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The book presents certain funda· 
mental principles, which in the opinion 
of the learned author, determined Iqbal's 
approach to the various problems of our 
l ife. He bas endeavoured to show the 
path he (Iqbal) would like us to follow 
in order to achieve that complete 
harmony of body, mind and soul where 
the realities of our present life are not 
left behind but are made use of in the 
quest of the Ideal. 

The author has chosen only such 
aspects of Iqbal's poetry and thought 

. which have not received sufficient atten­
tion at the hands of his students and 
critics . He has not touched other 
aspects which have already been dealt 
with by other scholars of Iqbal. 
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PREFACE 

These six lectures on Iqbal w hioh are collected 
here in a book form were delivered at London, 
Oxford and Cambridge at various occasions during 
my five years of stay at London University. 

If an apology is at all needed for putting 
these lectures in a booklet, it is to be found in the 
warm appreciation which wa.s graciously offered 
by some of the scholars and critics of the West 
whose opinion I value and whose words I consider 
an encouragement for any writer on the Art and 
Literature of the Ea.st. 

I do not claim to have added anything very 
original to the study of the poetry and philosophy 
of Iqbal but I have contented myself with the 
humbler task of bringing to the consiousne£s of 
the people certain fundamental principles which 
to my mind have determined his approach to the 
-various problems of our life. I have, wherever 
possible, endeavoured to show the path he would 
like us to follow in order to achieve that complete 
harmony of body, mind and soul where the realities 
of our present life are not left behind but are made 
use of in the quest of the Ideal, 
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I have often chosen those aspects of Iqbal's 
poetry and thought which have not received 
sufficient attention at the hands of his students 
and critics. Certain aspects of bis thought, e.g., 
Khudi and Bekhudi which have been dealt thread­
bare by Nicholson, Arberry, Sa.iyidain, Vahid and 
others have, therefore, been omitted. 

I am conscious of my limitation but it has 
given me a delight to live with Iqbal in the domain 
of his refreshing thought and reinvigorating poetry 
and it will certainly be a matter of gratification 
if my readers are able to share this joy with me 
unmindful of my shortcomings. 

Iqb8l has ~ightly been called the mainspring 
of Muslim renaissance. He devoted the best part 
of his life to the careful study of Islam, its laws, 
polity, . culture, history and literature. He was 
convinced of Islam ''as a living force for freeing 
the outlook of man from its geographical limita­
tions," 1 he firmly believed that "religion is a 
power of utmost importance in the life of individu­
als as well as states" and in order to convince the 

I. Speeches and Statemellts of Iqbal, (1944), p. 7. (Presidential 
Address to the a.nnu;i.l ~es.;ion of All-Ind1a Muslim League at Allahabad, 
29th Dec., 1030). 

Preface V 

world of these eternal truths be did not merely 
devote his life in giving expression to his thougts 
and feelings in his philosophy and poetry but also 
passed many a restless night praying to God : 

.t... ~ c.Sr.- .Jj;I l,il~ 

.::_.) .,;5'" r~ o~ J>i !r--­
This, 0 God, is my wish 
Spread on all my light of vision. 

Perhaps bis prayers have been granted and 
there is a growing awakening amongst the Muslim 
youths all the world over of tho true spirit of 
hlum. Tl ere is also a growing realization in 
Pukistan-the land of Iqbal's dreams-as well as 
elsewhere that the pristine glory of Islam bas to 
he revived through "Knowledge'' and "Action". 
This awa.kening, however, is being throttled some­
timea by vested interests, sometimes by sheer 
stupidity, often by bare inefficiency and ignorance. 
Today attempts are often made to make amends 
for this lack of drive, initiative and imagination 
by paying mere lip-service to the ideals propagated 
by Iqbal. The future, however, lies with the 
youth. They have to irnbibe the dynamic spirit 
of Islam and mend their lives in the light of 
Iqbal's philosophy of Faith and Action. 
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Much has been written on Iqbal. But if these 
lectures contribute to the understanding of the 
poet and his messages to mankind even by one 
reader, and awaken in him the desire to live the 
life of a true Muslim that Iqbal envisaged, my 
efforts would be more than amply rewarded. 

I must take this opportunity of thanking 
very sincerely all those writers whose works I 
have oansulted and made use of. I am also grateful 
to those who have helped me in any way in bring­
ing out these lectures, specially my student Mr. 
J.C.S. Bea.roe at the School of Oriental and Afri­
can Studies, who has translated some of the lines 
of Iqbal for me. Thanks are also due to the Editors 
of Dawn, Islamic Literature and The Voice of I slam 
for getting some of these papers published in 
their esteemed papers and jouranals. 

H. H. BILGRAMI 

OCTOBER, 1953. 
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SHEIKH MUHAMMAD IQBAL 

[ 1873- 1938] 



This is the concluding 
lecture of the . _Here an attempt is made 

to gzve a brief sketch of the 
poet's lzfe and to 

· senes · 
"Eastern Thought d. 
A ,, an 

rt delivered at the Sum-
mer School, organized b 
the Royal India, Pakista: 
and Ceylon Society at 
Balliol College, Oxford, on 
the 15th July, 1951. 

The object of this talk 
was to introduce Iqbal to 

remove 
~ome of the misunderstand­
ings about him which unfor­
~unately are still found lurk­
ma . 
. o m many minds, specially 
m the West. 

Extracts from this 

~ large number of persons 
including many students 
from the three Dominions 
whose love and interest in 
the culture of the East had 
~rought them together to 
live for a few days in the 
peaceful atmosphere of the 
College. 

lecture have appeared i 
the Society's journal Ar~ 
~nd Letters for 1952 {1st 
issue). This lecture was 
als~ published by the Iqbal 
Soc1e'.y, London. on the 
occasion of the I Stb anni-
versary of the poet j . 
B JI . n HS 

u etrn_''Iqbal-Mainspriog 
of Muslim Renaissance." 

· , 4-i ~ . .) ul;:..•J..:.As .) ~ ~ I LS""'· u .Y'-!. '-7 J ~ . '..r' 

..::.-1 j~..)':J° J iJJ L_l.; .. ::;T ..r'J ~.)lj 0...,i,y1 

I , ui l , t nlll, for in Hind thou wilt not see again, 
\ , .. 1111 of llrahm in extraction versed in the mystic knowledge of 

H 11111 ,t nd Tab riz.l 

'l'lrn great mystic poet of the East wbo was 
pr 0111I of his Brahm in ancestors was born at 
t--111,II ol,, West Punjab, in the year 1873. He receiv­
' d 111 11 1•11.rly education at a Maktab, and later at a 

11111,t 11-1h Mission School. It is here that be came 
11111!.,,· tho influence of Mir Hasan-an inspiring 
I'' 1 H11111dit,y who perceived the genius of the poet 
1rnd moulded it on the lines, the value of which 

Lt11111t, he over-estimated. Iqbal has acknow-
1, cl , .. ti hiH indebtedness in the following words: 

..s~> 0IJJk:.. .J"J4 ~ OJ 

.,r-~ ul;:..T ls' ~ i r J;:... t LJ 

~J°Jj} r.S,r.; .. ut" £~.::::. ~ 
..,.S-~ ul.) ..1.::5J Is" c.::.,-'v-' L ~ Y.l:./ 

l'hnt light of the exalted family of Ali, 
\\'hose thresh old will always be sacred like the Ka 'ba to me, 

I. Tr. from S.A. Vahid, Iqbal: His Ari and Thought (Lahore, 
1111 I), p. 5. 
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Whose brea th enabled the bud of my desire to blossom, 
Whose kind enlightenment developed my critical faculty.! 

On another occasion he referred to himself as 
A. ''living book'' of his tutor. 

Finishing his distinguished career at school 
he joined the Government College, Labore, where 
be came in contact with another great magnetic 
personality, Professor Sir Thomas Arnold, an 
embodiment of all that was "the noblest and the 
best'' in Western civilization. 

These two influences, coupled with the fact 
that he was conscious of his Aryan origin, have 
play6d a great part in determining the trend of 
his thoughts. lq bal's love of Eastern values and 
Western discipline, his desire to break the so-ca1led 
barriers of the East and West, bis desire to 1<ee 
his country playing a free part in the estflblish­
meot of world peace, may be related largely to 
these early influences of his two great teachers. 

Equipped with the idea of one humanity 
and one God as the basis of Muslim culture, 
which he learnt at the feet of Mir Hasan, and the 
scientirlc approach of the West to the problems 
of life, which he gained from Professor Arnold, 

1. Tr. from S.A. Vahid, op. cit. (La hore, 1944), p. 5. 
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J,1liol Wl'llt to Cambridge in 1905. Fohr hisbfu~ttht edr 
t t M ich where e su mi e r, 8• nrohm1 he wen o un . . 

Id" th .. Hi"-''The Development of Meta~hysrn~ m 
,, d bt · d his Doctorate m Philo-1', 11111t - nn o ame . d . 

,wphy. La.ter, when this thesis ":as pubhsbe m 
I . 1908 he dedicated It to Professor I ,1111< ou tn • ' Th t same 

Ar u11lcl with all respect and reverenc~. a, 
11 d to the Bar by Lmcoln s Inn, \ 

1 nr ho was ca e h ·1 
llflll 1 hn mind that had shown its grasp of p Ito­
f!11pli1 on.l ideas now revealed its ability to mas er 

I, J.'fll 114NII OR. b di 
I, 11111' 1-1 short stay in the West und~u te y 

ti . t aining in the ''Western Philosophy 
1-( ll \O itrn r Id th lp 
" "'l Mothod of Research" but he c_ou no e 
l1lf 1111g that Western civiliza_ti~n, if allow~d \~ 

l the ideals of imper1ahsm and nat10na 
r1.1 ow or ' Ith fl ve 1 i be deprived of the wea o o llllll WOil ( SOOn J't d 
,wd' t.111, Hense of the higher pu:pose of d l e, ;~I 
would ultimately bring about _its o~n °~: :h~ 
'1'111 following lines, written durmg his stay h 
W ~t not merely show his discontent fo~ t e 

• ' . . " f W stern life but give a " ( 'ommerc1ahsm o e ' . t • 
• ly warning of the shadows of commg even s . 
•. rnw LiT 'L.. 

byi, } :! }-½~ i~ t: u-!~ <f-- ~ .. .!..I J 

tr'yi, J~T yl jG O.J D ~ JI.) 0 ~..n ~ c,~ 
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~ if.~ 01(~ ~ S lk:.. _,JI_, CJ £.. y_,.;... )P 

~"' )~ ~ Jj yl 03 _,.,. ~) ~~- ~ ~ lfi) 
S!.? ~ ~ Y-,s> '-;;'T ~ _r:r.:.;.. .c,I --,-J..\-j' (SA,_4,j' 

lfy?> )-½,.i Y. Li If ,;.J oJ L::J "-.J ..s· Li • I ,•, . ~- .. ,. ) C.""" .J"; 

The time of the unveiling has come, 
The Beloved will be seen by all, 
The secret which was veiled by silence 
Shall become manifest. 

0 Dwellers of Western Lands, God's world is not a sbo 
That w_hi_c_h y~u con_sider good coin shall prove to be of f;w value; 
Your c1v1hzation will commit suicide with its own dagger 
A nest built on a slender bough cannot last,1 ' 

Iqbal returned to India. after completiag bis 
Bar and started his practice at Lahore. He entered 
into political life in 1927 when be was elected to 
the Punjab Legislative Council, and remained a 
member for three years. He was appointed presi­
dent of the annual session of the Muslim League 
beld_at Allahabad in the year 1930. This year is 
considered to be of great significance for the 
Muslims of the sub-continent of India; it is of 
greater significance to me as I had for the first 
time the honour of meeting him. 

Iqabl's words that were destined to change 

1. Tr. from Sir Zulfiqar Ali Khan, The Poerry of Iqbal (1922) 
pp. 11, 12. ' 
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th f Lt , of the East are worth recalling for here 
he Kil '('Ktoci the only possible solution of the 
r, "1 lllffH ,•on<litions of the Indian sub-continent. 
It v1, ing the general condition of the country, 
ILN In 10 system, its religious units, its failure to 

8t11\ it.tJ ro:ipeotive individualities in a larger 
wholo the jealousy of each group for its collec. 
t, 1v,, '111touoe, he could not help remarking: 

" l'ho unity of an Indian nation, therefore, 
must be sought, not in the negation but 
in the mutual harmony and co-operation 
of the many. True statesmanship cannot 
ignore fa.eta, however unpleasant the! 
may be. The only practical course 1s 
uot to assume the existence of a state of 
things which does not exist, but to 
r(•oognize facts as they are, and to 
.. xploit them to our greatest advanta~e. 
And it is on the discovery of Indian 
uuity in this direction that the fate of 
India as well as of Asia really depends. 
Iodia is Asia in miniature. Part of 
her people have cultural affinities with 
nations in the east and part with nations 
in the middle and west of Asia. If an 
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effective principle of cooperation is dis­
covered in India, it will bring peace and 
mutual goodwill to this ancient land 
which has suffered so long, more because 
of her i.ituation in historic space than 
because of any inherent incapacity of 
her people. And it will at the same time 
rnlve the entire political problem of 
Asia." 1 

-a truth that was accepted by the Muslim 
League in its demand for Pakistan in 1940 and 
which was achieved in 1947. Though the full 
significance of it has not yet been realized be­
cause of the various factors that are hampering 
the progress of the two nations, and because of 
the various dangers to which they are exposed, 
but the practicability of the idea has at least 
been witnessed by the world. 

Iqbal unfortunately did not live long enough 
to see the results of his efforts. :From 1934 
onwards his health deteriorated; he could not 
accept the invitation to Oxford as Rhodes Lec­
turer in 1935. At last, on the morning of the 
21st April, 1938, the soul that came to guide the 

I. Speeches and Statements of Iqbal (Lahore 1944), pp. 9-10. 
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h ·ty breathed 
f ·t brothers and of umam 11t.lny o 1 8 

lt.1 laat. the lips of the 
, , 1 • that were of ten on 
I he mes f h" ·11ness give us an 

not1t during the last days o is 1 . 
r . d ty and greatness . 
tn1lght into his mo es - . 

- - . . · .lJli AS" .>.,\I j4 o,;:.,J ~-'r 1,u ·' .)J\ Jb ) ~ · --c _,.., .. . '-" I 15 . ..)...,\ 
U .-- .lJI ·1J L.Lib J ~ ~~ ..r.\ J J-'J r 

~ ~ .. ) 

1 d may recur or not ! 
1 ho ,lriparted me o y H"a·z or not' 

blow again troxn 11 · 1 h11 , .. phyr may O end 
• f this Faqir have come to a ' 

I htl ,t,,ys o or not.1 
Anot hur seer may come b l' ssociation 

It is unfortunate that lq a s ha Id have 
. 11· f f bis country s ou 

with the politica 1 e O d those of 
me.de the people of his own c~::t;!e:n of Muslim 
uurope think that he was . ld That 
r, . b f the Mushm wor . 
India, or, at his est, o . oetr should be so 
the univers11.l elemen~ odf h~s pf ! peaceful East 

d that his es1re or 
ignored, an . d t od is not difficult to 

ld b uch m1sun ere o 
ehou e so m l of this century the 
aooount for. In the ear Y years · d with the 

f the West were so preoccup1e . 
peoples o d . , superiority that 1t 

f . nalism an rac1a1 
idea o natIO . r them to appreciate any 
was hardly possible fo h' h did not 
solution of the world problem w ic 

SA 
V hid op. cit. (Lahore, 1944), p 34. 

1. Tr. froxn · a ' 
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accept the geographical unit as its ba!lis. Iqbal's 
philosophy of life, based on the ideology of Islam, 
cutting as it did at the ver,v root of nationalism, 
and, in fact, of all 'isms,' and accepting the 
principle of freedom, equality and love as the 
basis of universal brotherhood, could not be 
taken a s being anything more than an oriental 
idea. His frequent choice of personalities from 
Muslim history and his constant references to the 
Qur'an also stood in the way of the West's 
appreciation of the real sigoi.ficance of his mes­sage. 

Replying to the charge of Mr. Dickinsons­
"While his poetry is universal, his application of 
it is particular and exclusive''-Iqbal says : 

' 'This is in a sense true. The humanitarian 
ideal is always universal in poetry and 
philosophy, but if you make it an effec­
tive ideal and work it out in actual life 
you must start, not with poets and 
philosophers, but with a society ex­
clusive in the sense of having a creed 
and well.defined outline, but ever enlarg­
ing its limit by example and persuasion. 
Such a society has so far proved itself a 

Sheikh Muhammad Iqbal 11 

t of the race 
moro successf~l op~onb~; the hardest 
iclc>H. which is prof: manitarian idea, 
l,11 rrier in the way ~be :reatest love for 
. . . Whil~ I _ ha~e w of ractical and not 
lt1l1.1m, it is m vie . p Mr Dickinsons 

· 'derat10n as · ·th 1mtriotic cons1 lled to start w1 
·h' ks that I am compe Nor is 

t, ID . Islam. · • 
a specific so01ety, e.g., culsive as Mr. 

· · f Islam so ex f 
the spirit o . In the interest o 
Dickinsons thmks_. f mankind the 
universal unificath1on mo1·nor differences 

· est e · (}ur'an ignor ite on what IS 
d s-'Come let us un an say , ,, 

common to us all. 

· t out· 
li'urther he pom s · s is not to 

Persian poem 
"'l'he object of my . y aim is simply 

for Islam, m 
make a case . sal social reconstruc­
to discover a un~ver d our I find it 

. this en eav 
tion and m 'ble to ignore a . ll irnposs1 Pbilosoph10a y . . ts with the 

which ex1s 11 
social syst~m of doing away with a 
express obJect t ank or race, and . f cas e r 
distinctions o . ' watchful eye on 
which, while keepmg ~d fosters a spirit 
the affairs of the wor ' 
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of unworldline8s so absolutely essential 
to man in bis relations with his neigh­
bours. This is what Europe lacks and 
this is what she can still ]earn from 
us." I 

Thanks to the e:ffurts of the various trans­
lators o~ Iqbal's poems into English, e.g., Pro­
fessor_ Nwholson and Professor Ar berry, much of 
th_e misunderstanding is being removed from the 
mrnds of the West. Present-day trends in world 
poli~ics have also made the peoples of the West 
realize that it is not a territorial nationalism but 
an ideology as a working principle of life that 
matters today. 

The cau~es of some of the misunderstandings 
about tbe poet in the East are perhaps largely due 
~o t~e poli~ical atmosphere that has been prevail. 
mg m India from the beginning of the present 
century. 

It i& not the place to go into the details of 
the growing consciousness of the people of their 
deplorable conditions. nor of the strides that 
were made by the idea of nationalism, nor of the 

l. Iqbal's letter to Prof. Nicholson, written frum Lahore on 
J;n4u:~~ ;_j- 1921. (Dawn's 'Iqbal Supplement,' April 21, 1949, 
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t 111~ t.ogHtber of the two major communiti?s 
111 tin. at least twice, once in 1916 and agarn 

11 ltiJ,t t,hn Kbilafat Movement, but it will ?e 
1 11111 ol I'd that this unity was of a superficial 

11 t 11r1,, 11. unity for an apparent cause af?d was 
ti 11 t 111, rARult of a proper understanding and 
111 111 11 ,d oonflideration. It only resulted in a bitter­
n •11 t 011 1tcm te to be redressed. 

11 oonditions were allowed to deteriorate 
, 111 111 1 H11.tisfaotory solution found, all the efforts 

m1ul1 111 the past for the achievement of freedom 
111,ld Im brought to nought, Iqbal was not 

uu,11111 cl ful of this, and he did not be1-itate in 
I'"' t 111 ~ forward before the people of lndi~ a 
,-1,1 11 1 ion which, to his mind, was the only solution 
of 11 11 problem. He was convinced ~b_at it w~s 
hi tho twst interests of both commumt10s of his 
1 ,11111 t.ry. None regretted more than be the failure 
111 t hn people to find a principle of inte~nal 
t11ir111 11 11 y, and his intuitive eye could not fail to 
,111, t,ho cause of the failure. He asks: ''Why 
hnvn they failed?" and answers: 

•·Perhaps we suspect each other's intentions 
and inwardly aim at dominating each 
other, perhaps in the higher interests of 
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mutual cooperation we cannot afford to 
part with the monopolies which circum­
stances have placed in our hands, and 
conceal our egoism under the cloak of 
nationalism, outwardly stimulating a 

large-hearted patriotism, but inwardly 
as narrow-minded as a caste or a tribe. 
Perhaps we are unwilling to recognize 
that each group has a right to free 
development of its own cultural tradi­
tions. But whatever may be the causes 
of failure, I still feel hopeful." 

He was hopeful of his own theory i e. the 
redistribution of the country on the' lio:s of 
racial, reJigi,ms and cultural affinities. He not 
onl! considered it to be a cure of all hidden 
t-go1sm and greed for domination, but also a 
sound basi~ of free and healthy development of 
the two ruaJor communities of India. 

Man claims to be progressive in his idea.El 
but he is conservative by nature. He often take: 
Ion~ to change his ideas and only accepts a 
r~ahty when he has done sufficient harm to 
himself. What h_ap?ened in India is perhaps 
partly due to th1:1 rnberent weakness in man. 

Sheikh Muhammad Iqbal 15 

111 11 vntive element of society made it all 
, r, di flieult for the reasonable element to 

I I I hn rc•u.lity as a basis for the future society 
I I I ~. Ii u t with the removal of the clouds of 

1111~ 1 ji.,11.lousy and egoism and the sense of 
pr m1f,1gt\, the peoples of the East will realize 

111 I'' 11donoo of Iqbal's solutions, as the peoples 
I t 111 \Vn t have already realized. Thus the 

1 , 1 111 misunderstanding are, to my mind, 
I 1 ii)' d llll to : 

I) I ,1•ople'8 lack of vision to grasp the 
gravity of the situation, which requires 
1L thorough analysis of ita inherent 
l'llUBeB. 

( ') 'l'he mistaken idea that partition was 
t111~gested solely in the interests of the 
l\1 utthms, and that it was not in the best 
interests of thA people of tbe majority 
1•ornmunity. People fail to realize that 
11. population of one hundred million, 
hu,ving itti owu culture and religion, 
11u,nnot, if it is not iteielf a williug party, 
be nn asset to any system of self govern­
ment. 

(:l) The iuability of the people to understand 
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the paradox that Iqbal's support for the 
idea of separate existence for Muslims 
was not nationalism but the negation of 
nationalism. If anything, Iqbal was anti­
na.tiona.list, and be attributed many of 
the ills of modern society to national­
ism. In political separation be saw the 
basis for establishing Indian society at 
least on two separate ideologies, or ways 
of thinking, which had not necessarily 
to be bound by geographical limitations, 
The limiting factor was to be that of 
ideolo~y and not that of geography; and 
through ideology he aimed at develop­
ing, in the individual, toleration, respect 
of humanity at large irrespective of its 
national divi~ion. The idea. was not 
merely the result of the political con­
ditions prevaiJing in India, but was the 
re@ult also of the chaos that he found 
prevailing over the whole world. 

In fact J qbal had realized, long before any 
idea of partition, the necei-sity of a society that 
may be knitted by the love of God as the guiding 
and ultimate principle, and service to humanity 

Sheikh Muhammad Iqbal 17 

111 " rnoanq of realizing this end. He had given 
I r ""''m to this idea in some detail i~ h~s 

1r 1, /( h nrli (Secrets of the Self). and rn his 
, I nekhu.di (Mysteries of Seflessoess) as 

•rl 1LH l!llf> aod 1918. 
11 tho foot is realized that the new state of 

1 
1
1t I'" mir1cieption was the establi,hrnent of a 

t y ,)otiply interested in the service of human­
It , 11 t,ho promotion of peace and in providing 

qu ii ,,pp11rtunities for all irrespective of colour, 
l• or creed, much of the misunderstanding 

Ill ht 10111oved. 
1,

1
\rnl devoted the greater part of his life to 

n~ poople a faith in such an ideology of _love 
I p t''I\, The universal appeal of his poetry 

, I t 11, Bincerity of his message have been reoog-
11 t h , thinkers both of the East and of the 

\\ t 

'I'll iA hrinrrs us to the conaideration of the 
e 

" p 1tH of hi~ philosophy on which be wished to 

111 11 t,111, H 1cial order of the world based. The 
•l11rt111g poiot of Iqbal's philosophy is the firm 
ti 11 f 111 Ta.ubid-the oneness of God. "Islam~ 
~• I\ polity," he says, ''is only a pra.ct1clil means 
of mu.I ing this principle a. living factor in the 

' 
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intellectual and emotional life of mankind. It 
demands loyalty to God, not to the thrones. And 
since God is the ultimate spiritual basis of all 
Jife, loyalty to God virtually amounts to man's 
loyalty to his own ideal nature. " 1 He again 
asserts in his Lectures that "The essence of 
•Tauhid' as a working idea is equality, solidarity 
and freedom. The state, from the Islamic stand­
point, is an endeav0ur to transform these ideal 
principles into spacetirne forces, an asoiration to 
realize them in a definite human organ°ization. It 
is in this sense alone that the state in Islam is a 
theocracy, not in the sense that it is headed by a 
representative of God on earth who can always 
screen his despotic will behind his supposed 
infallibility. " 2 For the foundation of such a tltate 
it was essential that tbe individual train himself 
in such a way that he develop in birn the at­
tributes of G...id. His theory of •K.hudi' in a 
nutshell is th~ messli.ge of developing these Godly 
attributes in oneself. To him, the complete 
person was one f< w bo comes nearest to God." 
Man has therefore to act and strive. He has to 

l. Reconstruction of Religiou, Thought in Islam (1951), p. 
147. 

2. Ibid., 154-55. 
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lu1 < 1troful at every stage of bis progress lest he 
r, Vfll't, to the state of relaxation, for be would 
Mil , •• l'ertelonali~y is a state of tension and can 
c 11111.inue only if that state is maintained ... That 
whioh tends to m~intaio the st,atfl of tension 
tt mis t,o make us immortal.''1 Iqbal wanted the 
rndividual to undergo the training of obedience 
to l1tw, self-discipline and self-control in order to 
c)c,volop his selfhood and be worthy of the 
r11Hponsibilities of the state. 

Incidentally, bis idea of a •Perfect Man' 
mu'it not be confused with the German thinker's 
•Superman.' He himself says, "I wrote on the Sufi 
doctrine of the perfect man long before I read or 
111,urd anything of Nietzsche. This was pub­
lu~hed in •Indian Antiquary' and later io Hl08, 
formed part of my Persian Mystics."2 Moreover, 
the atheistic and aristocratio 'prejudices' of 
Nietzsche can in no way be compared to a system 
t,hat has a spiritual approach and "is based on 
the assumption that every human being is a 
centre of latent power. " 3 That which is abhorred 
by Nietzsche is respected by Iqbal. 

I. Secrets of the Self, Intro., pp. xxi, xxii. 
2. Iqbal's Jetter to Nicholson, published in 'Dawn,' April 

21, 1941¾, p. 4. 
3. Secrets of the Self, Intro., p. xxix. 
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The other point of interest in the poetry and 
philosophy of Iqbal is his emphasis on love. Love, 
which fortifies Ego, is used by him ''in a very 
wide sense and means tbe desire to assimilate, to 
absorb. Its highest form is the creation of 
values and ideals, and the endeavour to realize 
the most unique individuality individualizes the 
seeker and implies the individuality of the sought, 
for nothing else would satisfy the nature of the 
seeker."1 

We are grateful to Professor Arberry for 
translating a section of Iqbal's Payam-i-Mashrig 
(Message of the East), which the poet wrote in 
reply to Goethe's Dii:an. I cannot do better 
than quote a few quatrains of Iqbal from this 
beautiful translation to give some idea of Iqbal's 
conception of love-a guiding principle of life and 
a prevailing reality : 

~ <S.x,-iT ....,(jJ AJ~ ._( .r. o-i 

~ <S.:,~I "fe. L. 0~~ 
J~IJ IJ 01.) ...S-1,;;.. c..r:!I J' I 
~ ... <S_r.!)__,.;. <Sfa. JJJJ.) 

'Tis Love that paints the tulip petals' hue, 
'Tis love that stirs the spirit's rule; 
If thou coulclst cleave this carrion of clay, 
Thou shalt behold, within, LoYe's bloodshed to. 

1. Secrets of the Self, Intro., pp, xxv, xxvi. 
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i tho inherent love in the universe, but, 
II to tho chaos around him, he calls love to 

' • twthur Adam out of the pret:1ent clay of 

111 111rl: 
I l ' .• .::.... .... 1w L, i.;:; J'J ~ 1...7··- ,a..... .. . 

L. J.o~ ~I 'L. ~ ~I ½/ 
I I • ~I,;;. I ~ ,·,.,_s' U .)vr-' V c..r:! '-'(" 

L. ,§ jl J~ (:;T .r :; 
I uv,' thou heart's most secret whispering, 
I I II, 1111r sowing and our harvesting, 

, I lily ~p1rits are too aged grown-

I ur, I.Ly another Adam bring I 

1, 1h1LI confesses that he is indebted 
1,1r knowledge of his own self: 

:;_;-- Ji oj\.:i ._,'(jj -3.;:.... J:; .rrl 
. < ... ~\J Jj ....,<:._..LJ ,,,r5 .).r ., .. . .::.., 

:;I:;.} ~ __, :;_y.J :;__,.;. jl I.} 

:>.,S".} ~:;) ~___,.;. lJ Iv-

, 1 y . with every heart a different role, 
,K i .tone, and now a crystal bowl; 

1 ol,brcl thee of thy self, and gave thee tears, 

11 1,ro1181it me ever closer to my soul, 

to this 

't'hus the dominant aspects of his poetry are 
,It , lopnwnt of selfhood, love, toleration, co~rage 
,uul, nhove all, a faith in one's own self and rn the 

Imo of Uod. 
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The growing restlessness of the people and a 
kind of inner conflict in their minds, the fulness 
of which they were unable to realize being in it 
themselves, was to the poet a sign of revolutionary 
changes in the spiritual and cultural order of the 
present world. From the relics of past civilization 
and culture, nature was moulding a new man, 
glimpses of which are sometimes seen in the writ­
ings of Einstein and Burgson. He was becoming 
convinced that "the evolution of humanity is 
tending towards the production of an ideal race 
of more or less unique individuals who will become 
his fitting parents. Thus, the Kingdom of God 
on Earth means the democracy of more or less 
unique individuals, presided over by the most 
unique individual possihle on this earth." 1 To 
this he contributed bis share in rediscovering for 
the world a workable and practical basis of a. 

universal social order. Let us hope that bis 
message will bring closer the divided humanity, 
and will be considered by the world on its own 
merits. 

1, Secrets of the Self, Intro., p. xxviii. 

II 

IQBAL'S APPROACH TO THE SPIRIT 
OF ISLAMIC CULTURE 



This address was given 
to a very large and distin­
?uished audience consist­
ing of scholars and students 
of the Lon~on University, 
~eads of Diplomatic Corps 
10 U.K. and the cultured 
elite _of tho town on the 
occasion of Iqbal Day at 
the Islamic Culture Centre 
London, on the 21st April: 
1952· His Excellency 
M.A.H. lspahani, the High 
Commissioner for Pakistan 
in U.K., the patron of the 
Society' was in the chair. 

What are Iqbal's reac­
tions to the unfortunate 
modern tendency of substi­
tuting culture for religion? 
Does a Muslim who believes 
in Islam as an ideology-a 
perfect way of life both for 
the individual and the 
society-need such a substi-

tution? What is meant by 
Culture, Religion and Islam 
and what is the spirit oj 
Islamic Culture that a 
M~slim can look up to for 
guidance? Answers to such 
searching questions /Jave 
been sought in Iqbal's writ­
ings. 

. Nothing from Iqbal's 
pomt of view would be 
more detrimental to the in­
terest of the Muslims than 
to narrow down the con• 
cept of Islam. It will be 
equally det~imental to try 
to find a Justification for 
personal weaknesses or the 
glamorous temptations of 
the. fashionable society 
w_h1ch are discordant with 
his comprehension and 
long-range view of life here 
and hereafter, in the name 
of so-called culture. 

Before proceeding to the analysis of the spirit 
of Islamic culture as presented by Iqbal, it is 

ssential to understand what he implies when he 

Hpt,aks of Islam or of culture. 
Does he agree with Goethe's formula of culture, 

which defines culture as "life in the whole, in the 
good and in the beautiful," thus including mora­
lity under the heading of "life in the good," art 
under the he!l.ding of "life in the beautiful" and 
knowledge of the universe under the heading of 

••life in the whole"? 
Or, does he agree with those who think that 

religion is the principle of life and that culture is 
the directive given to the development of life? 

Finally, would Iqbal go so far as to say that 
<:>ulture is the outcome of a spirit of opposition to 
nll that is secular and rt,\igious? 

None of these attitudei:1, Iqbal would say, 
would throw any light on the spirit of Islamic 
culture unless we understand what we mean by 

lelam. 
If Islam is equated with the word ''religion," 



26 
Glimpses of Iqbal's Mind and Thought 

as it i_s ~eneral]y understood and used in a narrow 
and limited sense, it would be correct to affirm 
that such a narrow concept of religion has to be 
supple1:°ented by something external : but, if 
Islam Is mu~h more than religion in this narrow 
concept, as It assuredly is, then it would not 
mere}! embrace the whole, the good and the 
beautiful, but also transcend the b d . f oun aries o present realities. 

What Islam is? 

. Islam is not merely belief, it is the cultiva-
t1?n of ~te~n~l and fundamental beliefs in the life 
of the rnd1v1dual and of society. it is a st . . 

l b · , nvmg, 
a a ourmg and also a waiting. It is much wider 
than culture and also more definite and 

b] . . . more 
au ime; It is a means and an end in itself. 

. . T,~e greatness of some religions, Iqbal says, 
he_s _m th~ searc_h of an independent content for 
sp1r~tual life which, according to the insight of 
(their) founders, could be elevated, not by the 
forces of a world external to the soul of man but 
by the revelation of a world within his , 1 
Islam ~ully agrees with this insight and su;;~: 
ments it by the further insight that th ·11 . . e 1 umm-
at10n of the new world thus revealed is not 
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1111J11othing foreign to the world of matter but 
pormeates it through and through." 1 

1'hus, in the words of a European Orientalist, 
1111oted by Iqbal, .. the spirit, \of Islam is so broad 
t,h,tt it is practically boundless. With the ex­
m ption of atheistic ideas alone, it has assimila­
t.1,d all the attainable ideas of surrounding peoples 
"nd given them its own peculiar direction of 
dovelopment." 2 Islam is a growing and pro­
gressive concept of life, both for the individual 
ur1d for society. 

What culture means ? 

Let us now turn to the meaning of culture. 

According to CG. Shaw, the world is indeb­
tBd to Bacon for the introduction of the word 
'culture.' But the word came into prominence 
in the English language through the efforts of 
li~merson who, for over 30 years from 1837 
onwards, wrote various essays on culture and 
civilization and on the connected concepts of 
these subjects. 

It was, however, left to Matthew Arnold to 

1. The Reconstruction of Religious Thought in Islam. p, 9. 
2. Ibid. , p. 164, 
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exhort the contemporary British people to make 
culture the guiding concept of their ideal and 
practice, 

A little dispassionate thinking will quickly 
bring home the reasons that must have led Arnold 
to accept culture as an idea} and practice in the 
middle of the 19th century. 

We cannot do better than go to those early 
prophets of culture to understand the true 
significance of this word. Emerson points out 
that ''culture is corrective to the theory of 
,success, power and wen.1th ... Individuality is 
the basis of this culture, and its object is to foster 
geniality. Culture opens t the sense of beauty 
without which man is beggarly; cheerfulness and 
repose, which are the badge of a gentleman, are 
also ingredients of culture. Intellectual qualities 
form an important aspect of culture." 1 

Clearer picture 

Arnold 2 gives a clearer picture of culture 
when he points out that cult.ure is the "pursuit 

I. Prof. G. S, Churye, Culture and Society, (OxL Univ. Press, London 1947), pp. 52-53, 

2. Prof. G. S. Churye, op. cit. Also see Arnold, Culture and 
Anarchy, edited with an mtroduction by J. Dover Wilson, (Camb. Univ, Press). 
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b ans of getting to ,, f' our total perfect10n y me th 
I.now on all matters which most concer.~ ~s, the 
l,ost 'which has been thought and sa1 I~ e 
world and through this knowledge turnmg a 
Htrear:i of fresh and free thoughts upon our stock 

. . d bel1'efs which we now follow staun-not10ns an • 
c•uly but mechanically." . 

f t . beina harmomouB "True human per ec 10D, ., . 

culture must mean developing all sides. of our 
} ~t and total perfection must mvolve 111man1 y, . ,, 
developing a11 parts of our society. . 

T A nold "culture was entirely an mward 0 
r ' . d d ce sweetness " It was rnteude to pro u 

process. . ·oeers or 
and light and not tnro out mrners, eng1 
architects. . 

Th . l s1·de of culture is stressed by b1m 
e soCia · f God 

u h the exhortation to make the w1l_l o . 
thro ~ b . ts out that "perfect10n is not preva1l for e porn . · l · d ,, 

. bl while the individual remams iso ate . poss1 e t 
The ideal culture, according to Ar~old, _mus 

ubsolute inward peace and sat1sfact1on­
~::d ::ce and satisfaction which are reac_bed as 

dp ear to complete spiritual perfect10n. we raw n , 
. short, in Matthew Arnold s Culture, m 
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opinion, '' being the discovery and putting into 
operation of the 'will of God,' nay, it ifl even 
superior to religion as it aims at the harmonious 
expansion of all the powers of human perso­naJity.'' 

As Arnold remarks, "here culture goes bP­
yond reJigion as u ligion is generally conceived 
by us." 

Impact of I slam 

I am sure that these utterances of Arnold 
must call to your mind the great impact of 
Islamic ideas upon the Western world when the 
spirit of Islam compelled people to recognize 
the world of reality as supplementing the world 
of ideals. 

The greatness of Arnold lies in his emphasis 
of the importance of tbe inwardness of a culture 
and in his making it clear beyond all doubt that 
'' an inward condition of mind and spirit is the 
only source from which perfection proceeds." 

Later scholars of culture have tried to define 
culture more briefly. Tylor says that culture or 
civilization is that complt>x whole which includes 
knowledge, belief, art, morals, Jaw, custom any 
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· db man as b ·11·ties and beliefs acquire y c1t.hor capa 1 

t rnem her of society· 

l ·th 'social here-Linton equates cu ture WI . 

. 11 ·t 'the whole of soCial tra-clity'; Lowie ca s I 

<lit.ion.' 

. . these definitions in his 
Kroeber, 1 g1vmg that all these state-

1nthropology, concludes . t " and ''social" but 
tbe terms "soc1e y 

111t•nts use rf · g sense We 
. an alternative and qua I yrn . 
Ill . h that society and culture, 
mrn accept this muc l ly related concepts. · 1 d ultural are c ose 
itt11c1a an c ' b - that which the 
Kroeber defines culture as emg l k . 

. ssess and others ac ' i e., 
liurnan spe

0
ies po arts, technology, knowledge, belief, custom, 

i,leas, etc. 

Two Aspects 

F all that has been said of culture it will 
L rnomthat it can broadly be classified under oe see 

1 h dB l·oternal and externa . two ea - 1 

The internal aspect includes beliefs, mokra 
h 'l t the external ta es i<leas, mythology' etc ' w I ~ f the society, 

into accouut the t!tructure o 

1. Kroeber, Anthropo ogy, ' l (New York l!l48) . 
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family life, nationlll life, social lifo, education~ 
technology, economics, politics, etc. 

Each of these two diviRions possesses its own 
essentials and non-essentials. 

It should be noted that the whole of internal 
life is the most essential and is to a certain extent, 
the foundation of a culture, as has well been poin­
ted out by Arnold. 

The essentials of the external aspect are no 
less important and its outward manifestations 
betoken the prosperity of a nation. 

An important point may here be voted that 
the internal aspect reflects itself upon the exter­
nal, but is not always iufluenced by the external. 
A prudent and successful administrator of a so­
ciety is always careful that he does not introduce 
practices in the external that may be repulsive to 
the very essentials of the internal culture of the­
society. 

Iqbal's Concept 

We have reached a point where we can now 
proceed to analyze Iqbal's concept of the Islamic 
culture. We have seen that in the concept of 
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Ii.lam the ideal and the real are not two oppos­
ing fa.~tors which ca.nnot be reconciled. "The life 
of the idea),'• says Iqb1tl, "consists, not in the 
total breach with the real which would tend to 
ahatter the organic wholeness of life into painful 
opposition, but in the perpetual endeavour of the 
ideal to appropriate the real with a view eventu­
ally to absorbing it-, to convert it into itself and 
to illuminate its whole being." 1 

This organie wholeness of life demands a 
principle for world unity. "As a cultural move­
meat" Iqbal says, "Islam rejects the old static 

, . • ,, 2 
view of universe a.ad reaches u dyna.mto view. 
It recognizes the worth of the individnal but fi_ods 
the system of unification based on blood-relation­
ship or throne too earth.rooted. 

Principles of "Tauhid" 

Islam came to unite the world on the princi­
ple of '•Tauhid"; aad, "as a polity,'~ Iqb~l sa!s, 
"it is only a practical means to making this prm­
ciple a living factor in the intellectual and emo-

1, Reconstruction of Religious Thou1ht in Islam, (Lahore 1951). 
p. 9. 

2. Ibid., p. 146, 

3 
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tiona.l life of mankind." 1 Thus "Tauhid" becomes 
the dominating concept of Islamic culture. Iqbal 
has dwelt at length on the various aspects of 
"Tauhid,'' itR meaning for the individual and for 
society. "The essence of 'Tauhid' as a working 
principle," he sa.ys, "is equality, solidarity and 
freedom," 2 

If humanity has to understand the full siimi­
fica.nce of the principle of "Tauhid" as a working 
principle of life it must be provided with a living 
example by one who.would not merely formulate 
the dominating concepts of '·Taubid," but who 
would al1-10 knit them into his own life and show 
mankind how to illumine its whole self. This 
preceptor must demonstrate to society the princi­
ples throngh which a noble, ball¼nced and digni­
fied life is to be led. 

Finality of Prophethood 

This leads Iqbal to devote a whole cha.pter to 
the finality of tha institution of prophethood, in 
presenting his analysis of Muslim cuture. 

Iqbal defines a prophet as a. type of mystio 
consciousne!ls in which "unitary experience tends 

l. ReconHrnction of Religious Thought in I slam, p. 147. 
2. Ibid., p. 154. 
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to overflow its boundaries and seeks opportunities 
of redirt>ctiog and refasliioning the forces of col­
lective life.'' 1 The teachings of Islam are not 
isolated from the past but are, in fact, the conti­
nuation and completion of the aims and ideals of 
preceding prophets. 

"The Prophet of Islam," says Iqbal, "seems 
to stand between the ancient and the modern 
world. In so far as the source of bis revelation 
is concerned he belongs to the ancient world ; and 
in so far as the spirit of his revelat,ion is concern­
ed he belongs to the modern world. In him life 
discovers other sources of knowledge suit.able to 
its own directions." 2 

Thus, "the birth of Islam ... is the birth of 
inductive intellect." 3 This must bave been so if 
the real is to be lived in harmony with the ideal. 

Gaze on the Concrete 

The most important point of the sp1r1t of 
Islamic culture is that ''for purposes of knowledge" 
it fixes its gaze on the concrete and the finite. 

It reveals two great sources of knowledge­

!. Reconstruction of Religious Thought in I slam, p. 125. 
2. Ibid., p. 126, 
3, Ibid., p. 126. 
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history and nature-and firmly affirms that 
neither one's observation nor experiments can 
reveal to one a contradiction in the real and the 
ideal. 

It goes further and makes it a duty incum­
bent on the Muslim to reflect on the signs and not 
to pass on "as if he is deaf and blind." 

It appeals to the intellect but in no way is it 
desirous ofreplacing emotion by the reason. This 
spirit was not revealed merely in the Qur'an but 
also in the practices of the last and final Prophet 
himself who came to make it clear in unequivocal 
terms to humanity that in its own interestE1 it must 
accept the sense of values as final as laid down by 
him. 

ljtihad 

Accepting as final the sense of values as laid 
down by Islam, one may aslr, what would be tbe 
principle of movement in the structure of Islamic 
society. Iqbal's answer would be "ljtihad." 

This word literally means "to exert," but in 
the terminology of Islamic law it means to exert 
with a view to forming an independent judgment 
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on legal questions "according to certain princi­
ples." 

In formulating this independent judgment 
guidance is to be sought first from the Qur'an 
which says: "And to those who exert We show 
our path," then from the Hadith and the Sunna. 
and finally by the exercise of personal judgement. 

It would, of course, be somewhat out of place 
here to go into the details of the principles of 
"ljtihad/' but it is important to understand in 
what way the practices of the Prophet are to be 
accepted as being universal in application. 

Shah Waliullah'8 Approach 

Iqbal summarizes Shah Waliullah's approach 
to this point : "The prophetic method of teach­
ing, according to Shah Waliullah, is that, gene­
rally speaking, the law revealed by a prophet 
takes especial notice of the habits, ways, and 
particularities of the people to whom he is spe­
cie.Uy sent. The prophet who aims at all-embrac­
ing principles however, can neither reveal differ­
ent principles for different peoples, nor leave 
them to work out their rules of conduct. His 
methy is to train one particular people, and to use 
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them_,as a nucleus for the building up univeri:ial 
S_hari at. In _doing so he accentuates the prin­
ciple underlaymg the social life of all mankind 
e,od app!ies them to concrete cases in the light of 
the sp_ec1fic habits of the people immediately be­
fore him." 1 

Organic Whole 
. I~ short, Islamic culture is an organic whole 

which mcludes the internal as well as the external 
It ack~o~le~ges the past and accepts all that i~ 
n~ble ID it ; It strives to make the present a hap­
pier and better world, keeping in view the future 
through which the soul has to pass. 
. I~ takes not merely a broader view of life­

hfe of the individual and of the society as a whole 
-but also a larger view of it. 

It has in its ken the whole unseen world 
through which the Ego or ''Khudi" of man has 
to pass. 
. In th~ world of realities the Ego is fortunate 
ID possess10g a "freedom of will ,, thus bl" ·t , ena mg 
I to choose between2 good and evil, right and 
wrong, but as soon as the soul departs from the 
body, the Ego must then move onwards through 

1. Reconstruction of Religious Thought in I slam, pp. 171,72. 
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the force of that which it has cultivated during 
its relation with the body, and it faces pleasures 
or pains accordiug to what it has accumulated 
for itself until, finally, it comes into the presenct, 

of its Creator. 

In order to reveal to ma.kind what is eternally 
good to the soul, the enlightened spirit of the life 
of the Prophet works as a guidance to mankind. 

Islamic culture differs from other cultures in 
the sense that it does not aim at cultivating the 
individual or the group but fixes its gaze on the 
entire humanity. The individual cannot, for fear 
of becoming stunted and enfeebled, leave the 
society, for in so doing he would be harming his 
own interest in the march of perfection. 

''No amount of works of art and literature 
could be a justification of Islamic culture as long 
as it does not strive to remove wrong, injustice 
and intolerance which are crushing humanity.''

1 

Nothing less than "universal brotherhood" 
is its goal; it aims at peace, prosperity and dign­
ity for mankind in the world of reality, and 

I. M. Pickthall, Islamic Culture, January 1927. 
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peace, tranquillity and light in the domain of the 
spiritual life. 

"And for this end it recognizes one leader, 
follows one guidance and looks towards one goal. 
The leader is the Prophet Mohammad (peace be 
on him); the guidance is the Holy Qur'an, and 
the goal is Allah." 1 

1. M, Pickthall, Islamic Culture, January, 1927, 

III 

IQBAL'S THEORY OF KNOWLEDGE AND 
ITS SIGNIFICANCE IN HIS POETRY 



This talk, which was 
followed by an interesting 
discussion, was given to 
the 'Oxford University 
Group of Study of Reli­
gion' at ALL SOULS. 

It deals with Iqbal's 
views on 'llm and shows 
how for he agrees with 
Ghazzali's theory of know­
ledge and where he seems to 
differ. To Iqbal, know­
ledge is not merely the 
basis of hi.J moral and ethi­
cal system but the founda-

lion-stone of the whole life­
seen and unseen, real and 
ideal. The subject is some­
what abstract but it is in 
such domains of abstract 
thoughts that his analysis 
is most illumining and inter­
pretations are most enlight­
ening. How his theory of 
knowledge has found an 
expression in his poetry is 
another half of the article 
which was added in order 
to create an interest in the 
study of Iqbal's poetry. 

It would, perhaps, be of interest and value 
if, whi!e going into the details of Iqbal's theory 
of knowledge, we could recapture some of the 
aspects of the meaning of al-'Ilm which were 
emphasized at various stages of its growth by the 
Muslim scholars of the past. 

No doubt, in the words of Iqbal, "the search 
for rational foundation in Islam may be regarded 
to have begun with the Prophet himself, whose 
constant prayer was : 'God ! grant me know ledge 
of the ultimate nature of things!'" 1 It is true 
that the Prophet has emphasizsd the need of 
aohievio~ knowledge in traditions that are often 
quoted, but it is doubtful if, after the Prophet, 
the true significance of the word al-•Ilm and its 
full connotations were ever brought out by the 
mystics, rationalists or theologians of Islam before 
Iqbal. 

To a student of Islamic studies it is a pain­
ful reality that al-'Ilm is sometimes equated with 
Ma'rrif and Sha•ur, 2 and sometimes it is narrowed 

l. Reconstructian of Religious Thought in Islam, p. 3. 
!!. Lexicon. 
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down in usage to the knowledge of definite things 
like the Qur'an, Ta.fair and sometime it is con­
fused with 'Amal, as pointed out by MacDonald :1 

various definitions a.re given in the Ta'rifat of 
Djurdjani, 2 e.g., knowledge is the firm belief 
which is compatible with reality . . .it is the 
occurrence of the image of a thing in the mind ... 
knowledge is the confirmed quality through which 
generalization and details are conceived-know­
ledge is the attaining of the soul to the meaning 
of the thing, etc. Ghazza.li in his lhya maintains 
that about twenty interpretations were given by 
the various schools about the meaning of know­
ledge which is made obligatory to all Muslims. 3 

All these definitions lack in one way or another 
the full connotation of the word al·'Ilm . It is 
not surprising, therefore, that the very idea. of 
religion is something covering the whole of life, 
based on the evolution of the past ideologies 
and carried over in principle to that which was 
eternal and everlasting-was itself reduced to 
either intellectual discourses of the contemporary 
philosophy, or to the mystical practices of certain 

I. Encyclopaedia of Islam, Vol, II. 
2. Ali b . Mohammad Dschorschane, Definitions. 
3. Ghazzali, lhya, Book I. Bah. I. 
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saints. The spiritual sense, it was believed, was 
more awakened in these saints than in the or­
dinary men, and their personalities, therefore, 
were often imitated without much understa.ndiog.1 

The historical and philosophical exposition of 
knowledge under the varioui scholastic and mys­
tical influences a.re well brought out by Ibn-i. 
Kha.Idun in his Muqaddima. The e11.rly influence 
of Greek philosophy on Muslim philosophers and 
'Mutakallims' is well known. Whilst they revived 
much of the Greek sciences and also criticized 
some of the theories which they thought to be 
against the spirit of Islam, they were seldom able 
to free themselves from the classical spirit of the 
Greeks. This was perhaps due to their attitude 
of submission to the great philosophers whom 
they accepted as authority, as has been pointed 
out by Dr. Boer: "The earliest Muslim thinker 
were so fully convinced of the superiority of 
Greek knowledge that tbt>y did not doubt that it 
had attained to the highest degree of certainty. 
The thought of ma.king further independent 
investigation did not readily occur to an ori­
ental .... '! 2 

l, See Nicholson, Risala Alkushairi of the MysricJ· of Islam. 
2. Dr. T. J. De Boer, The History of Philosophy in Islam, p. 28. 
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Iqbal's study of various schools of scholastic 
theology that arose under the inspiration of 
Greek thought clearly disclosed to him that, "while 
Greek philosophy very much broadened the out­
look of Muslim thinkers, it, on the whole, obscur­
ed their vision of the Qur' an. Socratt>s concen tra.t­
ed his attention on the human world alone. To 
him the proper study of man was m11.n and not 
the world of plants, insects and stars. How unlike 
the spirit of the Qur'an," he points out, ''which 
sees in the humble bee a recipient of Diviot> ins­
piration and constantly calls upon the reader to 
observe the perpetual change of the winds, the 
alternation of the day and night, the clouds, the 
starry heavens, and t,he planets swimming in 
infioite space!" ".-\s a true disciple of Socrates," 
Iqbal continues, "Plato despised sense-perception 
which, in his view, yielded mern opinion and no 
real knowledge. How unlike the Qur'a.n, which 
regards •hearit1g' and 'sight' as the most valuable 
Divine gifts, and declares them to be accountable 
to God for their activity in this world. This is 
what the earliest Muslim students of the Qur'an 
completely missed under tbe spell of classical 
speculation. They read the Qur'an in the light of 
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Greek thought. It took them over 200 years to 
perceive-though not quite clearly-that the 
spirit of the Qur'an was essentially anti-classical, 
and the result of this perception was a kind of 
intellectual revolt, the full significance of which 
is not yet fully realized, even up to the present." 1 

lq bal thinks that Ghazz~li's basis of religion 
of "philosophical speculation is partly owing to 
this revolt and parity to his personal history." 2 

But it would seem to a student of Ghazzali rather 
an unjust remark, certainly not based on any 
malice or prejudice, but on underestimation of 
the truth of thoRe experiences through which the 
soul of Ghazzali had passed in gaining a fuller 
vision of Reality. In the opinion of Iq ba.l, 
Ghazzali's stepping into mystical experience is 
due to his failure ''to find any hope in analytical 
thought." It is thus to his mind an escape from 
the real to the unseen, but it is far from truth. 
Certain experiences refute interpretation, intellect 
fails to comprehend the knowledge gained through 
such experiences, and what Ghazzali failed to 
realize through his sense-perception, his soul 
achieved in the realms opened up to him through 

I. Rec:mstruction of Religious Thought in ls/am, pp, 3-4. 
2, c,. ibid., p. 4. 
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the heart, or Qalb. This yearning of the soul for 
a higher realm is termed by Iqbal himself as the 
"knowledge direct" which is received by Qalb. 
Gbazzali, in the quest of higher knowledge, was 
passing those realms where, in Iqbal's own w~r?s, 
"philosophy must recognize the oentr~l pos1t1on 
of religion and has no other e.lternat1ve but to 
admit it as something fooa.l in the process of 
reflective synthesis." 1 

Ghazz11,li, undoubtedly, did not feel his ex­
periences in the words of Bergson "the.t intuition 
is only a higher kind of intellect"-perhaps be­
cause he found in the domains of intuition or 
heart that which was never revealed to him in the 
realm of intellect. Yet he emphasized the con­
stant progress from the knowledge of self to the 
knowledge of God. He was well aware of the 
limitations of human intellect, and very often he 
felt that the methods of arriving at knowledge of 
God were "too obscure to the ordinary intelli­
gence." 2 He has therefore left them and dealt 
only with the methods which can easily be com-

prehended. 

I Reconstruction of Religious Thought in Islam, PP· 2, 5. 2: Cf. Thd Alchemy of Happiness, Claud's transla~ion (1910), 
p. 31. Cf. Al-Risal.Jt Al·adunniyytJ (translated by M. S101th), 
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Ghazzali's refusal to be dragged into con­
troversies about his experiences of higher realities, 
and his systemization of this aspect of knowledge, 
which cannot be covered by intellect, under the 
more comprehensive field of mysticism, was not 
without meaning. In doing so, his o bjeot was 
twofold: 

(1) To make the scholastic 'Ularna rea1ize 
the futility of the different aspects of 
knowledge and the a hsurdit.y of taking 
pleasure in intellectual gymnastics and 
u,eless discussion, which has created 
more of bitt.erness than any proper 
understanding of any problem. 

(2) l'o make the people feel the meaning and 
grandeur of the inner life. t.o give them 
tirue to reflect on the glorit>s nf Nature 
that, were around them so thl\t they 
might !-ong for the rea.liz<ttion of a last­
ing happine"ls imitAad of indulging in 
the idle pnrsuit nf listening to scholastic 
di-1cussious beyond their comprehension. 

It ia but natural that Gbazzali should lay 
more stress on tha t part of kno\\'ledge which is 

4 
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termed mystical. To ignore this point is to miss 
the whole spirit of bis teaching. 

It would, perhaps, not be out of place h~re 
to deal with certain aspects of knowledge _which 
have been emphasized by Ghazzali, and which _we 
:find reflected in lqbars tbeory of knowledge w1~~ 
little change. The most important is Ghazza.h s 

interpretation of heart. H e considers that know­
ledge of heart is the first step to the knowledge 

of self, and says: 

"The first step to self knowledge is to know 
that thou art composed of outward 
shape called body, and the inward ent­
ity called the heart, or soul. By ~eart 
I do not mean tht1.t piece of flesh s1tuat­
t>d in the left of our bodies, but that 
which uses all the other faculties as its 
instrument and servant. In truth, it 
does not belong to the visible world but 
10 the invisible, and bas come into this 
world aR a traveller visits a foreign 
country for the sake of merchandise and 
will presently return to bis native lao_d . 
Ir, is the knowledge of this entity and its 
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attributes which is the key to the know­
ledge of God." 1 

The inspiration, no doubt, is taken from the 
Qur'an: "God hath made everything which He 
ha.th created most good ; and began t he creation 
of man with clay, then ordained his prog eny from 
germs of life, from sorry water : then shaped him, 
and breathed of His spirit into him, and gave 
you hearing and seeing and bea.rts: what little 
thanks do ye re turn." [3t: 6 8 (Trans. Rev. J. 
Rodwell, M.A.)] 

It is most significant that in the process of 
the intellectual growth of the Muslim mind its 
attention should have been drawn to t his m ost 
revealing method of knowledge at a time when it 
was grossly ea wrapped in t,he superficial a speot 
of knowledge, and Ghazzali's contribution in giv­
ing a lead to the direction of starting the investi­
gation from within is of immense value when seen 
against the social and literary background of his 
age. He was the first to combine the scholastic 
and the mystical ways of life into a harmonious 
system, which bas been termed by Ibn.i-Khalduo 
as 'Ilm-i-Ta.sawwuf.2 

I. Th- Alchemy of Happinas.<, pp. 20-31. 
2. Jbn-i-Khaldun, Urdu translation, Part III, p. 105, 
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The sPcond of his theory of knowledge c~n 
be stated briefly in the rather exaggerated words 
of MacDonald : "lie thought that intellect sbould 
be used to dest,roy trust in itself, and that the 
only trustworthy knowledge and gained through 
expPrience." 1 

Tbese experience~, which given in ordinary 
language, were bound to create many controver­
sies and, though in the following centuries we 
noticl~ Muslim philosophers criticizing various 
aspects of bis theory of knowledge, yet it is no 
less surprising that Gbazz'lli's teachings were 
gaining a firm root in the minds of the mystics, 
and especially the mystic poets of Persia, e g , 
Rumi, 'Attar, etc. 

It is not for me to point out the unfathom­
able depth of influence of Ghazzali in this direc­
tion, in helping to create- in the people the atti­
tude of submissiveness, modesty, extrt>me kiod­
ne~s, a sense of contentment, and are straint, from 
the pleasures of the world; that it undoubtedly 
did, but it is unfortunate that in its zeal for these 
qualities it also failed to emphall ize the impor­
tance of initiative and leadership and that bold-

1. MacDonald's article in The Encyclopaedia of Islam. 
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ness and ambition which are the distinctive 
features of a man. 

. Iqbal's theory of knowledge is the revolt 
agamst the spirit of false contentment and the 
J,ick of initiative which had taken hold of the 
Muslim nation under the influence of thmie who 
had neither the insight of Ghazzali nor the 
intellect of 'Rushd,' and he cried out: ' 

~ ~- ~ L,A> =. u .. P_r ~ 
Jl.. ~ 1 j"j.i. £. "}..... .J 1,}.J'r"' 2!' 0) 

No lion-heart now rides, fearless to the truth ; 
None now remains but slaves of creed and sect! 

Iqbal fully agrees with Gbazzali in bis mean­
ing and interpre-tation of the value vf Faud and 
Qalb (heart). He also realizes that the heart "is 
a kind of inner tuition or ini,;ight which, in the 
beautiful words of Rumi, •feeds on the rays of the 
sun and brings us into contact with aspects of 
~eality othe-r than those open to sense-percep­
tion.' It is, according to the Qur'an, something 
which 'sees,' and its rc1ports, if properly interpret­
ed, are never false. We must not, however," he 
would say, ''regard it as a mysterious special 
~a.cult~ ; it is rather a mode of dealing with Reality 
ID wh1oh sensation, in the physiological sens6 of 
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the word. does not play any part. Yet the vista 
of experience thus opened to us is as real and 
concrete as any other experience." 1 Iqbal only 
forther elucidates, in tbe light of modern philoso­
phy, the nature of the knowledge which is acbiev­
ed through heart, He, too, is as vague as Ghaz­
zali in spite of all his modern terminology, and he 
himself was conscious of it and attributed it to 
the la.ck of "a really effective scientific method to 
analyze the con ten ta of non-rational modes of con­
sciousness.'' 2 

But the important point which is to be taken 
note of is that he does not disregard the value of 
intellect. To him it is not ''to be Ufled to destroy 
trust in itself,'' but it has to play the most impor­
tant part in achieving knowledge. Intitution 
in itself to Iqbal was a kind of higher intellect. 
He, therefore, attaches every value to intellect 
and to all those senses that are responsible for re­
peating impressions or sensations to the mind. 
He considers t:1ense-preception of the first import­
ance. No doubt, these are to be supplemented by 
the preception of heart, or Qalb. He beautifully 
elaborates the two sources of knowledge as supple-

!. Reconstruction of Religious Thought in Islam, pp. 15-16. 
2. Ibid., p. 17. 
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menting each other in the following lines, and 
this, to him, is also the true concept of knowledge 
according to the Qur'an : 

"The Qur'an, recognizing that the empirical 
attitude is an indispensable stage in the 
spiritual life of humanity, attaches equal 
importance to all the regions of human 
experience as yielding knowledge of the 
ultimate Reality which reveals its sym­
bols both within and without. One in­
direct way of establishing connexions 
with the reality that confronts us is re~ 
flective observation and control of its 
symbols as they reveal themselves to 
sense-perception; the other way is direct 
association with that reality as it reveals 
itself within. The naturalism of the 
Qur'an is only a recognition of the fact 
that man is related to nature, and this 
relation, in view of its possibility as a 
means of controlling her forces, must 
be exploited in the interests, not of un­
righteous desire for domination, but in the 
nobler interest of a free upward move­
ment of spiritual life. In the interests of 
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securing a complete vision of Reality, 
therefore, seme-perception must be Bup­
plemented by the preception of, what the 
Qur'an describes as, •Faud,' or 'Qalb,' 
i.e. heart. H 1 

Here it is, in attaching equal importance to 
all aspects of knowledge w hicb are essential for 
moulding the environment, that the value of 
Iqbal's theory of knowledge lies. He would not 
be satisfied with any interpretation of the knc, w­
ledge of the summit, the highest peak, without a 
reference to all the knowltdge which lies along­
side the foot of the hill. It is the knowledge of 
the things and their inherent nature that has 
raised man higher than the angels 2 in the eyes of 
God, and it is only through a continuous struggle 
in achieving the knowledge of things that man 
can maintain his superiority with justice in the 
world. No uphill movement of soul in realizing 
the ultimate trut,h is possible unless it starts and 
finds its way through the thick and thin of the 
world, moulding it and not ignoring it, changing 

I. Reconstruction of Religious Thought in Islam, pp. 14-15. 
(Italic& mine.) 

2. Cf. the Qur'an (2 : 28, 31). 
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it and not leaving it, pondering over it and not 
condemning it. 

The progress of man from beginning to "a 
permanent element in the constitution of being" 
is well explained by Iqbal when he says : 

"lt is the lot of man to share in the deeper 
aspirations of the universe around him 
and to shape his own detitiny as well as 
that of the universe, now by ~djusting 
himself to its forces, now by ~.uttrng the 
w bole of his energy to mould its forces 
to bis own ends and purposes. And in this 
process of progressive change God be­
comes a co-worker with him provided 
man takes the initiative. But his life 
and the onward march of his spirit de­
pend on the establishment of connexions 
with the reality that confronts him. It 
is knowledge that establishes these con­
nexions, and knowledge is sem;e.percep­
tion elaborated by understanding." 1 

This passage reveals two points of interest : 
(1) Knowledge, though distingui ::'! hed from 

1. R,construction of Religious Thought i11 Islam, p. n. 
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action and essential for the establishment 
of connection with the reality, is not of 
much use to man if not em ployed for the 
purpose of the advancement of bis whole 
self for, if the knowledge gained is not 
used in the development of self, the self 
is bound to lose its ·richness,' and its spirit 
is sure to be hardened within itself. 

(2) The definition of knowledge as given 
by Iqbal is "sense-perception elaborated 
by understanding." How very different 
it is to the idea of knowledge as given by 
Ghazzali-''Know that knowledge is the 
presentation to itself of the rational, 
tranquillized soul (:i..:.!h ... Jll.7"..i~JI), of the real 
meaning of things and their outward 
form when divested of matter, in them­
selves and their modes and their quali­
ties and their substance and their essen­
ces, if they are simple (i .e. uncompound) 
... The nobility of knowledge is in 
accordance with the nobility of the thing 
known, and the rank of the known cor­
responds to the rank of the knowledge." 

This second point, in the light of the famous 
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lines of the Qur'an dealing with the superiority 
of man over angels (2 : 28-31), is elaborated by 
lqbal. He argues that "man is endowed with ~he 
faculity of naming things, that is to say, formrng 
concepts of them, and forming concepts of them 
is capturing them. Thus the character of man's 
knowledge is conceptual, 1md it is with the weapon 
of this conceptu11.l knowledge that man approach­
es the observable aspect of Reality.'' 1 

Turning to the higher concepts of knowledge, 
i.e., the Realization of the Divine, Iqbal had an 
important contribution to make. He realized 
that certain attempts of higher Sufis were absolu­
tely misunderstood by their followers and succes­
sors, and just as in the beginning the imagination 
of the people was captured by Greek philosophy 
so, at a later stage, it was dominated by some of 
the ideas of Hindu philosophy and the thread of 
Islamic thought was again lost. Igbal attributes 
the idea of Fana, or annihilation, to the Buddhist 
idea of Nirvana. This idea, though much work­
ed on as a synthesis of both Semitic and Aryan 
formulae, can hardly find a justification from the 
Qur'an in the sense that the idea of Nirvana is 

1. Cf. Iqbal's letter to Saiyidain : Iqbal's Educational Philoso­
phy, p. 99. 
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found in Buddhism. Fana fil'lah only exists in 
Islam in the sense : 

"Say : My prayers and my won,hip and my 
life and my death are unto God, Lord of 
the Worlds. He hath no associate. 
This I am commanded, and I am the 
first of the Mushms. 

"Say : Shall I seek any other Lord than God, 
when He is Lord of all thiugs? No soul 
shall labour but for iu,elf ; and no bur­
dened one shall bear another's burden. 
At last yt=i shall return to your Lord, and 
He will declare th at to you about which 
you differ.'' (6 : 163. 164) 

The idea ceases to be Islamic when it is 
thought that an individual can actuallv be ab.:ior­
bed or merged with God The higb~st portion 
for the individual iR : y__;il ., ..l~-.,, ,.e., to " •.. 
adore, and draw nigh to God" is to come nearer 
to God and not to be God. 

Thus the theory of knowledge as understood 
by Iqbal is a progressive ideal starting from the 
~nowl~dge provided by sense-perception, and end­
rng with the knowledge provided by heart. In 
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fact, it never ends, for the ultimate Reality can­
not be grasped in full by the self. Iqbal has con­
veyed this idea very well in a single couplet : 

J.,.;:..:.. _,.;.T t.r'I.,"'" J_,I Jo- ~ 
JY-::. J ~ ..l~ ~ _, I .r--T 

First the senses see the light of truth, and then it 
mingles with the light divine, 

Beyond the reach of human understanding. 

For the purpose of poetry this conception of 
knowledge is divided by Iqbal into two parts : 

( l) The knowledge achieved by sense-percep­
tion is called • II m. 

(2) The, knowledgA gained by heart is cnllfd 
RMI KoowledgP, the knowledge of ulti­
mate Reality, or 'Ist·q (lovr) 

An attempt is madf' throughout his poetry to 
maitltain a harmony between the two aspects of 
lrnow]edge. Iqbal in one of bis letters pomts out 
that the kuowledge achieved by sense-perception 
provides one with a kind of na,tural power which 
in all cases must be subordinate to the higher 
principles of life called Deen. If it is not under 
its control, it is called "Sbaitanat" (a source of 
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evil) ; otherwise this 'Ilm is the beginning of the 
true knowledge." 1 

Man in the development of his 'selfhood' 
(Khudi) has to equip himself from both tbe 
aspects of knowledge ; one cannot be separated 
from the other. It i8 in the synthesis of •Ilm 
and 'hhq that the warmth and the completeness 
of life can fully be realized. 

Iqbal has often shewn bis disgust with the 
present system of education, which fails to give 
the youth a vision of the ultimate Reality, and 
keeps him absorbed only in his books. He says 
to one who is in quest of knowledge : 

L...) _;- L:..:;T ~ uli .Jb ~ $ I.>.;. 

~ yl).z.,.,1 ~ u.r:-.,... S .r<1 L..y;i· .S­
_Ji° .s- ;, .J) ~ cf.,._. ~ yl;) $ 
Lr-'~ ~I.;:) ~L,.. _}':-. L ul.J.,;. yl.;:) 

May God acquaint thee with a restless urge, for 
thy life is a calm indifferent sea ; 

Thou and thy books are never apart ; thou readest, 
yet thou dost not see. 

In Bal-i-Jibril he again repeats the lack of this 
higher aspect of knowledge called •Isbq in a very 
effective couplet : 

I . Zarb·i-Kalim 
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L. ~ J ljl JI.)~ i::_i' S J~ 
Jt- .c....l rW L JL,;. ~ .g.i'l<l> .£ rl.c. 

Who bas upraised the soulful sword of Love? 

63 

0 Saqi, the hand of knowledge grasps an empty sheath. 

The significance of tnis 'Ishq has often been the 
theme of his poetry. This •Ishq, or love, is the 
whole life-a guiding force within and a prevail­
ing law of nature without : 

~ J..:,=--T JJJ .ij';} .s ..r. A/ 
. L;..<:. ~ - <"'\ "}...J l, 'l,,,J ....,--- (.j..r.:-"' . u .. 
J~I., G 01.>S'L,;. u:!I _f 1 

~ J..r.J <J~ 1.5fa. i.?-'J.) 
In the tulip's hue is mixtured love, the tumult in my 

heart is love. 
If opened by this dust-bound breast, within is found 

the blood of love. 
~ ,)_,i,.) u:!.) ).J) .)4 <Jl.i.y 
J~ J_,i,.) i,y.J.r-) <J~ ~ <,Jl.i.l_.,.J 

..::-1 ~~ rP .,1 ..n-" t ~ 
__,.::... ,)_,i,.) 0:! •J o.-\,!.) d'~ 

Love into the garden breathes the breath of Spring; 
Love wi1h starry buds the verdant meadow spots; 
Love the ocean cleaves with sun-like rays; 
love lights the eye of searching fish. 

It is this higher R.Rpect of knowledge which should 
be tbe ultimate aim of man, and for which he 
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mu~t continuously strive. Iqbal is not ~nhope­
ful pf that, state when the union. of mmd and 
heart would produce conditions of bliss for human­
ity. He prays God for that blissful state : 

~J A.i l'-'r- .c::. y6r-" y'" c,G tS.r. .iJ. 
I • l....J ,. 

jl.. L..I i~:i oL. L U::-" L. ..... L.r 
I pray thee ravish not the moon-gleam from ~Y night. 
0 Saqi, th;u boldest in thy cup night's full bright orb. 

and he is conscious of the fact that with the tr~e 
ye11.rning and the earnest striving of th~ ~elf m 
spite of unsurmountable difficulti.es the v1s10n of 
such a knowledge becomes a r011.hty: 

d-' ..::...1 jlJ~ JJ~ .c:-! J~ tS~b 
L '( LI ~ "-.ll.. ..1-.p •~l..:- ~_,.,:;, ~ 
..:;.....~ j -½--1 u .. 1~ • ..1. .. ., rJ-.>S-- <-:-11 J~ 

.,... I \.J A) ..:;,.....111 ..::,J_,~ LD L:; r ~ .. 

Far distant oft the vale of love, and yet s~metimes, 
ever that age-long path a solitary sigh will bound; 

Jo strife and constaut search loose not . thy ~rasp 
upon the skirt of hope because, sometimes ncbes 
by the way are found. 

It will perhaps be not far from the truth to 
say thA.t our present miseries are to a great extent 
due to ignoring either the one or th~ other a~pect 
of knowledge. If one is absorbed with pure Ilm, 
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i .e., knowledg-e gained by sense-perception, and 
has closed the window of his heart to the true 
light, the other is aimlessly groping in the dark for 
higher light without taking any help from the 
elementary sources of knowledge, and both are 
deprived of true knowledge. 

But the poetry of Iqbal is rich enough to 
provide for the shortcomings of botli. Let us 
hope that tbe day is not far di~tant when his 
poetry will be a guiding star to both. It will en­
lighten one with the pat,h of knowledge, i e., know. 
ledge achieved throu!?h SPrn1e.perception. and it 
will cure the other of the lack of relish for true 
d evotion by opening to Lim the door of Qa,lb, or 
heart . 

5 



IV 

IQBAL'S PHILOSOPHY OF 'AMAL 

This lecture was given 
at Pembroke College, 
Cam bridge, at a meeting 
organized by the Jqbal 
Society of the Cambridge 
University and was pre­
sided over by a well-known 
scholar and interpreter of 
Iqbal - Professor A.J. 
Arberry. 

It appeared in The Is­
lamic Literature of August 
1952 with the following 
note of the Sponsor: 

" ... Dr. Bilgrami dis-

cusses here the philosophy 
of Iqbal with regard to the 
motives and directives, pur­
poses which govern the lives 
and actions of human be­
ings. He says that accord­
ing to Iqbal man's concept 
of the GOOD determines 
his behaviour. It is here 
that the importance of Faith 
comes in, for Faith in some 
fundamental and ultimate 
good is the primitive re­
quisite for healthy indivi­
dual and national effort." 



Before going into the details of Iqbal's 
philosophy of action, I would like to make it clear 
that by action, or 'Amal. I mean simply work, 
labour, service, and would not wish to enter into 
the controversial meanings of 'Amal. Distinction 
is made between Fa'l (deed) and' Amal (action) The 
Lexicon points out that Fa'I is "a deed with a so~t 
of difficulty; or according to Er.Raghil, 'Amal 1s 
any Fa•l, deed or action, that proceeds from an 
Q.nimate being through his intention; and tb_us 
, Amal has a m )re partio 11 lar meaning than Fa'l, for 
Fa'l is something attributed to animate beings 
from which it proceeds without intention.'' I 
mean by 'Amal that kind of deed which is seldom 
attributed to inanimate thing1:1. It is truetbat 'Amal 
isamotionoftbe whole or a part of the body, 
but I would not include here, for the purpose of 
the present discourse, an act which is mere 
utterance of a saying I may also point out that 
sometimes 'Amal is made only a part of know­
ledge, i e , • Ilrn, and is called 'Ilm i-A~ali, and 
sometimes it is altogether confused with •Jlm. 
There is no doubt that one is to be understood in 
telation to the other; they are closely inter-
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connected but that does not mean that they are 
identical. 

Often in the field of knowledge our attention 
has been diverted from the real issue to the 
unproductive channels. This hairspJittiog really 
leads us nowhere. These controversies constitute 
a kind of literary opium which slackens and 
gradually kills our spirit of action. Iqbal ha.s 
nicely hinted at this weakness of our nation in his 
poem "[blis ki Majilis-e-Shura." Here Satan is 
iu consultation with bis advisers; he listens to 
their accounts but finds his only consolation in 
the faot that the Muslim nation is absorbed in 
futile discussions, unmindful of the purpose for 
which it was created. Satan says: 

., I ·-'I c,I . II .. J J .. =-J ~ ~ "'f"" .r'r. (.S'r .. =-
LJ 4v.t-l\ u-:: .. Ci)\,!Jl:i J' ..iii yl:.:.) "-d 

Better it is that they be engrossed in metaphysical the,ught, 
Or absorbed in interpretations of the Holy Book. 

Many a ruin of Baghdad would stand a witness 
to this statement and many a. weakness of the 
presentday Muslim world can be traced to the lack 
of faith of the Muslims themselves in Islamic prin­
ciples and in their inability to move in this 
direction. This is another cause for consolation 
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for Satan, and in the same poem he says: 

..,_. _,..;.. _,'i u::iT ~ ·~ .,~ LJ ~ r--l ~ ~ 
~ j J?..., L ,j< .r' :, _,..;.. ~ L ~ A~ 

Well indeed if the Holy Law be hidden from man's eyes; 
Blessiag iodeed if the faithlul be deprived of his faith I 

For over five hundred yea.rs the Muslim 
nation ceased to progress both intellectually and 
spiritually. It ceased to draw inspiration from 
the d yo!tmic force of Islam and bordered on the 
verge of destruction. Many a State no doubt 
attempted to progress, but their loyalties were 
limited to their own conception of nationalism. 
They were concerned chiefly with their own affairs 
and their progresR can h1Hdly be ca.lied real in 
any direction. Tbe utmost that was achieved by 
them was the introduction into their way of life 
of some of the traditions and customs of the West. 
They lost their own inwardness and were unable 
to grasp tbe inwardness of the West. The bind­
ing and unifying force of Islam was shelved in the 
hope of some fresh pastures, and fresh pastures 
remained only a dream. 

Thanks to the efforts of people like Jamal­
ud-Din Afghani and the political upheaval in the 
East, the Islamic East was awakened from its 
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deep slumber of centuries. It was now for Iqbal 
to give a lead. He realized that life cannot 
create any change around itself or in its environ­
ment unless this change is first brought out in its 
own being. No appreciable change in life can 
come int,o exi3tence unless it first takes in shape 
in the mind or the con~ciousness of the people. 
He found this clue in the simple but expressive 
words of the Holy Qur'an : 

~~.....iiy L IJ~ ~ i .JAi L ~~ '} 4Ui .)I 

Verily God will not change His gifts to men till they change wbat 
is in themselves. (13: 12) (Rodwell). 

Iqbal was convinced of the truth and devot-
' ed bis life to creating in the minds of the people 

in general and Muslims in particular a faith in 
the principles of Islam w bich have al ways ad voca­
ted the equality of man and service to humanity. 
He cleady @aw the goal of world-peace Iyiog in 
these Islamic principles, wberfl the world is not 
divided by race, colour or cast1>, and whern men 
are not allowed to be sacrificed on the altar of 
any nationalism or other ism, except for the cause 
of truth and righteousness. 

Let us analyze the significance of this faith 
as our starting point of Iqbal's philosophy of ac-
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tion. Hnman actions, with which we are con­
cerned here, are those that are expressive of con­
sciousness, called in the technical psychological 
term 'conation'. The obvious types of such ac­
tion are those "where the purpose precedes the 
performance," but it is not alwaJs easy to assign 
a purpose to every action. The actions of adults 
are usually of e. higher type, and are often the 
result of various and self-conscious desires, and 
sometimes result from a conflict of desires where 
a decision is to be t1tken. This decision is some­
times guiued b_y the idea of pleasure or utility 
and sometimes by a concept of Good. The mind 
profits by its own experiences of the actual pro­
blems of life, and it gets the opportunity of recti­
fying or verifying some of the conc6pts of its 
notion of Good. It is here that faith in certain 
principles of life plays a very important part in 
humans. Take for instance the case of a man who 
has complete faith in the purpose of life, to whom 
life does not end in death, but rather enters an­
other stage of its development, who firmly be­
lieves in the accountability of human action. 
This man will not, in most cases, act in the same 
manner as a man to whom this world and its 
pleasures a.re end in themselves. This is an ex-
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treme case but one which well illustrates the 
point that the conduct of evAry individual de­
pends entirely upon bis or her faith in certR.in 
deeorooted principles of life, which determine his 
or her outlook. It is therefore of the utmost 
importance that humanity as a whole should 
have its faith in the Fundamental and Ultimate 
Good, a source that will not merely guide but 
give also a unit,y of purpose to its actions. The 
birth of this faith is gradually realized by the 
people in their thoughts and 1ts beauty is only 
appreciated by those who discover its contents 
within the depths of their own beings. This is 
why Iqbal considers faith as the essence of re­
ligion; he compares faith with a bird that sees its 
"trackless way" unattended by intellect which, 
in the words of the great mystic poet of Islam, 
"only waylays the living heart of man and robs 
it of the invisible wealth of life that lies with­
in." Iqbal agrees with Professor Whitehead that, 
on its doctrinal side, faith is "a system of general 
truths which have the effect of traD8forming 
character when they are sincerely held and vividly 
apprehended " The essence of faith is •Tauhid,' 
(the oneness of God), which is not to be t11keo as 
a matter of belitf but which must be, in the 
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~ords of Iqbal, worked up as ''a living factor in 
~ntellectual and emotional life of mankind." It 
is to be accepted as a driving and guiding force. 
He ~as we_ll aware that the immobility of the 
Mushrn nat10n, or its activities in the direotion of 
fruitless rlelds, is due to the fact that the Muslims 
had ceased to take any inspiration from this only 
source: If humanity is to be put on the right 
track, ~t must be made conscious of this guiding 
force, it~ ~ay of _working, its nat.ure of guidance, 
only a v1v1d realization of which can kindle in 
the individual light that can illumine bis whole 
being and lift him to the heights befitting of man. 

The potentialities of the miraculous power of 
this faith are often brought out in Iqbal's 
poetry: 

u:!~~- .i.i u:!~ t..J:!" JT it( Ai ~ r..s4'N­
u:!..l.':6 t..J:!" Jl-;- ..!:5' _,'i 1-½,J U:.':! 0.J~ .>it.,.,~ 
5' .Jjl/ J.Jj £ '-""I .t._ l::s:::... ~ ojl.J.il J_,.S­
u:!x.J.ii· t..J:!" Jl-;- J..I.} ..::::::. 0--Y ~v_. o!SJ 
r.S.;f ulr-:- S .. ~I ~ 'l.S">W~y ,~'}_, 
i.r~Su~IB::i...571.ii crt..J:!"µ-...,_,.....i.,i 
L G.>/t.> ..::::::. ~ ~ 1-½,~ yb ~GI 

u:!.r-1,>~- L ~ L/ U'.';-' u_,.:~ £~-:;-'-::,-~ '-""-'it., 
Y' I.SJ.Ji A.) _J/t.> J"l,:. s C ~ L ~I ~ 
u:!~ J~ 5' •J~ _f 1 2--) c' ~JY- .,yJ 

~ 

Iqbal's Philosophy of 'Amal 

r--l Is. tu ..::.-:-:;! 't¥d ~ '~ 
u:!~ S u.Pv --sr-:! u::/t.) ~ J'..)jj 
L ..::.l.. P._MJ. ~L,_,.., 5' ~1)1 

~t.r~ 

L ..::,l.. x.J.ii· _f UJ.J""' .J~ L u _,i 

~ 
u-r:! 

Not sword nor artifice prevail in slavery. 
But before the man of faith the bondagf'•Chains fall off. 

Who can assess the strength of bis right arm 
Whose glance can change the very course of fate? 

Sainthood, dominion, world-embracing knowledge, 
What are all these but the subtleties of faith? 

Abraham's insight we but hardly gain, 
For fortive lusts within our hearts alluring pictures paint. 

Each thing in essence is the same, be it light or dust; 
The sun's blood will flow if the atom's heart be rent. 

Firm faith a constant striving and world conquering love, 
These ~re men's weapons on the battlefield of life, 

The wealth of nations lil'S in man's faith, 
This power alone can shape the nation's fate. 
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The most difficult of all deeds is the purifica­
tion of the motive. Once tha.t is done, the indivi­
dual gains tremendous power, and so the nation, 
against which then nothing will dare to stand. It 
conquers and is never conquered. The source of 
such a power lies solely in an unshaken faith in 
Tauhid. This is what Iqbal means by ~~ ~:t 

(firm belief) and 01 ... ~1 (faith) in the above lines. 
He clearly sees the truth of this faith and prays 
that youth may be allowed to share in his 

insight: 
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~.) __,.) i ~ .;;, ..l;:""'-/ J ~ Iv L lS'r~ <5-P..., .J j} l~ !.J-;.. 
This, my God, is my desire, 
Let all men have my vision, 

We can now enter the next phase of our sub­
ject, where this faith is to be trnns]ated into 
action, and a healthy personaJity or selfhood, both 
of the individmil and of the nation, is to be built 
up on the firm foundation of these eterna.l princi­
ples. Here we have to analyze soCPe of tbe 
important aspects of our personality, the realiza­
tion of which should be the aim of our actions. 
Iqbal rightly points out that: 

"My real personality is not a thing, it is an 
act. My experience is only a series of 
acts, mutually referring to one another, 
and held together by th~ unity of a 
directive purpose. My whole reality lies 
in my directive attitude. You cannot 
perceive me like a thing in space, or a 
set of experiences in temporal order; you 
must interpret, understand and appreciate 
me in my judgments, in my will-attitud­
es, aims and aspirations." 1 

This leads us to a brief examination of Iqbal's 

l. Reconstruction of Religious Thought in Islam, p . 103, 
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aims aod aspirations, towards which humanity 
sbould move. It is, io a word, development of an 
Ego, selfhood (c..p_,,;.), This development of self, 
which starts from within so as to find an expres­
sion in the outer world, is not a new idea. Das­
oartes the father of modern philosophy, thought 
of it l~nc, before Iqbal. Even Iqbal's idea of an 
E(Jo is ::ot peculiar to him. Dr. Ta.seer rightly 

0 h ' points out that it is "the same as Sobopen auer s 
•Genus,' Carlyle's •Hero, and Schiller's 'Karl 
Moor.' Spinoza's 'Conat,u~ Preservandi,' Fichte's 
•Icb ' Sehopenhaur's 'will to live,' Nietz:;che's •will 
to ~ower,' Bergson's •Elan Vital' are ~ll in the 
same line of thought." 1 But, to my mind, where 
Iqbal's concept of this Ego differs from . all of 
these is that it starts on an absollltely different 
footing. lt i"1 faith in Tauhid that is his starting 
point. Tbis fundamental principle, as he prefers 
t" pllt it, is that "the secret of sdfhood is that 
there is no God but God." It is not merely an 
abstract idea, but an idea which has a tremendous 
significance as a working principle. _The essence 
of Tauhid as a working idea is, accord mg to Iqbal, 
"equality, solidarity, and freedom." 2 How far 

J. Introducticn, Aspects of Iqbal, Labore 1938, p. xiii. 
2 Reconstruction oj Religious Thought in Islam, P 147. 
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an act is guided by these principles determines 
the nobility of its character. "An act is temporal 
or profane if it is done io a spirit of detachment 
from the infinite complexity of life bebiod it; it 
is spiritual if it is inspired by that complexity.'' 1 

A man has, therefore, to keep this "single unana­
lyzable reality" in view, and, in developiog his ego 
conquest by his constant of his environment, bas 
also to subordinate himself to the general discipline 
of an Absolute Ego. He bas to place himself, body 
and mind, in line with the general character of 
the Ultimate and Absolute Ego called God. He 
has also to seek guidance from this Directive 
force. The ego has to develop His attributes. 
The act which is, therefore, of highest importance 
to man is that which keeps his ego in constant 
touch with the Ultimate Ego. This is known as 
prayer, and Iqbal very firmly affirms: 

"Psychologically speaking, prayer is instinc­
tive in its origin. The act of prayer 
as aiming at knowledge resembles re­
flection. Yet prayer at its highest is 
much more than abstract reflection. 
Like reflection it too is a process of assi-

1. &construction of Rtligious Thought in I slam, p. 154. 
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milation, but the assimilative process in 
the case of prayer draws itself closely 
together and thereby acquires a power 
unknown to pure thought. In thought 
the mind observes and follows the work­
ing of Reality ; in the act of prayer it 
gives up its career as a seeker of slow­
footed universality and rises higher than 
thought to capture Reality itself with a 
view to become a conscious participator 
in its life. There is nothiog mystical 
about it. Prayer as a means of spiritual 
illumination is a normal vital act by 
which the little island of personality 
suddenly discovers its situation in a larger 
whole of life." 1 

It, is, to him, not a ritual, but an "escape 
from mechanism of life to freedom." 

This placed Iqbal's philosophy of action ~n a very 
~ound foundation. and he proceeded with confi­
dence on a well-planned and well-disciplined 
scheme for the development of '1:1elfbood.' He 
preached bis gospel of action, and just ~s his peo~ry 
has given the nation a. fresh and vigorous faith 

t. Reconstruction of Religiou, Though: in Islam, p. 90, 
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in the principlPR of Tau hid, so it stirnulatPd them 
to act with confidence, to st.rive ha.rd and draw 
inspiration from' tbe prayer: ··God grant me tbe 
knowledge of ultimate Reality ." He tried to 
convince people that the secret of the actual bliss 
of life lay in 'Amal, i e , work and striving, that 
this world and the hereafter were not the here­
ditary right of any nation or individual, but that 
their blessings were to be achieved by action. A 
person by bis nature is destined to be neither 
saint nor sinner. 

~ ~ ~ .:;...:.,. L ~ J'.>Jj = ~ 
L _s)j <l.i L -5).Jj <l.i ~ ..::.._,.h; l.i-:!' SL.:.~ 

Mao by his action makes his own Heaven and Hell 
For man is not by nature predestined fire or light.' 

To achieve 'light' one has to follow 'light,' and 
has to guard oneself against •fire.' These two as­
pects in the growth of the personality, i e., guard­
ing oneself against evil and following the path of 
right, may be put, in the words of the Qur'an as 
'Taqwa' and various aspects of Iqbal'.~ concept of 
Good are but the expansion of the idea of Taqwa, 
vividly realized),nd impressively conveyed, in the 
actual working of this life. In philosophical 
terms, Evil is that which weakens the ego and 

Iqbal's Philosophy of 'Amal 81 

oheck its free development, and Good is that which 
strengthens it and makes its expansion po~sible. 
Of all the aspects of Good, Iqbal has laid great 
emphasis on two: (l) J!.~ ('lsbq). and (2) Jl. 
(good manners, courtesy), the first of which is the 
goal, the second its mode of achievement,. 

A person asked the Holy Prophet which was 
the best of all actions, and the Prophet replied 
JI.a. i:,--, i.e • the mode of dealing with others bas­
ed on courte~y, sympathy, proper understanding 
and genuine desire for good. The following Jines 
briag out very olearly tile two aspects mentioneci 
above: 

~ J.k.il c;.;.,_,_ ½'r ud.) 
y.)I J:,jli-T J~ J:,il.r-;.il 
..::-..,1 Ly. J ~J j $ .::_.J.)!T 

..::-_,J./T~ Y- _, &J ~ y.)I ~ 

...,...), ~ r-~ u~ G .2__1_,~_,.i 
..,_.:;; ~ .).).f ~ ~}.i er j-'J 

Faith in essence is a burning search, 
Whose beginning is respect, whose end is love. 

Tbe rose is honoured for its grace and charm, 
And worthless a man if not the,e he have. 

When I behold a churlish y outh, 
D.1rk as the night becomes my day. 

These are some of the ideals towards which 
human action iti to be guided, and in this uphill 

6 
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march man bas to labour, toil and strive conti­
nuou~ly and courageously. In this onward march 
he bas not to stop if he is at all desirous of the 
heights he wants to reach. To stop is to perish. 
Iqbal writes in "Zindagi-o-' Amal" (Life and Ac~ 

tion) : 
it;;_., 

i'.1"' 
On rides the moon to its peak of glory, 

But there is no halting-place for man's endeavour. 

r-::....,ij c-! J.~J d .~ur J.,,-L. 
r-~~ Cr ,Aj .T .;,..::; i _,1....... .iJ ~~ 
.:;,,.£., ""= .. 1~ y.;; J.;:.iJ ~_,,;.. j r__J-' 

r"'~j i3) f i3P' Ji ~ 
Thus the immobile shore spake forth­

I live, but know not "hat I am. 
The restless wave in baste replied, 

I am if I move, I am not 1{ I move not. 

Iqbal widens tbe intellectual horizon of youth 
by giving it a picture of many of the unconquer­
ed worlds w bich must not be lost sight of. These 
worlds are not like this world of ours, but are 
worlds which lie beyond it which are ahead of the 
stars and which are awaiting an Ego to explore 

them: 
~ \fi'! J3\ uL-r~ .t_T ~ u3Jl... 
~ \fi'! J3\ 0L,,,::...,\ £.. ~~ I.ft!\ 
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uJt.,.:.; ~ u::--r-3 ~ S.>J j ~ 
~ ~ J3\ ul3)s" u3]~ uG.~~ 

j.J, 3! 3 .._(;) ~l,. ~ .iJ ~l..:.i 

~ ~ J3\ u~T ~ J3I ~~ 

There are worlds yet beyond the stars, 
There are yet more trials for love. 

These spacious spheres are not devoid of life, 
For here are countless caravans. 

Rest not content with this alluring world, 
For there are other gardens, and there are other neste." 
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I may here mention a point of special 
importance, namely that Iqbal does not attach 
any importance to an act which is merelv a 

result of "an arid intellectualism," as Saiyidain 
puts it, and which "i3 devoid of the warmth of 
Jove and intuition." It does not mean that 
Iqbal desired to ignore scientific knowledge, 
for, in fact, he attaches great importance to it, 
but it means that he emphasized the need for 
supplementing this knowledge by another sense­
perception, which is called heart, and he 
wanted to see this knowledge subordinated to 
the higher principles of life in action. In other 
words, man must be guided in all his acts by 
a love of higher motives and not by bis ambitious­
scheme of exploitation. Love is to be made the 
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guiding principle of life, and knowledge and 
power must always be accompanied by it. 

C....)~ .;;...:;... jl J '¾ .c! 
c....Jt- ~ jl .} ~ -2· 
L...l:..!T .:iJ.:i J.:i _,, i:,_,J.:i 
c....;l--_,r- J l.:.) J .:i LY.- y,; 

Create a body from a pinch of dust, 
A body stronger than a stone-built fort. 

Create within a heart inured to pain, 
Like the rivulet around the mountain's skirt. 

To sum up, we can sa.y that Iqbal's pbilo-
1:Jophy of action starts from a firm belief in the 
fundamental principles of Tauhid and finds expres­
Bion, first in the purification of the motive, and 
then in establishing a. relation between the person­
al Ego and the Ultimate Ego through prayer. The 
Ego must then be developed in closer contact 
with its environments, conquering them and not 
.submitting to them. Iqbal's philosophy tries to 
emphasize the beauty of good a.ots, or 'Amal-i­
Bualeh, and warns us of the a.ct which would ruin 
the full development of self hood. 

V 

IQBAL'S CONCEPT OF DEMOCRACY 

BASED ON 

ISL A MIC PRINCIPLES 



This is the text of a annual meetings of Iqbal 
lecture given on the occa- Society, London. The 
sion of Iqbal Day on April meeting was presided over 
21, 1953, before a large by His Excellency M.A.H. 
and distinguished audience Ispahani, High Commis­
that usually attends the sioner for Pakistan in U.K. 

I deal first with a general misuderstandiog 
which prevails amongst young readers of Iqbal, 
and which is sometimes shared by some learned 
scholars. These have complained of some con­
tradiction in Iqbal 's writ ings. To a certain 
extent all writers are guilty of some covtradic­
tion, but the difficulty of these young students 
lies mostly in a lack of understandiog of certain 
words commonly conveying certain connota­
tions, but used by Iqbal in differing meanings 
in different contexts. Occasionally Iqbal has 
made clear his meaning by explaioing the two 
aspects of the word used, but often he has left 
the imagination of bis readers to grasp the pertinent 
meanings of the world used in its different contexts. 
Take, for instance, the word \):,_,' (homeland), on 
which is based Iqbal's condemnation of the theory 
of nationalism. He points out tbe two aspects of 
'..:.:.=~1,.,• in a short poem-one natural, and therefore 
lovable; the other political, at the altar of which 
many a life has been sacrificed. He says : 

JJI r':" LJJI jl:- .,e_ JJI ,:::: u::-4 JJ~ U"'I 

JJI r=,-- ,_jhJ if.JJ S l.:.i L JL.... 
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J-'' if'" l:.,il [$" .r-4-'-j' ~ L. ~ 
J-'I ~ L..!.,-.:;_;- 2- J.) T £. c..,.,-,i1/i 
L J,_, ~ ..,_ I}. o::.. uJI.!.:,;. ojli" 01 

L i:.,S' t5' ~.i... o-' L t;::.I u">'A- Y':' 

L ~ tr' J-'I J,_, ~ ..::-~ Jt:$' 
L ~ tr' JJI J,_, ~ c,_r,i .)l..zJI 

.::::.. LS"'"I .,j· ..::...iuJ L o:: .. u~ il_,il 
~ LS"'"I _,1 c,)~- .) ~ L ~ 

~ LS"'"I _,)" ..::-~ .::::.. ..:.:.JI...,, L JI.;. 
~ LS"'"I _,)" c,)i, L Li-_,.,. ~ ts-' JJjS° 
,:;;:.. LS"'"I L ~ I.!.:,;. L'Y .... c.r--" jl_,il 
1 ~ LS"'"I L ~ _}... S i)LI ~_,; 

This is an age of change, of new idols and new gods ; and the 
greatest of tl1ese new gods is Wotan or Fatherland, which 
heral~s the death of religion, and Jays waste the Prophet's 
teachrngs. Strengthen thy arm with the strength of T auhid, 
thy country is Islam, thou belongest to the Prophet. 
Remember thy past glories and cast this new idol to the dust. 
If thou be slave to place thou shalt perish ; be as free of 
~athe~l~nd a~ the ~sh in the sea. Fatherland means one thing 
~n poht1cal ~1scu_ss1on, another in the bidding of the Prophet; 
it breeds nvalries and suppressions, it robs politics of trnth 
and it plunders the weaker nations. It divides God's world 
into nations, and cuts through the root of Islam. 

!re~enti~~ his view of democracy in his poetry 
and rn his writmgs he he.s maintained this same 
dual approach, i e., that of praising one aspect of 

1. Bang·i-Dara, pp. 173-74 
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a thing and condemning the other. He undoubted­
ly had an admiration and respect for democracy 
and the democratic way of life and wanted to see 
a true democracy reigning over a united world, 
but he did not fail to remind the world in the 
strongest possible terms of the sad and unfortunate 
results of the often narrow concept of democracy 
when translated into practice. He bad no patience 
for such democracies, and considered them as harm­
ful society as Fascism and Communism. Broadcast­
ing on the occasion of New Year's Day in 1938, 
Iqbal said: 

i'The modern age prides itself on its progress 
in knowledge and its matchless scientific 
developments. No doubt, the pride is 
justified. . . . but, in spite of all these 
developments, the tyranny of imperialism 
struts abroad, covering its face in the 
maAks of Democracy, ' Nationalism, Com­
munism, Fascism and heaven knows 
what else besides. Under these masks, 
in every corner of the earth, the spirit 
of freedom and the dignity of man are 
being trampled underfoot in a way of 
which not even the darkest period of 
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human- history presents a parallel. ''1 

And, after presenting a fearful picture of greed 
and avarice, bloodshed and the economic exploita­
tion of the weak nations by tbe strong, be con­
cludes : 

' 'So long as this so-called democracy, this 
accursed nationalism and this degraded 
imperialism are not shattered, so long 
as men do not demonstrate by their 
actions that they believe that the whole 
world is the family of God, so long as 
distinctions of race, colour and geographi­
cal nationalities are not wiped out-com­
pletely, they will never be able to lead a 
happy and contented life and the beauti­
ful ideals of liberty, equality and fratern­
ity will never materialize." 2 

In writing about democracy in his poems, he 
refers to Steindal when he says : 

J,ls W- L $i} .:iv- Si .JS- jlJ v"I 
2-;;S- U::ri ':13-~S- .c::-1 li I .:, JS' ~ ;;a:. 

U:' ~ J.) L ..::-,..JS("'" j), Sj C:!JYr~ 

L;;) U:rj ':13-J ~ L;;) l:S _J) U.J-½ 

l. Speeches and Statements of Iqbal, 1944, pp. 200-01. 
2. Ibid., p. 201, 

Iqbal's Concept of Democracy 

A European once reveal~d this secret, 
Although wise men do not usually reveal it, 

Democracy is a form of government in which 
People are counted, but not apprised. 

91 

Here Iqbal has hinted of some of the inherent 
defects of democracy-where beads are merely 
counted instead of being weighed, or apprised, 
with the result that the greater part of the ener­
gy of those elected is spent in maintaining the 
numbers of the herd around them, instead of in 
elevating the status of each member as an indivi­
dual. At its best this type of democracy benefits 
only a certain class of people in a nation. 

Iqbal has criticized certain aspects of demo­
cracy, not because he was against it, but because 
he saw that the future of world peace, and the 
uplifting of humanity lay in accepting the truly 
democratic way of life. He was keen to reform 
the concept of democracy in such a way that it 
might purge humanity of all evils, and establish 
a social order that would be nearer to the concept 
of the ''Kingdom of God on Earth"; and he saw 
the vision of this democracy in Islam, which does 
not ignore the masses, but develops in them a 
character that has a higher purpose in life. Thus 
Islam shifts the basis of democracy from econo-
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mic exploitation to a spiritual purification and 
better economical adjustment. 

Writing as early as 1916, and criticizing 
Nietzsche, Iqbal said : 

"The democracy of Europe-overshadowed 
by Socialist agitation and anarchical fear 
-originated mainly in the economic­
regeneration of European society. Niet­
zsche, however, abhors this •rule of herd' 
and, hopeless of the plebeian, he bases all 
higher culture on the cultivation and 
growth of an Aristocracy of Supermen. 
But, is the plebeian so absolutely hope­
less? The democracy of Islam did not grow 
out of the extension of economic oppor­
tunity; it is a spiritual principle, based 
on the assumption that every human be­
ing is a centre of latent power, the pos­
sibilities of which can be developed by 

cultivating a certain type of character. 
Out of the plebeian material Islam bas 
formed men of the noblest type of life 
and power. Is not, then, the democracy 
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of early Islam an experimental refuta­
tion of the ideal of Nietzsche?" 1 

The basis of this Islamic democracy has well 
been pointed out by Mr. Ameer 'Ali in his Spirit 
of l8lam, and by Mr. Farid Ja•fri in his The Spirit 
of Pakistan. According to both of them, it lies 
in the words of the Prophet himself when ''he ad­
dressed the assembled multitude on the 8th of 
Zu'l Hijja, i,e., t,he 7th March. 632 A.D., in words 
which should ever live in the heart of Muslims-

''Ye people, listen to my words ... your lives 
and your property a.re sacred and inviol­
able among~t one another until you 
appear bef0re ti e Lord ... Ye people, 
you bave rights over your wives and your 
wives have rights over you ... Keep al­
ways faithful to the trust reposed in you 
and avoid sin ... Usury is forbidden .•• 
Ye people, listen to my words and under­
stand the same. Know that all Muslims 
are brothers unto one another. Ye are 
one brotherhood, nothing which belongs 
to another is lawful unto his brother 

1. R.A. Nicholson, Secrets of the Self, Intro, p. xxix. footnote, 
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unless freely given out of bis good will. 
Guard yourselves from committing in­
justice." 

"The aristocracy of old time is trampled uoder 
my feet. The Arab has no superiority 
over the non-Arab, And a non-Arab bas 
no superiority over the Arab. All are 
children of Adam, and .Adam was made 
of the dust of the earth." 

To this concept of equality and brotherhood, 
liberty and freedom, social justice and humanita­
rianism, Iqbal looked when giving shape to a so­
cial order that can only be called Islamic demo­
cracy. He had dreamed of a homeland for the 
Muslims of India, not for the sake of a new coun­
try of which the people could be proud in being 
the largest Muslim state, but to use it as a means 
to realize the higher ideals of thii:J Islamic demo­
cracy. Iqbal has well ana.l_yzed in bis poetry and 
his essays the concept of this democracy. His 
great desire was that Muslims themselves should 
work it out and thus provide a light to the world. 
Nothing would be more unfortunate for Muslims 
than to be unfaithful to the trust reposed in 
them. 
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Let us analyze some of the fundamentals of 
Iqbal's concept of Islamic democracy : 

1. Tbe fundamental basis of Islamic demo­
cracy is Tauhid-the oneness of God. "The sup­
reme power and the final authority in Islamic 
democracy is that of God." Only His guidance 
is to be followed, and only He is to be obeyed. 
The head of t,he state and the government are 
only His representatives to carry on according to 
His wishes. Iqbal, in his usual philosophical style, 
puts it as followt1: 

'• Islam, as a polity, is only a practical means 
of making this principle (of •Tauhid') a 
living factor in the intellectual and emo­
tional life of mankind. It demands lo­
yalty to God, and not to thrones. And, 
sioce God is the ultimate spiritual basis 
of all life, loyalty to God virtually amou­
nts to man's loyalty to his own ideal 
nature." 1 

A point which Iqbal bas emphasized, and 
which is often overlooked, is that it is not suffi­
cient to offer lip-service to God, or merely to have 

l. Reconstrnction of Religious Thought in [slam, p. 147. 
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a. faith in His existence, but, what is important, 
is firmly believing in Him as a Creator, Lawgiver 
and Almighty, and acting according to His laws 
and orders. It is in this obedience and 1mbmis­
sion to God, and to His will, that the salvation of 
the individual and of humanity lies. 

2. The second point of importance in Iqbal's 
theory of Islamic democracy is the obedience to 
the Law as given from time to time to mankind 
by the prophets, and as completed by the Prophet 
Muhammad, peaoe be on him. With him the age 
of revelation has come to an end and the age of 
realization has started. He is the completest Ego, 
the goal of humanity. "flrn more we advance in 
evolution, the nearer we get to hirn." It would 
be a solemn duty of any state wishing to follow 
Islamic democracy to preserve and obey these 
laws as illustrated in the teaching and noble ac­
tions of the Prophet. Iqbal's poem on the Mys­
teries of Selflessness deals at length with this 
divine guidance as revealed in the extra.ordinary 
and remarkable personality of the Prophet 
Muhammad peace be upon him. His love is not 
merely described as a great unifying force of the 
Muslim community, but Iqbal has also found in his 
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teachings of freedom, social equality and human 
brotherhood, the pillars of true Islamic democracy. 
Here none was to be deprived of his rights on the 
ground:1 of colour, secc or social and economic 
circumstances. Iqbal cried out: 

L. 0u52i u~ J~ ..::..Jl..J jl 
L. uJT L. t:,P ..::..Jl..J jl 
.::-1 0~r 0~1~ ..::-~ jl ~I~ 
..::-1 0~ _r-JI ul_:,.;.. ~~ jl $ 0_,~ 

Our genesis on earth comes from the Prophethood, 
From t he Prophethood come our religion and our laws. 

Leaving his side is but to perish 
As the rose withers in the autumnal wind. 

3 . The third point which characterizes the 
spirit of Islamic democracy is that of tolerance. 
Iqbal does not believe in tolerance which is the 
result of weakness. Since his theory of Islamic 
democracy is based on the assumption that all 
human life is spiritual in origin, he could not 
ignore this important aspect of true humanity. 
Since humanity is spiritual in origin, it is essential 
that individuals try to understand and tolerant 
one another, and to further this tolerance and 
understanding is one of the important tasks of 
Tauhid (tbe oneness of God). Iqoal says that, 
viewed psychologically, "Tauhid seeks to restore 

7 
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the torn and divided world to its integral unity, 
and offers an intellectual impetus towards the 
resolution of those dualisms which have always 
tended to arrest the thought." Tolerance has 
been given the same importance in Iqbal's system 
of the dev"elopment of self and of the social order 
as it should be. In Iqbal's Islamio democracy all 
persons would enjoy, as any Muilim would, the 
same secnrity of life and property, honour, free­
dom of religion and beliefd, freedom of expression 
and freedom of movement, freedom of association 
and occupation, aud equality of opportunity. 
Only the head of tbe state would be a Muslim, 
but in return it would be the duty of all Muslims 
to see first to the needs of their non-Muslim 
brethren. 

4. Iqbal's concept of Islamic democracy is 
not limited to any particular geographical, racial 
or lin~ui~tic bouodary. We need oot go into the 
detailtt of hill open condemnation of nationalism. 
The principle of a nation to him was nothing more 
than the principle of a small family which must 
live in harmony with the g"nera.l li,,w1 of human­
ity, and the truth of this is well known, even to 
those who deny it. 
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5 . Tae final and important question is that 
of interpreting the divine laws into action, and 
ma.king provision for a principle of movement in 
the progressive ideology of Islamic democracy. 
This has been boldly faced by Iqbal in his theory 
of Ijtihad. Those interested would perhaps do 
well to read his illuminating lecture on ·The 
Principle of Movement in the Structure of Islam' 1 

where he has dealt at length with the perinciple 
of Ijtihad. 

I have chosen these five pillars of Islamic 
democracy from the writings of Iqbal. He was 
hopeful that sometime it might perhaps be poa­
sible to have a democracy of more or less unique 
individuals presided over by the most unique 
individual possible on the earth, and he refers to 
that day as the "Kingdom of God on Earth." Let 
us help ea.ch other to bring that day nearer. 

Iqbal devoted his life to rediscovering the 
principles of Islam for humanity, and to inter­
preting them in such a way as to infuse the 
M 11slims of the world with a fresh and vigorous 
faith, spirit and hope. A better homage cannot 

1. Recon11ruction of Religious Thought in Islam, pp. 146-80. 
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be paid to Iqbal than to interpret his concept of 
Islamic democracy in the land of his dreams­
Pakistan-and to continue the great work of 
reconstruction of Islamic thought that was started 
by him in right earnest. 

VI 
THE MAIN SOURCE OF IQBAL'S 

INSPIRATIONS 



This is one of the talks 
given before a group of 
Muslims, young and old, 
who have joined hands in 
serving the cause of Islam 
in England at the East 
London Mosque, 448, 
Commercial Road, E. 1. 
This organization is known 
as Jamiat-ul-Muslimin- a 
non-national and truly 
Muslim association which 
aims at propagating Islamic 
teachings, its message of 
love, peace and service of 
humanity. In organizing 
anything from the congre­
gational prayers on Fridays 
and 'Id days to general 
lectures on Islam and its 
Prophet, from visiting the 
sick in hospitals to the 
burying of the poor, from 
the teaching of the children 

in the mosque to helping 
the needy as far as they 
can, they have only one 
object in view and that 
is to seek the pleasure of 
God. They work with all 
humbleness and gather to 
get inspirations from the 
teachings of Islam and the 
noble life of its Prophet. 
It is in this spirit of re­
freshing Islamic teachings 
as expressed and under­
stood by Iqbal that they 
occasionally celebrate the 
lqbal Day. 

It was in the year 1949 
that this talk was given at 
a meeting under the aus­
pices of this organization. 
Mr. I. I. Kazi, OJJe of the 
founder-members of this 
organization, was in the 
chair. 

Iqbal, the great poet of the East, is renowned 
not merely as a poet and philosopher like liafiz 
or Goethe but is remembered even more as the 
embodiment of that spirit which revolutionized 
the Mu'!lims of the East and fanned into flame 
the last dying spark of the love of Islam and 
Islamic principles in the hearts of many Muslims 
of the vast sub-continent, t hen known as India. 
To him, poetry was not an end in itself. It was 
only a means to a higher goal wbiclt he ever 
had in view prominently. The more be thought 
and studied, the more convinced he became that 
the one thing which could save the misguided 
humanity, fast moving towards it!l own destruction, 
was the complete acceptance of those basic prin­
ciples of Islam which were revealed in the Quranio 
teachings and interpreted in the life of the noble 
Prophet himself; for Ii-lam as presented by him 
was the highest evolution of religious thoughts. 
It no longer remained mer€ly a theoretical princi­
ple to direct human beings in the needs of t heir 
daily life whether as individuals or as community. 
Religion to Iqbal-of course the Quranic religion 
-was not a departmental affair. According to 



104 Glimpses of Iqbal's Mind and Thought 

him, "it is neither mere thought nor mere feeling 
nor mere action. It is the expression of life as a 
whole." 

It i& this complete faith in Quranic teachings 
right from the simple dos and don'ts to the very 
principle of movement in Islamic life which be 
tried to interpret through his poetry. The sin­
cerity of bis emotions convinced Muslims to a 
great extent that it was 'faith' and faith alone 
that could lead them to the Good: 

L cl. ~ ~L_,... t;" ~1)1 U'AJ 
L cl. .r.~ faJ.J"' >~ L c,_,i uH 

Man's faith is the rock for nation's bnilding 
Man's faith is the architect of its destiny. 

I do not intend to explain the progressive and 
the dynamic attitude of Islam. I should just like 
to draw your attention to the question of how his 
heart, a kind of inner intuition and insight, 
realized that Truth which made the whole uni­
verse reveal itself to his sense-perception. What 
made him conscious of the glories of Islam ? How 
did he come in touch with the secrets of life? 

It is a small incident of his life that may be 
known to some but perhaps it is worthwhile 
repeating. Sometimes a small incident changes the 
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whole outlook of a man, and who knows whether 
mere mention of this incident may not make some­
one conscious of bis duties and responsibilities, as 
it did in the case of Iqbal. 

The incident was related by Iqbal himself 
to no less a personality than Allama Suleiman 
Nadvi. They were going to Kabul when he said 
to the Maulana : 

"l used to read the Holy Qur'an every morn­
ing. My father saw me reading and 
often heard my recitationlil. It gave him 
immense pleasure. He came to me once 
and said bow he would like to tell me 
two things when the occasion arose. I 
had waited long for the fulfilment of my 
father's promise when one day, after I 
had passed my B. A. , he came to me. I 
was then reciting the Holy Qur'an as 
usual after my morning prayers. He re­
minded me of his promise but wished to 
be assured that I would carry out the 
instructions to the best of my ability. 
On my promising him to do so, he want­
ed me to try and feel while reciting the 
Holy Qur'an that the Almighty God was 
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talking to me and secondly to try and 
carry His Message to the humanity." 1 

Maulana Suleiman Nadvi rightly points out 
that that is really the essence, the " r!" and the 
'' - " f II h. C i.:.,... o a 1s poetry. 

And today bis poetry · and his writings, be 
they lectures or letters to friends stand as 

. ' 
e~1dence of the fact that he tried to fulfil his pro-
mise to the best of his ability. He studied the 
Holy Qur'an in the light of his father's advice and 
then when be thought of even the humblest 
followers of the noble Prophet, he cried out : 

0 .. __,... A) pl....... ~~ __,S-~ j IJ ,q 
01} L ~ ~b, .L u'T )ii '5)i 

None knows the secret that the Believer 
Though he seems the reader, is himself the Book. 

He tried to absorb in himself thoi:,,e Quranic 
teac_hings and to develop in himself thorn godly 
attributes that make a man immortal, and im­
mortal he became. Every year we feel that he is 
~earer to us than he was ever before-perhaps it 
Is the appeal of his poetry that takes us to that 
spiritual realm where he lives. Death has only 
changed the evolution of his selfhood. Hidden as 

I. Jamia Millia, Delhi, Iqbal Number, Quoted from memory-
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be is from our eyes, his melodious voice reaches 

our ears often. 

L ~J J__,.;,.:,.. 0 ~J ~ ~ ~l 
L ~J Jr.""U J~ .J; c.JJj L J'l 

. . 
lyJ 0-½ __/ L l:i~ 15' .:.:,__, ... A;:..:;,} 

;_ l:i?>J JJ~ ~ .:,S-v-" £.. .)y:-J L.....r,/ 
There in a grave, too, linger absence and presence'. 

There if the heart lives, lives it restlessly seekmg. 
. . 

Though the Angel of Death has touched the body, 
Yet is he far from the core of thy Being. 

In case I am required to state Iqbal's contri• 
bution in one word, I will not refer to his idea of 
Khudi or Be-Kbudi-I would rather say that he 
bas given us Faith in Islam and the Quranio 
teachings. He lifted the veil of narrow-mindedness, 
superstition, conse1vatism and made us see the 
bright light and the dynamic spirit of Islam. His 
cry to my mind was not merely 'back to the 
Qur'an' but also •go ahead with the Qur'an.~ 
He would say, "You have been left behind 
because you have ceased to take new inspiration 
from the Book that is there to guide you. You 

· have narrowed down your conception of knowledge 
and you have become incapable of understanding 
the Book of Wisdom. You have shut your eyes 
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to tbe history of nations, their beginning and their 
end and the b istory of such nations is being re­
peated in you. But there is no need for pessimism. 
Develop in you that selfhood, that Khudi accord­
ing to the values assigned by the Book of Light 
and soon you will be at the helm of affairs 
again." 

Much has been eiaid in ail that has yet bet>n 
written on Iqbal a.bout this theory of Ego. But if 
we analyze it with care it will only amount to this: 
"Reform yourself according to the real values of 
things in your spiritual, intellectual, and physi­
cal life as shown by the beloved Prophet in prin­
ciple and soon you will be master of that immense 
power with which you will be able to serve hum­
anity-that service which is nobler than any of 
the noblest positions of a material world. Take 
the initiative and you will find that in the process 
of progressive change God becomes a co-worker 
with you." 

"Verily God will not change the condition of 
men till they change what is in them­
selves'' (The Qur'an, 13-12). 

It is not merely sufficient to say that we 
<lo believe in Islam-this is acknowledging only 
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. l h What is more important is to say 
part1a trut b. r in Islam not as we wiBh it had 
that we do . e _iev;e should then act accordingly. 
been but as it is. h d reat faith in Muslim 

Iqbal always a th!t he must be looking to 
youths and I am_sure . aking themselves and 

t lay their part m m 
them o P d making their elders 
their country stroo_g tn . and selfish motives. 
abandon their petty 3ea omneHs . the Editor of 

t Mr Altaf usem, 
In his letter o . ,, I lam above everything is 
h D wn 1 be says, s . " t e a. ' . . 11 b . g them to their senses. 

l cry which w1 rrn . " 
the on Y . . . ,. 1 lam above everything 
Jt. for tblS fa.1th 1D S 

is . d bted to the great poet. 
that wear~ 10 e d helter justice to his memory 

We cannot O b keeping in 
d to ourselves than y 

or greater ~oo . l . . nctioos of the Poet's 
h two s1mp e lDJU 

view t eei~ d l bal immortlil in the pages 
father which roa e q 

of bi11tory. d . short poem2 cf Iqbal 
I would in the en rvt: aus our short-comings 

which tbo1~gh it re~:::tiful line which is full _ of 
yet ends with that . ••Rahma.t'' -a line wb1ch 

for an everlastrng prayer . 
. defies all transla~1on. 

A 
·1 21 1949. A facsimile of the 

D 
Iqbal Supplement, pn ' 

1. . awn.b l bal to Altai Husein. 
letter written Y q ~ 

z. Bal·i·Jibril, PP· l ,-lS. 
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Jl.. LI tW ol. ~ ~ L.~ L_d 

0 SAQI 
Bring back the cup and soul-reviving wine, 

Let me rise again to my spire of glory. 
Though lingered in my flask a drain of freedom's wine, 

This too the pious elder dubbed forbidden joy. 
No lion-heart now rides, fearless to the truth, 

None now remains but &laves of creed and sect. 
Who has dared to uplift the soulful sword of love ? 

The hand of knowledge grasps an empty sheath. 
If in the breast a heart illumined beats, then warmth of words 

will breath the fire of life, 
But if no light there be, then words are everlasting dead. 

Ban not my night from the moon-gleams light, 
In thy cup is the full bright-moon, 0 Saqi. 

THE END 
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QADIANISM: A CRITICAL STUDY, by S. Abu! Hasan Ali Nadvi 
PRAYER-FOR PROGRESS, by Abdul Razzaque 
HIS HOLINESS, by Phoenix, with Foreword by the late Maulana 

Zafar Ali Khan 
"LESSONS IN ISLAM" SERIES, Five Books 
THE MUSLIM CONDUCT OF STATE, by Dr. M. Hamidullah 
ISLAM AND THE THEORY OF INTEREST, by Dr. Anwar Iqbal 

Qureshi 
ISLAMIC SOCIAL FRAMEWORK, by M. Raihan Sharif 
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l'IJlll,IC FLNANCE IN ISLAM, by S.A. Siddiqi 
1!:il.Al\11C ECONOMICS: THEORY & PRACTICE, by M.A. Mannan 
RCONOMICS OF ISLAM, by Sh. Mahmood Ahmad 
181 AMIC CULTURAL STUDIES, by Dr. Syed Abdul Latif 
I I IINOMIC SYSTEM UNDER UMAR THE GREAT, by Irfan 

M11h111ud Ra•na 
I I c INOMIC JUSTICE IN ISLAM, by Dr. S.M. Yusuf 
1 111. I U !{AL SIDE OF ISLAM (Islamic Culture), by M.M. Pickthall 
llllMAN RIGHTS & OBLIGATIONS, by S.M. Nadvi 
1111'1'1.TNES OF ISLAMIC CULTURES, by A.M.A. Shushtery 
f\ ~IJ RVEY OF MUSLIM INSTITUTIONS AND CULTURE, by 

l'ruf, M A. Hanifi 
11 111> SOUL AND UNIVERSE IN SCIENCE AND ISLAM, by 

N ,'..nb Sir Muhammad Yamin Khan 
I I.AM VERSUS SOCIALISM, by Mirza Muhammad Hussain 
l"LAMIC JURISPRUDENCE IN THE MODERN WORLD, by 

Anwnr Ahmad Qadri 
1 llMMUNISM, ISLAM AND YOU, by Haji Abu Idris 
I f\NDMARKS OF JIHAD, by Lt,-Col. M.M. Qureshi 
t;IINFLTCT BETWEEN SOCIALISM & ISLAM 
A r.lJIDE TO HAJJ, by S. A. Husain 
111•. J'ERMINATION OF THE DIRECTION OF QIBLA AND THE 

ISI.AMIC TIMINGS by Malik Bashir Ahmad Bagvi 
AIWICE TO A FRIEND, by S.A. Rouf 

BIOG RA PHY AND MEMOIRS 

l'A Y .\MBAR: THE MESSENGER, translated from the Persian of 
Z. l:fahnema by L.P. Elwell-Sutton (three volumes) 

MUHAMMAD: THE HOLY PROPHET, by Hafiz Ghulam Sarwar 
I N'l'IWDUCING THE PROPHETS, by Muhammad Shamim Raza 
HAY YID AHMAD (SHAHID), by M. Hedayetullah 
AN EASY HISTORY OF THE PROPHET OF ISLAM, by S. 

Muzaffar-ud-Din Nadvi 
MUHAMMAD: UPON WHOM BE PEACE, by Sheikh Abdur Rahman 

Lutz 
'l HE LIGHTNING FLASH(Poetical Life History of the Holy Prophet) 

by Qazi Abdul Qayyum 
l'HE SHADOWLESS PROPHET OF ISLAM, by Syed Abdul Wahab 
THE WIVES OF THE PROPHET, Dr. Bint 11.l-Shati translated 

1rom Arabic by Matti Moosa & D.N. Ranson 
I.I l•E OF ABU BAKR (FIRST CALIPH OF ISLAM), by Muhammad 

Uabibur Rahman Khan Sherwani, translated by Dr. Moin-ul-Haq 
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OMAR THE GREAT (AL-FAROOQ), by Allama Shibli Nu'mani. 
translatc-d by M. Zafar Ali I{han and Prof. M. Saleem. In two 
volumes 

"HEROES OF ISLAM" SERIES 
By Prof. Fazl Ahmad 

t. Muhammad-The Prophet of Islam 
2. Abu Bakr, the first Caliph 
3. Omar, the second Caliph 
4. Othman, the third Caliph 
5. Ali, the fourth Caliph 
6. Khalid bin Walid 
7. Muhammad bin Qasim 
8. Mahmud of Ghazna 
9. Aurangzeb Alamgir 

10. Sultan Tippu 
t 1. Aisha the Truthful 
12. Husain the Great Martyr 
13. Some Companions of the Prophet, Part I 
14. Some Companions of the Prophet, Part II 
15. Some Companions of the Prophet, Part III 

CBN AL-ARABI, by S.A.Q. Hasaini 
IBN KHALDUN, HIS LIFE AND WORKS, by M.A. Enan 
TADHKARATUL-AULIYA (MEMOIRS OF SAINTS), by Dr. 

Bankey Behar· 
KHAWAJA GHARIB NA WAZ, by Dr. Zahurul Hassan Sharib 
JAMI: The PERSIAN MYSTIC, by F. Hadland Davis 
IBN AS-SIKKIT, by Dr. S.A. Ahmadali 
BUMI: THE PERSIAN MYSTIC, by F. Hadland Davia 
THE SAINT OF JILAN, by S.A. Salik 
FALCON OF SPAIN, by T.B. Irving 
MY LIFE: A FRAGMENT (late Maulana Mohamed_ Ali's)• Edited by 

Afzal Iqbal 
MEET MR, JINNAH by A.A. Ravoof 
LIFE & WORK OF NAWAB SIDDIQ HASAN KHAN OF BHOPAL 

by Prof. Saeedullah 

SOP MYSTICISM 

STUDIES IN TASAWWUF, by Khaja Khan 
STUDIES IN MUSLIM PHILOSOPHY, by M. Saeed Sheikh 

<>u, Publications s 
Al.•GlIAZALI ON DIVINE PREDICATES AND THEIR PRO­

PERTIES, English translation by Abdu-r-Rahman Abu Zayd 
IDEOLOGY OF THE FUTURE, by Dr. M. Rafi-ud-Din 
MUSLIM THOUGHT AND ITS SOURCE, by Syed Muzaffar-ud-Din 

Nadvi 
TIIE ETHICAL PHILOSOPHY OF AL-GHAZAL!, by Muhammad 

Umaruddin 
nm PANTHEISTIC MONISM OF IBN AL-·ARABI, by Dr. S.A.Q. 

lluenini 
1'1111.0SOPHY OF FAQIRS, by Sir Amir Jung Bahadur 
'I IIF MUJADDID'S CONCEPTION OF TAWHID, by Dr. Burhan 

Ah11111cl Faruqi 
HlJMI THE PERSIAN, REBIRTH IN CREATIVITY AND LOVE, 

hv A. Reza Arasteh 
'fHl:. 'ABYAT' OF SULTAN BAHOO, translated by Maqbool Elahi 
I IW ShCRET OF ANA'L-HAQQ, translated by K.S. Kbaja Khan 
I• 111 tJ II A L-GJIAIB (Revelation of the Unseen) of Hazrat Syed 

Alulul Qadir Jilani, trans. by M. Aftabuddin Ahmad 
I IJF IH>CTRINE OF THE SUFIS, by A.J. Arberry 
AN INTl<OOUCTION TO SUFI DOCTRINE, Titus Burckhardt, 

tran•lftkd by D. M. Matheson 
I Ill ~l•CHET ROSE GARDEN OF SA'D-UD-DIN MAHMUD 

IIAIIISTARI, translated by E. Leaderer 
1111• 11 > l• A OF PERSON ALI TY IN SUFISM, by R.A. Nicholson 
I J 11 !\1 YSTICAL PHILOSOPHY OF MUHYID DIN IBN ARABI, 

t,y A.Ii. A ffifi 
f A 1111 AND PRACTICE OF AL-GHAZAL!, by W. Montgomery 

Wnll 
OM I• MORAL AND RELIGIOUS TEACHINGS OF GHAZAL!, 
l,y sy,,rt Nu.wab Ali 

1111 1J1101.; OF KNOWLEDGE, by Dr. Nabih Amin Faris 
1111 M\ /HERIES OF PURITY, translated by Dr. Nabih Amin J ,.,,. 

Ill M\ n~HIES OF FASTING, translated by Dr. Nabih Amin 
I arl1 

1111 I OtJNUATIONS OF THE ARTICLES OF FATIH, translated 
by J •r N11hlh Amin Faris 

1111 Al I 111 MY OF HAPPINESS (al-Ghazali's Kimiya-i-S'iidat), 
tr11111h1t,.,1 hy t loud Field 

TJ-m t ON 1'1 SSIONS OF AL-GHAZAL!, by Claud Field 
GHAZAi.i'S MISIIICAT AL-ANWAR (The Niche for Lights), trans. 

lated by W.11.T. Gairdner 
TEACHINGS OF SHAH WALIYULLAH, by G.N. ]albani 
SATA•AT trane. by G.N. Jalbani 
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LAMAHAT, trans by G.N .. JalbaDi 
THE PHILOSOPHY OF ISLAM, by Kbaja Khan 

HISl'ORV 
JUSTICE IN HISTORICAL ISLAM, by Anwar Ahmad Qadrl 
ARAB ADMINISTRATION, by Dr. S.A.Q. Husaini 
CONSTITUTION OF THE ARAB EMPIRE, by Dr. S.A.Q. Husaini 
CHRISTIANITY IN HISTORY, by Ahmad D. Azhar 
MUSLIM CONTRIBUTION TO SCIENCE AND CULTURE, by 

Muhammad Abdur Rahman Khan 
THE ARAB CIVILIZATION, by Prof. Hell's die Kultur der Araber, 

trane. by S. Khuda Bakb~h 
THE ORIGIN AND DEVELOPMENT OF MUSLIM HISTORIO-

GRAPHY, by M.G. Rasul 
MUSLIM CONTRIBUTION TO GEOGRAPHY, by Dr. Natls Ahmad 
SUCCESSION TO THE RULE IN ISLAM, by Dr. AD war G. Chejne 
ANECDOTES FROM ISLAM, by M. Ebrahim Khan 
MUSLIM COLONIES IN FRANCE, NORTHERN ITALY AND 

SWITZERLAND, by Prof. K. H. Sberwani 
THE ARAB NAVIGATION, by S. Sulaiman Nauvi 
HEROIC DEEDS OF MUSLlM WOll1EN, by S. Suluiman Nadvi 
CONFLICT OF EAST AND WEST IN TURKEY, by Halide Edib 

Hanum 
TURKISH EMPIRE (1288-1924), Lord Eversely 
OUR DECLINE AND ITS CAUSES, by Amir Shaklb Arslan, trans-

lated by M.A. Shakoor 
DECISIVE MOMENTS IN THE HISTORY OF ISLAM, by M.A. EnaD 
MUSLIM LEAGUE, YESTERDAY AND TODAY, by A.B. Rajput 
A PHILOSOPHICAL INTERPRETATION OF HISTORY, by Abdul 

Hamid Siddiqi 

lQBAL 

STUDIES IN IQBAL, by Syed Abdul Vahid 
THE NEW ROSE GARDEN OF MYSTERY AND THE BOOK OF 

SLAVES English translation of Iqbal's" Gulshan·i-Raz-i-Jadid and 
Bandagi Namah" by M.Hadi Hussain 

THOUGHTS AND REFLECTIONS OF IQBAL, edited by Syed Abdul 
Vahid 

GLIMPSES OF IQBAL'S MIND AND THOUGHT, by Dr. H.B. 
Bllgrami 

IQBAL AND THE RECENT EXPOSITION OF ISLAMIC POLITI­
CAL THOUGHT, by Dr. Muhammad Aziz Ahmad 
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PJU<SlAN PSALMS, tranqJated by A.J. Arberry 
11,JRAL'S EDUCATIONAL PHILOSOPHY, by KG. Saiyidain 
THE SECRETS OF THE SELF, translation of Iqbal's Asrar-i-Khudi 

hy It.A , Nichnlson 
NOTl• SON IQBAL'S ASRAR-1-ICHUDI, edited by A.J. Arborry 
Rl CONS fRUCTTON OF RELIGIOUS THOUGHT IN ISLAM by 

Alloma Muhammad Iqbal 
< OMPI.AINT AND ANSWER, translated by A.J. Arberry 
MF.TAPIJYSICS OF IQBAL, by Dr. Iahrat Hasan Enver 
IQnAL AS A THINI{ER, edited by Prof. Taj Muhammad Khayal 
POF.T OF THE EAST, by Abdullah Anwar Beg 
LKTTF.HS OF IQBAL TO JINNAH 

PAKISTAN 

lllR I VOI.UrtON OF INDO-MUSLIM THOUGHT AFTER 18S7, 
by Dr, 1 .. s. Mny 

MOl>I lu-1 MUSLTM INDIA AND THE BIRTH OF PAKISTAN, by 
Dr. 8 ,1\!. lkr,un 

PAKisrAN : A CULTURAL UNITY, by S.F. Hassan Faizi 
l<F.NAISSANCE OF ISLAMIC CULTURE AND CIVILIZATION IN 

l'Al<ISTAN, by Dr. A. Rauf 
WHYS OF THE GREAT INDIAN CONFLICT, by M.A. Mohtar 
PAKISTAN : A NATION, by El-Hamza 
l'AKISrAN AS AN ISLAMIC STATE, by Wilfred Cantwell Seith 
PAKISTAN DEFINED, by Begum Firdaus Rizvi 

"PAKISTAN LITERATURE" SERIES 

t. N1dion,ll States and National Minorities 
2. '1 bo Communal Pattern of India 
3. Sumo Aspects of Pakistan 
7. MuRllm Educational Problems 
8, The Future Development of Islamic Polity 
?. Th,• Development of Islamic Culture in India 

It. Tho Industrial Pakistan 
13. Aro the Indian Muslims a Nation? 

Kl>IICATING PAKISTAN, by Malik Zafarul Hassan 
lOHV OF INDIAN AGGRESSION AGAINST PAKISTAN 

A POLITICAL STUDY OF PAKISTAN, by Safdar Mahmood 
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POLITICS 

Ou, Publications 

THE FIRST WRITTEN-CONSTITUTION IN THE WORLD, (With 
Arabic Text) edited and translated by Dr. M. Hamidullah 

SELECT WRITINGS AND SPEECHES OF MAULANA MOHAMED 
ALI, edited by Afzal Iqbal (two volumes) 

STUDIES IN MUSLIM POLITICAL THOUGHT AND ADMINIS• 
TRATION, by Prof. H.K. Sherwani 

SPEECHES AND WRITINGS OF MR. JINNAH, Edited by Jamil• 
ud-Din Ahmad (two volumes) 

LANGUAGE, LITERATURE AMD EDUCATION 
WHY WE LEARN THE ARABIC LANGUAGE, by Dr. Sh. 

Inayatullah 
THE CONTRIBUTION OF INDO-PAKISTAN TO ARABIC LITER• 

ATURE, by Dr. M.G. Zubair! Ahmad 
ARABIC PHONETICS (IBN 5~1\lA'S RISALAH), translated by Dr, 

KI. Semaan 
ARABIAN WISDOM, translated by John Wortabet 
THE BUSTAN OF SA'DI, translated by A.M. Edwards 

" 
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STUDIES IN IQBAL 

By Syed Abdul Vahid 

Today man is faced with a crisis which threatens his very 
future, and in this crhis the study of Iqbal, like that of 
other great poets, can be a source of great help anc inspi­
ration. 

The book affords a clear understanding of the basic 
tendencies of Iqbal's art and thought and helps in the 
appreciation not only of his pc·try but abo of his complex, 
but fascinating, personality. 

Rs. 20.00 

Iqbal and the Recent Exposition of Islamic 
Political Thought 

Dr. Muhammad Aziz Ahmad, Foreword by Sir 
Abdur Rashid formerly Chief Justice of Pakistan 

This small book will serve a useful purpose in stimulat­
ing interest and research in the works and teachings of 
Allama Iqbal in particular and Muslim thinkers in general. 
It discusses, in the first part, "Iqbal's political Theory," 
and in the second "The Nature of Islamic political Theory. --s 

Rs. 2.50 

Thoughts & Reflec Iqbal 
Edited oy S . A. Vi •. ,:d 

T:11s is a collection of miscellaneous writin gs, speeches 
and press statements of Allama Iqbal in English. This 
excellent collection was compiled after a good deal of 
research carried out in the British Museum, London, Kbuda 
Bakbsh Library, Patna an d University Library, Aligarb, 

Rs. 15.00 

SH. MUHAMMAD ASHRAF 
KASHMIRI BAZAR· LAHORE 
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