sorloanrs

s
G ol

I
Wn. Y. '3
el s

oﬁL,J.;Lf{n'D

' with mahogany sofas, card-tables, and boeb:

294 HUMAN INTERCOURSE. [R3say

he was happy in his own strange and eccentric way, and
all the anxmeties, all the slavery of his later vears were
due to his apostasy from those principles.  He no longer
estimated leisure at its true value when he aliowed him
self to be placed in such a situation that he was compelled
to toil like a slave in order to clear off work that had
been already paid for, such advances having been ren.
dered necessary by expenditure on Philistine luxuries.
He no longer enjoyed humble travel, but on his later
tour in France with Mys Horneck and her two heautifu,
dauvghters, instead of enjoying the country in his own
old simple innocent way he allowed his mind to be
poisoned with Philistine ideas, and constantly complained
of the want of physical comfort, though he lived far more
expensively than in his youth. The new epartments,
tzken on the success of the Good-watured Mon, con-
sisted, sayy Irving, ‘ of three roems, which he furnished
- v; with

curtaing, mirrors, and Wilton carpets.” A% e same

» time he went even beyond the precept of

for his garments were costlier than his purse could
buy, and his entertainments were so extravarint as to
give pain to his acquaintances. Al this .5 3 desertion
of real Bohemian principles,  Goldsmith ought to have

a..--.hb«a & protected his own leisure, which, from the Bohemian

ma.ﬂ “th

L unby 4
“’{.w

77;,“5«0"

point of view, was incomparably more pre;.aus to himself
than Wilton carpets and coats ““of Tyrian bloom.”
Corot, the French landscape-painter, was a model of
consistent Bohemianismm of the best kind.  Wkhen his
father said, * You shall have £80 a year, your plate
at my table, and be a painter ; or you shall have 4000
to start with if you will be a shop-keeper,” his choice

P. No, 73
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P Lot
vord Durindal, he is comparable rather to Apolio with F v >
e sitver b bow, or even to Olympian Zeus himself grasp
ig his thunders. Listen to him when he speaks of his (31 ,«Qﬂwﬂl
eapon! If he thinks you have the free-masonry of the 7"
1ase, and can understand him, he talks like a poet and
wver.  Baker never fails to tell us what weapon he used
n each occasion, and how beautifully it performed, and
ue honour and advertisement are kindly given to the
raker, out of gratitude.
“1 accordingly took my trusty little Fletcher double
fle No. 24, and running knee-deep into the water to
btain a close shot I fired exactly between the eyes near
1¢ crown of the head. At the reports of the little
letcher the hippo disappeared.”
Then he adds an affectionate foot-note about the gun,
praising it for going with him for five years, as if it had
had a choice about the matter, and could have offered
its services to ancther master. He believes it to be
alive, like a dog,
“ This excellent and handy rifle was made by Thomas
Fletcher, of Gloucester, and accompanied me like a faith-
ful dog throughont my journey of.nearly five years to
the Albert Nyanza, and returned with me to England as
good as new.”
In the list of Baker's rifles appears his bow of Ulysses, f“"‘” “«
his ' Ud of a Cannon, familiarly called the Baby, throw- @
ing a half-pound explosive shell, a lovely little pet of a
weapon with a recolf that broke an Arab’s collar-bone, @ ¢ **-"‘}
and was not without some slight effect even upon that «F < /118G P
mighty hnnter, its master. 7L "\ N
¢ ang went the Baby ; round I spun like a weather. cherg
cock with the blood flowing from wy nose, as the recoil
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had driven the top of the {mmmer deep into the bridge.
My DBaby not only screamed but kicked viciously.
However I knew the elephant would be bagged, as the
half-pound shell had been aimed directly behind the
shoulder,”

- We have the most minute descriptions of the effects

" of these Rrojectiles in the head of a hippopotamus and

the body of an elephant. *1 was quite satisfied with
my explosive shells,” says the enthusiastic sportsman,
and the great beasts appear to have beeu satisfied toa. -

Now let me <dttempt to describe the feelings of a
man not born with the natural instinct of a sportsman.
We need not suppose him to be either a weakling or a
coward. ‘There are strong and brave men who can
exercise their strength and prove their courage without
willingly .inflicting wounds' or death upon any creature.
To some such men a gun is simply an encnmbrance, to
wait for game is a wearisome trial of patience, to follow
it is aimless wandering, to slaughter it 13 to do the work
of a butcher or a poulterer, to wound it is to incur a
degree of remorse that is entirely destructive of enjoy-
ment. The fact that somewhere on mountain or in
forest poor creatures are lying with festering flesh or
shattered bones to die slowly in pain and hunger, and
the terrible thirst of the wounded, and all for the pleasure
of a gentleman—such a fact as that, when clearly realised,
is not to be got over by anything less powerful than the
genuine instinet of the sportsman who is himself one of
Nature's own born destroyers, as panthers and falcons
are. The feeling of one who has not the sporting in-
stinct has been well expressed as follows by Mr. Lewis
Morris, in ““ A Cynic’s Day-dream.”
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is, there arrived a rich French widow from the south
h her son and & priest, who seemed to be tutor and
pluin.  The three lived at our table a’kdte, and we
nd them most agreeable, always ready to take thelr
re in conversation, and althongh far Loo well-bred to
nmit the slightest infraction of the best French social
pes, vither through ignorance or carelessness, they
¢ at the same thoe perfectly open and easy . their
nners.  ‘I'hey set up no pretensions, they gave them-
ces no airs, and when they returned to their own
thern sunshine we felt their departure as a loss.
The foreign idea of social intercourse under such
wlitions (that is, of intercourse between stranpers who
thrown toguvther accidentally) is simply that it is
ter to pass an hour agreeably than in dreary isolation.
sple may not have much to say that is of any pro.
nd interest, Lut they cnjoy the free play of the mind,
ns, in touching on all sorts of
jevts, that unexpected lights are thrown upen them.

1 1w smnetimes hay

e of the most interesting conversations I have ever
wd  ve tken place at foreign fables o héte, between
wple who had probally never met before and who
uld sceparute for ever in a week. If by accident they
et again, such acquaintances recognise each other by
one, bt there is none of that intrasiveness which the
glishman so greatly dreads.

Besdes  these transient  acquaintanceships  which,
wover brief, are by no means without their value to
e's experience amd culture, the foreign way of under-
nding o zf " Z°4dte includes the duily and habitual
reting of veguuar suliseribers, a meeting looked forward
with ["eaeure as a Lreak in the lalours of the day or

/:!;,c-a,w) -'::)'
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are going to dance in the Palace of Art and shortly dis-
cover that the muse who presides there is not a smiling
hostess but a severe and exigent schoolmistress. An
able French painter,»Louis Leloir, wrote thus to a {riend
about another art that he felt tempted to practise.
“ Etching tempts me much. T am making experiments
and hope to show you, SOmethmg soon. Unhappily life
is too short; we do & little of everything and then per-
ceive that each branch of art would of itsell consume
the life of a man, to practise it very imperfectly after
all. . . . We get angry with ourselves and struyple, but
too late. It was at the beginning that we ought to have
put on blinkers to hide from ourselves everything that
is not art.”

If we mean to amuse ourselves let us avoid the pain-
ful wrestling against insuperable difficulties, and the
humiliation of imperfect resulfs. Let us shun all osten-
tation, either of we h or talent, and take our pleasures
happily like poor children, or like the idle angler who
stands tu his old {Iothes by the purling qtre:}}n and
fwatches the h_q]gbmg of his flaat| or the glancing “of th@r._J

{ fly’that his guileful industry has made. '-r G;f iy r"‘{ L
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